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PREFACE

I HAD hoped to issue this Commentary on the Book of
Jubilees quite six years ago, as a sequel to my edition of
the Ethiopic and other fragmentary versions of this work ;
but after writing a large portion of it, I was obliged to
abandon the task, as 1 felt that somehow I had failed to
give a satisfactory interpretation of the text, though at the
time I could not understand wherein my disability lay. A
year or two later when making a special study of the
Testaments of the XIIL Patriarchs, I came to discover that
the source of my failure lay in my acceptance of the tradi-
tional view that Jubilees was written in the first century of
the Christian era. So long as I wrote from this standpoint,
my notes became more and more a laboured apologetic for the
composition of this work in the first century. The earliest
approximation to the right date appeared in my article on
the “ Testaments of the XII. Patriarchs ” in the Encyclopedia
Biblica, i. 241, 1899, where, after giving grounds for the
view that the main bulk of that work was written before
100 B.c., I concluded that we should “regard both works
(i.e. the Testaments and Jubilees) as almost contemporary,

and as emanating from the same school of thought.” This
vii
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view was advocated in the following year by Bohn and by
Bousset on various grounds, and it is from this standpoint
that the present Commentary is written. The difficulties
that beset almost every page of Jubilees vanish for the
most part when once we understand that it was written
by a Pharisaic upholder of the Maccabean dynasty, who
was also probably a priest.

It is difficult to exaggerate the value of Jubilees. The
fact that it is the oldest commentary in the world on
Genesis, is in itself a distinction. But it is not on this
ground that we value it, but rather for the insight it gives
us into the religious beliefs of Judaism in the second
century B.C. Its interests are many sided. It appeals to
the textual critic, as it attests the form of the Hebrew text,
which was current in that century. It appeals to the Old
Testament scholar, as exhibiting further developments of
ideas and tendencies which are only in their incipient stages
in the Old Testament. It appeals to the New Testament
scholar, as furnishing the first literary embodiment of beliefs
which subsequently obtained an entrance into the New
Testament, and as having in all probability formed part of
the library of some of the apostolic writers. It appeals to
the student of theological doctrine, as providing certain
indispensable links in the process of development. Finally,
to the Jewish scholar, a Pharisaic work of the second
century B.C. cannot fail to be of transcendent interest, as it
gives the earlier forms of certain legislative enactments that
appear in the Mishna, and of legends which in later Judaism
have undergone much transformation.

Although half a century has elapsed since the discovery
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of Jubilees in its complete form in the Ethiopic Version, no
scholar bas hitherto attempted a commentary on the entire
work. Some thirty years ago Ronsch edited a very learned
and laborious work on the Latin Fragments, which constitute
slightly more than one-fourth of the original writing, but
since his time scholars have contented themselves with
short studies on various views of our author.

I cannot conclude without thanking Mr. Cowley for his
help in verifying references in the Talmud.

17 BraDMORE RoaDp, OXFORD,
Moy, 1902.
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INTRODUCTION

§ 1. SHORT ACCOUNT OF THE Book

THE Book of Jubilees was written in Hebrew by a Pharisee
between the year of the accession of Hyrcanus to the high-
priesthood in 135 and his breach with the Pharisees some
years before his death in 105 B.c. It is the most advanced
pre-Christian representative of the midrashic tendency, which
had already been at work in the Old Testament Chronicles,
As the Chronicler had rewritten the history of Israel and
Judah from the basis of the Priests’ Code, so our author re-
edited from the Pharisaic standpoint of his time the history
of events from the creation to the publication, or, according
to the author’s view, the republication, of the law on Sinai.
In the course of re-editing he incorporated a large body of
traditional lore, which the midrashic process had put at his
disposal, and also not a few fresh legal enactments, that the
exigencies of the past had called forth. His work con-
stitutes an enlarged Targum on Genesis and Exodus, in
which difficulties in the biblical narrative are solved, gaps
supplied, dogmatically offensive elements removed, and the
genuine spirit of later Judaism infused into the primitive
history of the world. His object was to defend Judaism
against the attacks of the hellenistic spirit that had been
in the ascendant one generation earlier and was still power-

ful, and to prove that the law was of everlasting validity.
xili
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From our author’s contentions and his embittered attacks
on the paganisers and apostates, we may infer that Hellen-
ism had urged that the levitical ordinances of the law were
only of transitory significance, that they had not been
observed by the founders of the nation, and that the
time had now come for them to be swept away, and for
Israel to take its place in the brotherhood of the nations.
Our author regarded all such views as fatal to the very
existence of Jewish religion and nationality. But it is not
as such that he assailed them, but on the ground of their
falsehood. The law, he teaches, is of everlasting validity.
Though revealed in time it was superior to time. Before
it had been made known in sundry portions to the fathers
it had been kept in heaven by the angels, and to its observ-
ance henceforward there was no limit in time or in
eternity.

Writing in the palmiest days of the Maccabean dominion,
he looked for the immediate advent of the Messianic king-
dom. This kingdom was to be ruled over by a Messiah
sprung, not from Levi—that is, from the Maccabean family,
as some of his contemporaries expected—but from Judah.
This kingdom would be gradually realised on earth, and
the transformation of physical nature would go hand in
hand with the ethical transformation of man till there
was a new heaven and a new earth. Thus, finally, all
sin and pain would disappear and men would live to the
age of 1000 years in happiness and peace, and after death
enjoy a blessed immortality in the spirit world.

§ 2. Tue Various TITLES OF THE Book

Our book was known by two distinct titles even in
Hebrew. These were:



INTRODUCTION

XV
(@) *Jubilees ” = ra 'IwfBnrala or oi 'lufylator=obara;l and
(b) “ The Little Genesis” = Aerry Iéveais = xon moxma.?

(c) Apocalypse of Moses and other alleged names of our book.

(@) Jubilees—According to the citation of Epiphanius
(Haer. xxxix. 6), év 7ois 'loBnhaiows edplokerar, T4 xai
Aerrry Fevéaer, the name Jubilees would seem to have been
its more usual designation, and “the little Genesis ” its less
usual. This name is found in the Syriac Fragment entitled
“Names of the Wives of the Patriarchs according to the
Hebrew Book called Jubilees” (see Ceriani, Mon. Sacra, ii.
Fasc. 1. 9-10; also my Ethiopic Text of Jubilees, p. 183).

This name is admirably adapted to our book as it
divides into jubilee periods of forty-mine years each the
history of the world from the creation to the legislation
on Sinai. By his peculiar redaction of the biblical history
down to this period, our author has shown that the law
was already in force before its republication as a whole
on Sinai. Moreover, his chronological heptadic system
has received a perfectly symmetrical development. Israel
enters Canaan at the close of the fiftieth jubilee, ..
2450. In the Assumption of Moses, where a jubilee period
of fifty years is used, Israel enters Canaan in the year 2500
(see p. Ixviil).

(b) The Luttle® Genesis—The fact that our book was

i1 Tn the Hebrew book Josippon xxxii. 3, “The Book of Jubilees”
is mentioned mbarn 530 (see Eppstein,  Le Livre des Jubilés,” Revue des
Etudes Juives, 1890, xxi. 80-97 ; 1891, xxii. 1-25).

2 Cf, Treuenfels, ¢ Die kleine Genesis” in Fiirst’s Lateraturblatt des
Orients, 1846, No. 6, p. 81.

3 The epithet “little” does not refer to the extent, for it is larger
than the canonical Genesis, but rather to the character of Jubilees.
1t deals more fully with the details and minutiae (s.e. 76 Aer7d) than
the biblical work, Severus of Antioch, 0b. 542 A.D., after an account
of the death of Moses and the strife between Michael and the evil
angels for Moses’ body, adds that these matters were said to be
described in a book which gave a more detailed account of the



xvi THE BOOK OF JUBILEES

known in Greek, not only as 5 Aewrs) I'éveaus but also 7
Mukpoyévears, points quite clearly to an authoritative
Hebrew title, Ny mwwsn, which was variously rendered
in Greek. There were, indeed, four renderings of the
Hebrew :

1. % Aer) Déveois (or Aerry Téveas).
2. i Aerroyéveos.
3. 7a Aerra Tevéoews.

(3

4. % Mukpoyéveats.

1. % hemrry) Dévears.—This title is found sixteen times:
in Epiphanius, Haer. xxxix. 6 (twice); Syncellus i 7,
183, 192; Cedrenus i 6, 9, 16, 48, 53, 85, 87; Zonaras,
p. 18 (twice); Glycas, 206 (twice). As Aewry I'évesis in
Syncellus i. 5, 185, 203 and Cedrenusi 7. As % Aeyo-
pévn Nemwr) Tévesis in Glycas, pp. 198, 392, TFor the
above passages see pp. Ixxvii-lxxx.

2. % Aemroyéveois—This form of the title is found
in Didymus of Alexandria (see p. lxxvii) and in one
of the MSS of Epiphanius, Haer. xxxix. 6 (77 xal
Aemrroyevéoe), where the Cod. Venet. has 74 rai Aewtj
Tevéoer. On the other hand, it follows from the Decree
of Gelasius (see p. Ixxviil) that this form was current among
Latin writers.

3. 7a Aemra Ievéoews.—This form is found in Syncellus
i 13 (see p. Ixxix).

4. 9 Mukporyéveois.—This designation is found only in
Jerome, Epist. 78 ad Fob. See my note on p. 83, where,
instead of Aewrry (al. Mukporyéveois), we should read simply
Mixpoyévears. This is Jerome’s independent rendering of
the Hebrew title, for Jerome was acquainted with the
original of Jubilees.

creation : Taira 8¢ & amokpipy BiBAin Aéyerar xeivfar Aemrorépar
éxovre 1ijs Tevéaeas yroi Tis krioews Tyv dadiynow.
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(¢) 1. The Apocalypse of Moses.
2. The Testament of Moses.
3. The Book of Adam’s Daughters.
4. The Life of Adam.

1. The Apocalypse of Moses.—This title is found in
Syneellus i. 5 and repeated from him in Cedrenus i 7:
Aemrts . . . Devéoer, v kal Mwicéws elval daci Twes dro-
kalvyrev : and in Syncellus i. 49 : & ) Mowicéws Aeyouévn
amoxarinrer. From the words ¢aci Tives and Aeyouévy we
conclude that this title had some currency in Syncellus’
time. It was undoubtedly a very appropriate designation,
since our author makes Moses the recipient of all the dis-
closures in his work (see the Greek scholion in my note on
ii. 1). Cedrenus i. 16 speaks of Jubilees as 7 Aewrry
Mwacéws Téveais. The Apocalypse of Moses mentioned in
Syncellus 1. 48, from which he says Gal. vi. 15 (odre
mepirops) T éaTiv obre drpoBuaTia, AAAG Kawn KTiols) Was
derived, can have nothing to do with Jubilees, the main aim
of which is the glorification of circumcision.

2. The Testament of Moses =1 Siabrirn Tod Mwioéws.—
This was an older title than the preceding. Thus it is
found in the Catena of Nicephorus i. 175, where the
words 7 Stabfnxn precede a quotation from Jubilees x. 21
(see note in loc.). Mere 5 Siabiky, as Ronsch (p. 275) has
rightly argued, stands for 7 8wafrjrn Tod Mwioéws. It is im-
possible to determine whether the Testament of Moses which
is here to be identified with Jubilees has anything to do with
the Siabixy Mwicéws mentioned in four catalogues of the
canonical and uncanonical writings. Ronsch (pp. 480-481)
argues for their identification on the ground that the
Assumption of Moses forms a suitable close to the Book of
Jubilees; that they are found together in this order in the
Latin MS which was edited by Ceriani; that the Testament

of Moses and the Assumption are enumerated together and
b
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in this order in the Catalogues of Nicephorus, the Ps.
Athanasius and of the Sixty Canonical Books. If, however,
the number of stichoi—1100—assigned to this Testament
of Moses by the first catalogue is right, then this Testament
cannot be the same as Jubilees; for Jubilees is" longer than
Genesis which, according to the same catalogue, has 4300
stichoi.

On the other hand, there may have been in circulation
a Testament of Moses which was an expansion of Jubilees
ii-iii. To such a work—one-fourth the size of Genesis—
the quotation given in my note on ii. 1 may possibly point,
and probably the statement made by Severus of Antioch (see
footnote on p. xv), and the quotation from a Catena on the Pen-
tateuch in Fabricius ii. 121-122: Est quidem in apoerypho
mysticoque codice legere, ubi de creatis rebus subtilius agitur,
nubem lucidam, quo tempore mortuus est Moses, locum
sepulchri complexam oculos circumstantium perstrinxisse ita,
ut nullus neque morientem legislatorem neque locum videre
potuerit, ubi cadaver conderetur. Here we have a combina-
tion of the Testament of Moses and the Assumption of
Moses (see my Assumption of Moses, pp. X1v. sqq.).

3. The Book of Adam’s Daughters.—This book is identi-
fied with Jubilees in the Decree of Gelasius (see p. lxviii):
Liber de filiabus Adae, hoc est Leptogenesis, Apocryphus.
The designation is far from inappropriate for our book, as
it aims at giving the names of the wives of all the patriarchs
from Adam onwards. On the other hand, it may not have
been applied to the entire Book of Jubilees but to a short
work based on Jubilees, and consisting mainly or solely
of the names (and histories) of the women mentioned in
Jubilees. Such a collection we find in the Syriac with the
title: “ Names of the Wives of the Patriarchs according to the
Hebrew Book called Jubilees ” (see p. xxix). The glosses in
the LXX MS used by Holmes and Parsons, and later by
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Lagarde (see p. 1xxxii), may point to such a collection; for
these glosses relate to the wives of the patriarchs and go back
ultimately to Jubilees. It is possibly worth while to call
attention to the fact that some of these names are found in
the Annals of the Arabic writer Tabari (see Lidzbarski, De
propheticis, quae dicuntur, Legendis Arabicis, 1893, pp.
11-12).

4. The Life of Adam.—This designation is found only
three times, so far as I am aware, in Syncellus i. 7, and always
as 6 heyuevos Bios ’Addu. According to Syncellus this life
of Adam recounted the number of days it took Adam to
number the various creatures, the making of Eve, the
entrance of Adam into Paradise, and the subsequent admis-
sion of Eve, ete. (i. 7-9): kelrar yobv & 76 Aeyouéve Biw
"Adap o Tdv Npepdv dpibuos Tis Te ovopacias Tov Onplwv
Kal TS TAATEWS TNS YUvaikos Kkal Tis elaodov adTod "Adau év
T® Tapadeiow® kal s wepl Tod EVhov Tis Bpdaews évTords
To0 feod Tpos avTév, kal THS peTa ToUTov eigodov Ela év
16 Tapadelow, T4 Te THs mapafBdoews xal TA peTd THY
mapaBacw, ws vrotétaktar . . . TatTa éx Tod Biov Aeyo-
pévov "Adap pihopalbias ydpw év auvTipw éoToryeidoapey.
If Syncellus is right here as to the contents of the Life of
Adam, it treated of the same subjects as Jubilees ii. 1-29.
It may, therefore, have been an excerpt from or a section
of Jubilees, as Ronsch suggests (475-477). Accordingly,
he accepts Treuenfels’ proposal that the words in Syncellus
occurring just before the above extract—éx T7s Aemris
Tevécews wal Tob Neyouévou Bilov ’Addu— should be
rendered : “from the Leptogenests, that is, from the so-called
Life of Adam.” Since the statements in the Life of Adam
are fuller than in Jubilees, the former would be an enlarged
edition of a portion of the latter. Both may have been
before Syncellus. From the Life of Adam-—the fuller
account—he quotes on pp. 7-9, and continues his narrative on
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pp. 13-15 from Jubilees. Ronsch quotes in support of this
view the statement of Jellinek, Bet ha-Midrasch ii. 7, anm.
3: “Ein Theil derselben (der Kleinen Genesis), der von
Adam bandelt, wurde das Leben Adam’s genannt und war
den Alten als w7 DTNT 819D (Zunz, Die gottesdienstl.
Vortrige der Juden, p. 128 ; J. Flirst im Lbl. des Orients,
1848, p. 589) bekannt.”

§ 3. Tue Eruioric MSS

There are four MSS of this book in Kurope, ¢, b, ¢, d,
which belong respectively to the National Library in Paris,
the British Museum, the University Library of Tiibingen,
and to the collection of M. d’Abbadie. Of these a b (of the
fifteenth and sixteenth cent. respectively) are the most
valuable, but in not a few readings the true text is preserved
by ¢ d (both of recent date). o is more nearly allied to
and ¢ to b. b i1s the most trustworthy of the four. For a
full description of these MSS the reader can consult
Charles’s Zthiopic Version of the Hebrew Book of Jubilees,

pp- xii 8qq.

§ 4. EpITioNs OF THE ETHIOPIC VERSION

DILLMANN, Mashafe, kufdlé sive Liber Jubiloecorum, que
idem o Graecis 'H Aemwry Déveais inseribitur, aecthiopice ad
duorum librorum manuscriptorum fidem primum  edidit
Dillmann, 1859.

This edition is based on MSS cd.

CHARLES, The Ethiopic Verswon of the Hebrew Boolk of
Jubilees—otherwise known among the Greeks as ‘H Aemrmy)
Déveois—edited from four MSS and critically revised
through o continuwous comparison of the Massoretic and
Samaritan Texts, and the Greek, Syriac, Vulgate and Ethiopic



INTRODUCTION xxi

Versions of the Pentateuch, and further emended and restored
wn accordance with the Hebrew, Syriac, Greek and Latin
frogments of this book, which are here published in full,
Clarendon Press, Oxford, 1895.

This edition is based on the only four MSS hitherto
known. It is from this text that my translation is made.
In some dozen or more passages, however, to which attention
is called in the notes, T have withdrawn emendations which
I bhad introduced into the text—some in deference to
criticisms of Drs. Praetorius and Littmann and others as a
result of further study of the text and subject-matter. On
the other hand, I have been enabled, from the much larger
knowledge I now have of the literature than I had in
1893-1895, to discover the true text underlying corruptions
that had defied detection, and likewise to recognise the
occurrence of many dittographies and not a few lacunae
(see § 11). The criticism of the text has been further
greatly advanced by my discovery of a large poetical
element in the book (see § 12).

§ 5. TRANSLATIONS

DI1LLMANN, Das Buch der Jubilien oder die kleine Genests,
aus dem Aethiopischen iibersetzt (Ewald’s Jahrbiicher der
bibl. Wissensch. 1850-51, Band ii. 230-256; iii. 1-96).
This translation is based on only one MS.

ScHODDE, The DBook of Jubilees, tromslated jfrom the
Ethiopic (Bibliotheca Sacra, 1885-1887).

CHARLES, The Book of Jubilees translated from a text
based on two hitherto wncollated Ethiopic MSS (Jewish
Quarterly Review, 1893, vol. v. 703-708; 1894, vi. 184-
217, 710-745; 1895, vii. 297-328).

The above translation agrees for the most part with the
text which I published subsequently. It is, however,
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untrustworthy in some passages, and is now superseded by
the very much improved edition of it which appears in the
present volume.

LITTMANN, Das Buch der Jubilien (Kautzsch’s Apokryphen
und Pseudepigraphen des A. Testaments, 1900, ii. 31-119).

This admirable translation is based mainly on my
Ethiopic text of Jubilees, but occasionally Dr. Littmann
prefers to follow the readings of ¢d in Dillmann’s text, and
in some cases the grounds for this preference are so good
that I have followed his lead. His translation is on the
whole very accurate, though there are of course some
passages where corrections will be introduced on the
occasion of a second edition. To Dr. Littmann I owe
many corrections of my English translation in the Jewish
Quarterly.

§ 6. CriTicAL INQUIRIES

Faprictus, J. A., Codex Pseudepigraphus Veteris Testa-
menti, 1713, i. 849-864. Fabricius here collects under
the head of Parva Genesis, passages in Jerome and Greek
writers which are expressly assigned to our book. At the
close of this collection he adds: “Non dubito tum apud
Hieronymum Quaest. et tradit. Hebraeicis in Genesin, tum
apud Georgium Syncellum et Cedrenum plura legi ex parva
Genesi repetita: quoniam tamen diserte illa non indicant,
haec satis esse volui.”

TREUVENFELS, Die Fleine Genesis sy mwsta (First’s
Literaturbl. des Orients, 1846, Nr. 1-6; 1851, Nr. 15).
Treuenfels ascribes our book to a Jewish author, who wrote
most probably before the Christian era.

DiLiMANN, Das Buch der Jubilien (Ewald’s Johrbiicher
der bibl. Wissensch. 1851, iii. 72-96). These pages consist
of a series of learned and masterly notes which throw great
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light on the text and its interpretation. Dillmann was of
opinion that Jubilees was written originally in Hebrew or
Aramaic in the first cent. A.D. before the fall of Jerusalem,
Zeitschrift der dewtschen morgenlind. Gesellsch.
1857, xi. 161-163.

“ Pseudepigraphen des A. Testaments ” (Herzog’s
Real-Encyc® xii. 364-365). Here Dillmann sets the
composition of Jubilees at the beginning of the Christian
era and regards a still earlier date as possible.

“ Beitrdge aus dem Buche der Jubilien zur Kritik
des Pentateuch Textes” (Sitzungsberichte der Komiglich
Preussischen Akademie der Waissenschaften zuw Berlin, 1883,
pp. 323-340). With this contribution to the criticism of
the Ethiopic text and its value in determining the criticism
of the Pentateuch I have already dealt (Zthiopic Vers. of
Heb. BE. of Jubilees, pp. Xviii-xix).

JELLINER, Ueber das Buch der Jubilden und das Noah-
Buch, Leipzig, 1855 (a reprint from the third volume of
his Bet ha-Midrasch). Although the main contention of
this treatise, that Jubilees is of Essene origin, cannot be
sustained, Jellinek’s observations on its relations to Jewish
Midrashim (7.e. Wajissau and Tadshe) and legends generally
are most illuminating and helpful.  Jellinek justly recognises
that Jubilees was written when the essential character of
the Jewish calendar was not definitely fixed.

BEER, Das Buch der Jubilden und sein Verhdiltniss zu den
Midraschim, Leipzig, 1856 ; Noch ein Wort diber das Buch
der Jubilien, 185%7. The former work is the ablest con-
tribution from the Jewish side that has yet been made
towards the interpretation of Jubilees. On pp. 25-39 he
deals with the points of similarity existing between Jubilees
and Jewish ftradition, and on pp. 39-56 the points of
divergence. Beer ascribes our book to a Samaritan, who
made use of the Samaritan Pentateuch, the LXX, and
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Jewish tradition, and wrote in Africa. This Samaritan
authorship was shown to be impossible by Ewald (Jakrb. d.
bibl. Wissensch. 1856, viil. 184 sq.), in a short review of
Beer’s work, and Dillmann (ZDMG, 1857, xi. 161-163).
In the Monatsschrift f. Gesch. d. Judenthwms, 1855, pp. 59-65
and his Zeben Abrahams, 1859 ; Leben Moses, 1863, Beer
has made many valuable indirect contributions to the
exegesis of Jubilees.

FRANKEL, Monatsschrift fiir Gesch. und Wissensch. des
Judenthums, 1856, pp. 311-316, 380-400. Frankel sought
to prove that Jubilees was of Egyptian origin and repre-
sentative of the cult at the Onias Temple at Leontopolis. To
this view of Frankel, Beer rejoined in the treatise cited above
under his name: Nockh ein Wort ber das Buch der Jubilden.

KRrUGER, “Die Chronologie im Buche d. Jubiliden”
(ZDM@, 1858, xii. 279-299. Kriiger ascribes the com-
position of Jubilees to the year 320 B.c., but such a view
has rightly failed to obtain a single suffrage.

LANGEN, Das Judenthum in Palistina, 1866, pp. 84-102.
Jubilees according to this writer is to be assigned to the
years 30-60 AD. (p. 100).

SINKER, Testaments of the XII. Potriarchs, 1869, pp. 42-
43, 81-85.

RUBIN, Das Buch der Jubilden oder die kleine Genesis in’s
Hebrdische iibersetzt, mit einer Einleitung und mit Noten
versehen, Wien, 1870.

GINSBURG, Art. “ Jubilees, Book of” in Kitto’s Cyclopaedia
of Biblical Literature.

RoNscH, Zedtschrift f. wissensch. Theologie, 1871, pp.
60-98; Das Buch der Jubilden, Leipzig, 1874. Ronsch
assigned our book to the years 50-60 A.p. It was directed
against the rising Christianity, and was an attempt to draw

together all the opposing parties in Judaism against the
new religion.
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HILGENFELD, Zeitschrift f. wissensch. Theologie, 1874,
pp. 435-441,

DRruMMOND, The Jewish Messiah, 1877, pp. 143-147.

EppsTEIN, “Midrasch Tadsche,” in Beitrdge zur Jid.
Alterthumskunde, 1887.

“Le Livre des Jubilés, Philon et le Midrasch
Tadsché ” (Revue des Btudes juives, 1890, xxi, 80-97 ; 1891,
xxii. 1-25.

SACK, Die altjiidische Religion, 1889, pp. 350-368.

Bacon, “Calendar of Enoch and Jubilees ” (Hebraica,
1891-1892, viii. 79-88; 124-131).

DEANE, Pseudepigrapha, 1891, pp. 193-236. We have
here an excellent account of the book from the older stand-
point.

THOMSON, Books which nfluenced our Lord and His
Apostles, 1891, pp. 297-320, 433-439.

BALDENSPERGER, Das Selbstbewusstsein Jesu,” 1892, pp.
20-24.

KUENEN, Gesammelte Abhandlungen, 1894, pp. 113 sqq.

SCHURER, Gesch. des Jid. Volkes” 1898, iii. 274-280.
Schiirer follows the ordinary view as to the date of Jubilees :
“It may with considerable probability be assigned to the
first cent. of the Christian era.” Notwithstanding its many
divergencies from Pharisaic usage and doctrine at that
period he holds that in its essential aspects it represents
the prevailing Pharisaic standpoint. A good bibliography
closes the article.

SINGER, Das Buch der Jubilden oder die Lcptogenesis,
I. Theil; Tendenz und Ursprung, zugleich ein Beitrag zur
Religionsgeschichte, Stublweissenburg (Ungam), 1898.
Ronsch, as we have seen above, was of opinion that Jubilees
was directed against Christianity, but Singer thinks that he
can establish that it was the work of a Jewish Christian,
written (about 58-60 A.D.) with a polemic purpose against
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the teaching of St. Paul—especially against his doctrine of
the abrogation of the law. This work exhibits much
learning both in the field of Judaism and Christianity.
But the main thesis is not in any sense proved by him nor
is it possible of proof.

HEeADLAM, Art. “ Jubilees,” in Hastings’ Bible Dictionary,
1899, ii. 791.

CHARLES, Art. “Book of Jubilees,” in Encyc. Biblica,
1899, 1. 230-233.

Bonw, “ Die Bedeutung des Buches der Jubilden (Z%eol.
Stud. und Kritiken, 1900, pp. 167-184). This article
shows admirable insight. Its writer recognises rightly that
the book belongs to the second cent. B.c. He ascribes its
composition to 150 B.C. or thereabouts.

LirtMaNN, Kautzsch’s Apokryphen und Pseudepigraphen
des Alten Testaments, 1900, 1i. 31-38. We have here as
good an introduction to our author as was possible from
the stage of criticism at the time, and one that is meritori-
ous alike for its learning and judgment. In 1899 Littmann

reviewed Singer’s book (see above) in the ZDMG, pp.
368 sqq.

§ 7. THE VERSIONS OF JUBILEES—GREEK, ETHIOPIC,
LATIN, SYRIAC

1. The Greek Version.—Numerous fragments of this
version have come down to us in J. Martyr (? see note on
p. 41), Origen (see notes on pp. 194, 227), Diodorus of
Antioch (see p. 85), Isidore of Alexandria (see p. lxxxi),
Epiphanius (see notes on pp. 11, 12, 13, 14, 16, 18, 32,
33, 47, 59, 61, 68, 69, 73, 74, 75, 77, 84, 86), John
Malala (see notes on pp. 37, 41, 66), Anastasius Sinaita
(flor. seventh cent.—preserved only in Latin; see note on
p- 23), Syncellus (see notes on pp. 41, 59, 66, 68, 69, 71,
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73,74, 78, 85, 89, 93, 95, 191, 192. It is remarkable
that Syncellus attributed to Genesis what comes from our
text—see note on p. 164, and similarly to Josephus—see
notes on pp. 157, 186, 208), Cedrenus (see notes on
pp- 37, 41, 66, 67, 86, 87, 88, 93, 94, 116, 191, 252),
Suidas (see note on p. 91), Zonaras (see p. 35), Glycas (see
notes on pp. 37, 84, 85, 164), Joel (see notes on pp. 37, 67).

For probable mistranslations in this version see notes on
xxx. 25, xliii. 11, xlvii. 9; for corruptions in the MSS
before the Ethiopic and Latin translators, see notes on i. 29,
il. 2, v. 4, xiv. 12, xxiii. 10, xxxii. 27, 29.

This version is the parent of the Ethiopic and the Latin,
as we shall prove below.

2. The Ethiopic Version.—This version is most accurate
and trustworthy and indeed as a rule servilely literal. It
has, of course, suffered from the corruptions naturally incident
to transmission through MSS. Thus dittographies are
frequent and lacunae are of occasional occurrence (see § 11),
but the version is singularly free from the glosses and
corrections of unscrupulouns seribes, though the temptation
must have been great to bring it into accord with the
Ethiopic version of Genesis. To this source, indeed, we
must trace a few perversions of the text: “my wife” in
iil. 6 instead of “wife”; xv. 12 (see note); xvii. 12 (“her
bottle ” instead of “ the bottle ”) ; xxiv. 19 (where the words
“a well ” are not found in the Latin version of Jubilees,
nor in the Mass, Sam., LXX, Syr., and Vulg. of Gen.
xxvi. 19). In the above passages the whole version is
influenced, but in a much greater degree has this influence
operated on MS o. Thus in iii. 4, 6, 7, 19, 29, iv. 4, 8,
v. 3, vi. 9, ete, the readings of the Ethiopic version of
Genesis have replaced the original text. In the case of &
I can discover only one instance of this nature in xv. 15
(see my Text, pp. xil sqq.).
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For instances of corruption native to this version, see
notes on ii. 2, 7, 21, vi. 21, vii. 22, x. 6, 21, xvi. 18,
xxiv. 20, 29, xxxi. 2, xxxix. 4, xli. 15, xlv. 4, x]viii. 6.

3. The Latin Version—This version, of which about
one fourth has been preserved, was first published by Ceriani
in his Monumenta sacra ¢t profana, 1861, tom. i fasc. i. 15-
62. It contains the following sections: xiii. 10°-21; xv.
20°-31%; xvi. 5P-xvil. 6; xviii. 10°xix. 25; xx. 5°-xxi.
10%; xxii. 2-19%; xxiii. 8P-28%; xxiv. 13-xxv. 1*; xxvi,
8b-23%; xxvii. 11°-24%; xxviii. 16°-27%; xxix. 8"-xxxi
1% xxxi. 9P-18, 29%-32; xxxii 1-8%, 18P-xxxiii. 9%, 18"-
xxxiv. 5%; xxxv. 3P-12%; xxxvi 20P-xxxvii. 5*; xxxviil
1°-16°; xxxix. 9-xL 8%; xli. 6°-18; xlil. 2°-14%; xlv.
8-xlvi. 1, 12-xlviii. 5; xlix. 7P-22. This version was
next edited by Rénsch in 1874, Das Buch der Jubilien . . .
wnter Beifiigung des revidirten Textes der . . . lateinischen
Fragmente. This work attests enormous industry and great
learning, but is deficient in judgment and critical acumen.
Rénsch was of opinion that this Latin version was made in
Egypt or its neighbourhood by a Palestinian Jew about the
middle of the fifth cent. (pp. 459-460). In 1895 I edited
this text afresh in conjunction with the Ethiopic in the
Oxford Anecdota (The ZEthiopic Version of the Hebrew
Book of Jubilees). To this work and that of Ronsch above
the reader must be referred for a fuller treatment of this
subject. Here we may draw attention to the following
points. This version, where it is preserved, is almost of
equal value with the Ethiopic. It has, however, suffered
more at the hands of correctors. Thusit has been corrected
in conformity with the LXX in xlvi. 14 where it adds “et
Oon” against all other authorities. The Eth. version of Exod.
i. 11 might have been expected to bring about this addition
in our Kthiopic text but it did not. Two similar instances
will be found in xvii. 5, xxiv. 20. Again the Latin
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version seems to have been influenced by the Vulgate in
xxix. 13, xlii. 11 (canos meos where our Ethiopic text=
pov 7o yApas as in LXX of Gen. xlii. 38); and probably also
in xlvii. 7, 8, and certainly in xlv. 12 where it reads in
tota terra for in terra. Of course there is the possibility
that the Latin has reproduced faithfully the Greek and that
the Greek was faulty; or in case it was correct, that it
was the Greek presupposed by our Ethiopic version that
was at fault.

Two other passages are deserving of attention, xix. 14
and xxxix. 13. In the former the Latin version “et
creverunt et juvenes facti sunt ” agrees with the Eth. version
of Gen. xxv. 27 against the Ethiopic version of Jubilees
and all other authorities on Gen. xxv. 27. Here the
peculiar reading can be best explained as having originated
in the Greek. In the second passage, the clause “eorum
quae fiebant in carcere ” agrees with the Eth. version of Gen.
xxxix. 23 against the Ethiopic version of Jubilees and all
other authorities on Gen. xxxix. 23.

On the other hand, there is a large array of passages in
which the Latin version preserves the true text over against
corruptions or omissions in the Ethiopic version : cf. xvi. 16,
xix. 5, 10, 11, xx. 6, 10, xxi. 3, xxii. 3, ete. (see my
Text, p. Xvi).

4. The Syriac Version.—The evidence as to the exist-
ence of a Syriac is not conclusive. It is based on the fact
that a British Museum MS (Add. 12,154, fol. 180) contains
a Syriac fragment entitled, “ Names of the Wives of the
Patriarchs according to the Hebrew Book called Jubilees.”
It was first published by Ceriani in his Monumenta Sacra,
1861, tom. ii. fase. i. 9-10, and reprinted by me as
Appendix ITI to my Text of Jubilees (p. 183).
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§ 8. Tur ErHIOPIC AND LATIN VERSIONS—TRANSLATIONS
FROM THE GREEK

Like all the biblical literature Jubilees was translated
into Ethiopic from Greek. We have seen above (p. XxVi)
that the Greek version had a very wide currency. To
show that our text is a translation from the Greek version
it will be sufficient to point out that in xxxiv. 11 we have
a transliteration of jAdov (“of the sun”); thatin 1. 29,1 2,
v. 4, xiv. 12, xxiil. 10, xxviil. 27, xxxii. 4, 27, 29, xlvii. 5
(see notes ¢n loc.) we must retranslate into Greek before we
can discover the source of the various corruptions. Further,
Greek words such as 8pis, BdAavos, Ay, ayivos, pdpayf,
etc. are transliterated in the Ethiopic. The Greek article is
rendered by the demonstrative ii. 2, iil. 25, xxiv. 19,
29. Finally, proper names are transliterated as they appear
in Greek and not in Hebrew: viii. 5, x. 18, ete.

It is no less obvious that the Latin is also a translation
from the Greek. Thus in xxxix. 12, timoris = Se:\ias, a cor-
ruption of Sovheias; in xxxviii. 13, honorem = riusfr, which
should have been rendered by tributum (so Eth.); in xxxii.
26, celavit = éxpuyre, corrupt for &ypayre (so Eth.). Again, in
xxxi. 30, orasti orationem is a mistranslation of pdfw
evyrv, which here = vovisti votum ; in xxxii. 30, sub glande
= Umo 7#s Balavov, which here =sub quercu. The Greek
article is often rendered by the Latin demonstrative as in
the Ethiopic version: hujus Abrahae, xxix. 16 ; huic Jacob
.+ . huilc Istrael, xxxi. 15. Greek constructions are re-
produced: memor fuit sermones, xvii. 8 =éumjoly Tods
Noryous: consummavit loquens, xv. 22 = cuveréheae Aaldw :
in omnibus quibus (for quae) dedisti, xxii. 8 = & 7w ols
édwras. We should observe also the extraordinary mis-
translation of usjmore = (ne forte) by ne quando in xlii, 11,
(See Ronsch, pp. 439 sqq.)
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We have seen above (pp. xxviii-xxix) that the Ethiopic

and Latin versions presuppose in some cases different forms
of the Greek version.

§ 9. THE GREEK—A TRANSLATION FROM THE HEBREW

The early date and place of composition speak for a
Semitic original, and the following evidence for such an
original is irresistible.

But the question at once arises: was this original
Aramaic or Hebrew ? Certain proper names in the Latin
version ending in -in seem to bespeak an Aramaic, as Cettin,
xxiv. 28; Adurin, xxxviii. 8, 9; Filistin, xxiv. 14-16.
But since in all these cases the Ethiopic transliterations
end in -m and not in -m, it is not improbable that this
Aramaiging in the Latin version is due to the translator,
who, as Ronsch has concluded on other grounds, was a
Palestinian Jew. Moreover, it is most dangerous to con-
clude from Aramaic proper mames to an Aramaic original ;
for Aramaic forms occur not infrequently in the Greek
versions of the Old Testament. Thus this very word Cettim
(o ) appears as Xerrav in Symmachus (Gen. x. 4), Xerrely
in the LXX (B) and Lucian of Judg. i. 26, Xerreiv in the
LXX (B) of 1 Kings x. 33. As regards Adurin (which in
the Eth. version =’Ad#rim), we should observe that this word
appears as "Avovipdp, i.e. ’ASovpap, in the sister work Test.
Tud. 9. Thus we may here again conclude to an original
Hebrew form. It is noteworthy also that whereas in
xxxviil. 3 of the Latin we have Adoram, in the Ethiopic we
have ’Adéran. Another Aramaic form is Mastéma (xmoowin
[Maoripdp in Syncellus, MacTipdr in Cedrenus, and Mas-
tima in the Latin version, xviii. 12, xlviii. 2], from the hiphel
participle, opitn). But the presence of such a proper name
in a Semitic document is inconclusive as we have shown
above, Cf. Littmann, in Kautzsch’s Apok. u. Pseud. ii. 34.
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The grounds, on the other hand, for a Hebrew original
are weighty and numerous:

1. A work which claims to be from the hand of Moses
would noturally be written in Hebrew.—Hebrew, our author
teaches, was the sacred and national language (see notes on
xii. 25-26; xliii. 15).

2. The revival of the national spirit of the nation s
universally, so far as we know, accompanied by a revival of
the national language—Thus the Psalms of Solomon (70-
40 B.C.) were written in Hebrew, and the Similitudes in
the Ethiopic Enoch (xxxvii-lxx.), as I hope to prove later.
As regards the sections of Enoch which were written before
the revival of the national spirit under the Maccabees other
grounds must decide.

3. The text must be retranslated into Hebrew in order to ex-
plain vnintelligible expressions and restore the true text.—Thus
in xliii. 11 14%€léja = év éuot, which is a mistranslation of
. "2 in this context = déopar, “pray,” asin Gen. xliv. 18,
which our text reproduces almost word for word. In xvi. 31
lebba dabart (Lat. Vers. corde palmarum) ==nni7 135, where
4 is corrupt for 255, In xlvii. 9 the text = domum Fara-
onis, but the context demands filiam Faraonis. Hence the

4 I3

Greek translator here misread p-ma as p-P™ or D na.  The
true Aramaic word for daughter is m93.  See also notes on
. 29,11 15, vi. 35, xlviil. 12.

Under this head also we might draw attention to the
presence of dittographies already existing in the Hebrew
text. See notes on iii. 16, xviil. 15, xxx. 1.

4. Hebraisms survive tn the Ethiopic and Latin versions.
—Thus in ii. 9, 25 the Ethiopic wahaba =* gave ” goes back
to jn3, which must here be translated *appointed.” In
xxil. 10 eligere in te is a reproduction of 1 9r1; in xxiv. 25
sermo hic=“this thing” =77 92777, a purely Hebrew
expression; in xix. 8 in qua . . . in ipsa (so also Eth)
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=é 5 ... é& adth=r12 "N; in xL 7 (see note) we have
a transliteration of a Hebrew phrase Kl 'R1 wa ’Abirér
where we should read 'Abirél. Again in iv. 4 nfiha is a
corrupt transliteration of vi. See also vi. 35, xxxiii. 1,
x1. 10.

5. Many paronomasiae discover themselves on retranslation
tnto Hebrew—Thus in iv. 9 there is a play on Enoch the
son of Cain; on Jared in iv. 15, on Noah in iv. 28, on
Peleg in viii. 8, on Reu in x. 18, on Serug in xi. 6, on
Terah in xi. 12 (see notes in loc.).

6. Many passages of this book are preserved in rabbinic
writings, such as the Hebrew Book of Noah, the Midrash
Wajjissan, the Chronicles of Jerahmeel, the Book of
Jashar, and the Midrash Tadshe. It has also much matter
in common with the Testaments of the XII. Patriarchs
which was also originally written in Hebrew,

§ 10. TexTUAL AFFINITIES OF THE TEXT OF THE BOOK
OF JUBILEES

In order to understand the position which the Hebrew
text of Jubilees occupied in relation to the texts and versions
of the Pentateuch, it will be necessary to summarise briefly
its affinities with them. We shall now discover that our
text agrees in turn with the Samaritan (twice ?), LXX,
Syriac, Vulgate, and with Onkelos.

In the following list, where the corresponding passages
in Jubilees and the Pentateuch are given without further
comment, the details will be found in the notes accompanying
the translation. Thus in the first sub-heading i. (a), where
xxvi. 34 of our text is equated with Gen. xxvii. 40, the needful
information is given in the notes on xxvi. 34. On the other

hand, where the notes do not supply such details the read-
¢
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ing given by our text and its supporters and the opposing
text and its authorities are supplied in brackets. Thus we
are to interpret the statement “xli. 14 (‘his shepherd ’)—
Gen. xxviii. 40 (“his friend’),” which occurs under the sub-
heading ii. (), “ It agrees with the LXX and Vulg. against
the Mass., Sam., and Syr.,” as meaning that our text, sup-
ported by the LXX and Vulg of Gen. xxviii. 40, reads
“ his shepherd,” whereas the Mass., Sam., and Syr. read “ his
friend.” For fuller information the reader can refer to my
Ethiopic Text.

i. First as to its agreement with individual authorities
in opposition to the rest:

(a) Tt agrees with the Sam. against the Mass, LXX,
Syr., Onk. in iv. 7 (“ he called ”)—Gen. iv. 25 (“ she called *);
xxvi. 34 (?)—Gen. xxvil. 40.

(8) It agrees with the LXX against the Mass., Sam,
Syr., Vulg. in iii. 24 (“thy pains”)—Gen. iii. 16 (“thy
conception ”) ; v. 1—Gen. vi. 2 ; vii. 8—=Gen.ix. 22 ; viil. 1
—Gen. xi. 13; xiii. 2—Gen. xii. 6; xiv. 2, 12—Gen. xv.
2,11; xv. 15 (“her name will be called ”)—Gen. xvii. 15
(“thou shalt call her name”); xviii 2—Gen. xxil. 2;
xxiv. 256—Gen. xxvi. 32; xxvi. 25 (4 “his son”)—Gen.
xxvii. 30 (see my Text, p. 97, note 20); xxviii. 11 (+
Jacob)—Gen. xxix. 32; xxviii. 29—Gen. xxx. 43 ; xxix. 4
—Gen. xxxi. 20; xlvi. 14 (“he set over”)—Exod. 1. 11
(“ they set over”).

(y) It agrees with the Syriac version against the Mass,
Sam., LXX, Vulg. in xii. 15 (“ went forth” in sing.)—Gen.
xi. 31 (Mass.=“went forth” in pl, Sam., LXX, Vulg. =
“led forth”); xviil. 11 (“I have shown ”)—Gen. xxii. 12
(“I know?”); xliii. 21 (“by the command of the mouth
of Pharaoh ”)—Gen. xlv. 21 (“ by the mouth of Pharaoh ”);
xlvil. 7—Exod. ii. 7; xlix. 9 (“the guilt”)—Num. ix. 13
(“ his guilt ).
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(8) It agrees with the Vulg. against Mass., Sam., LXX,
Syr. in vil. 9 (“ their shoulders ”)-—Gen. ix. 23 (“ both their
shoulders ) ; xiv. 1 (“and thy reward ”)—Gen. xv. 1 (“thy
reward ”); xiv. 22 (“shall build up ”)—Gen. xvi. 2 (“shall
be builded up”); xxiv. 3 (“give me”)—Gen. xxv. 30
(feed me”); xxiv. 19 (“living water ”)—Gen. xxvi. 19
(“well of water”); xxvi. 31 (“Isaac”)—Gen. xxvii. 39
(“ Isaac his father ™).

(e) It agrees with the Targum of Onkelos against
the Mass.,, Sam., LXX, Syr., Vulg. in xii. 20 (“not be
numbered ”)—~Gen. xiii. 16 (“be numbered”); xiii. 24
—Gen. xiv. 14; xv. 17 (“rejoiced”)—Gen. xvii. 17
(“laughed ™).

ii. We shall next give its affinities with two or more of
the above authorities in opposition to the rest.

(a) Its agreement with the Mass. and Sam.:

It agrees with the Mass. and Sam. against the LXX,
Syr., Vulg. in iii. 3—Gen. ii. 20; vi. 7 (“with the life
thereof with the blood”)—Gen. ix. 4 (LXX év aipar
PYuxis)

It agrees with the Mass. and Onk. against the Sam,,
LXX, Syr., Vulg., Ps.-Jon. in iii. 7—GCen. ii. 24.

(B) Its agreement with the Mass,, Sam., Syr.,, or with
these + Vulg. or + Vulg. and Onk.:

It agrees with Mass, Sam., and Syr. against the LXX
and Vulg. in iii. 25 (“for thy sake,” §1ay1)—Gen. iii. 17
(LXX (and Vulg.) év 7ois épyors cov=5nTay1); vi 8
(“by man ”)—Gen. ix. 6 (LXX dvri 70 alpatos avrod);
xxvi, 27 (“thy firstborn ”)—Gen. xxvil. 32 (LXX + Vulg.
om. “thy”); xxvi. 29 (“unto his father ”)—Gen. xxvii. 34
(LXX 4 Vulg. om.); xxvii. 21 (“behold ”)—Gen. xxviii. 13
(LXX + Vulg. om.).

It agrees with the Mass.,, Sam., Syr., Vulg. against the
LXX in v. 27 (“ prevailed ”)—Gen. vii. 24 (LXX i)rafn);
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xii, 15 (“from Ur”)—Gen. xi. 31 (LXX & s xopas);
xiv. 3 (“out of thine own bowels ”)—Gen. xv. 4 (LXX é«
oot =7np instead of §ynn); xiv. 12—Gen. xv. 11; XV. 3
(“ Almighty ”)—Gen. xvii. 1 (LXX oov).

It agrees with the Mass, Sam., Syr., Vulg, and Onk.
against the LXX in xv. 20—Gen. xvii. 22; xxvi 23
(“ peoples ”)—Gen. xxvii. 29 (LXX dpyovres =W
corrupt for omnb) ; xxvi. 24 (¢ brethren ”)—Gen. xxvii. 29
(LXX Tod adendod oov).

It agrees with the Mass., Sam., Syr., Aq., Symm., Vulg,
and Onk. against the LXX in xiii. 10 (“ towards the south )
—Gen. xii. 9 (LXX év 77 éprjucw).

(v) Its agreement with the Sam. and LXX or with these
+ Syr. or + Onk. or + Vulg. or + Syr. and Vulg. :

It agrees with the Sam. and LXX against the Mass,
Syr., Vulg. in xiv. 18—Gen. xv. 20 ; xv. 14—Gen. xvii. 14;
xvil. 1 (“his son”)—Gen. xxi. 8 (om.); xxvil. 11 (“my
father ”)—Gen. xxviii. 4 (om.).

It agrees with the Sam., LXX, and Syr. against the
Mass., Vulg., and Onk. in ii. 16—Gen. ii. 2.

It agrees with the Sam., LXX, Syr, and Vulg. against
Mass., Onk., and Ps.-Jon. in xii. 23 (“ them that curse ”)—
Gen. xii. 3 (“him that curses”); xvii 7—Gen. xxi. 13;
xxviil, 8 (“T shall give ”)—Gen. xxix. 27 (“ we will give ”);
xliti. 12 (“with us ”)—Gen. xliv. 31 (om.).

It agrees with the Sam., LXX, Syr., and Vulg. against the
Mass. and Onk. in xv. 16—Gen. xvil. 16; xv. 19 (“and
for his seed ”)—Gen. xvil. 19 (“for his seed ™).

It agrees with the Sam., LXX, and Onk. against Mass,,
Syr., and Vulg. in iii. 6—Gen. ii. 23.

It agrees with the Sam., LXX, and Vulg. against the Mass.
and Syr. in xiv. 13 (“it was said ”)—Gen. xv. 13 (“ He said ).

(9) Its agreement with the Sam. and Syr. + the Vulg.
or others:
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It agrees with the Sam., Syr., Ps.-Jon., Graec.-Ven. against
the Mass., Vulg., and Itala in xviii. 12 (“a single (=4T18)
ram ”)—QGen. xxii. 23 (“behind (9rR) him a ram”). Onk.
combines both readings.

It agrees with the Sam., Syr., Vulg, Onk. against Mass.
and LXX in xliv. 16 (“ Phiia ”)—Gen. xlvi. 13 (“ Puvvah”).

(¢) Its agreement with the Sam. version + LXX or with
the Sam. version 4+ Syr. and others :

Tt agrees with the Sam. vers., LXX, Syr. (?), Onk. against
Mass., Sam., Vulg. in xviii. 15—Gen. xxii. 17.

Tt agrees with the Sam. Vers,, Syr., Vulg. (and possibly
Sam.) against Mass. and LXX in xviii. 13 (“ hath seen” or
“gseeth ”)—Gen. xxii. 14 (Mass. “ will be seen” or “ pro-
vided ”) (LXX &¢bn).

(&) Its agreement with the LXX and Syr. and with these

+ others :

It agrees with the LXX and Syr. against Mass., Sam. in
ifi. 24 (“thy return ”)—Gen. iii. 16 (“thy desire”); xiv. 2
(“son of my handmaid ")—Gen. xv. 2 (“of my house”?);
xli. 9—Gen. xxxviii. 14.

It agrees with the LXX and Syr. and, in the main, with
the Sam. and Vulg. against the Mass. and Onk. in vi. 32
(“beasts and cattle and birds and every moving thing”;
LXX wdvra 74 Onpla kal mwdvra Ta KTHVR Kal wav
meTewov Kai wav épmeTov kwobpevor.  So Syr. save
that it omits xal after merewov; Sam. and Vulg. agree
with LXX save that Vulg. omits xal wév mwerewdy and
Sam. omits xal wdvra Ta xTivn)—Gen. viil. 19 (“every
beast, every creeping thing, and every fowl, whatsoever

creepeth ).
It agrees with the LXX, Syr., and Vulg. against the
Mass. and Sam. in v. 8 (“will . . . abide”)—Gen. vi. 3

(“will . . . strive”); xiv. 4 (“said unto him”)—=Gen. xv. 5
(“said”); xv. 16—Gen. xvii. 16 ; xxiv. 3 (“said to him”)
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—Gen. xxv. 31 (“said”); xliii. 12 (“our father”)—Gen.
xliv. 30 (Mass. “my father ”).

(n) Tts agreement with the LXX and Vulg.:

It agrees with the LXX and Vulg. against the Mass,
Sam., and Syr. ( + “and dancing”) xvii. 4—Gen. xxi. 9 ; XXVil.
8—~Gen. xxvii. 46 (+ “of the daughters of Heth ”); xxvil.
11 (“after thee ”)—Gen. xxviil. 4 (“ with thee ”); xxviil. 1
(“land of the east”)—Gen. xxix. 1 (“land of the sons of
the east”); xli. 14 (“his shepherd ” = y7y7)—Gen. xxViil
20 (“his friend ” =y77).

It agrees with the LXX, Vulg, and Onk. in xv. 14 (“for
he has broken ”)-—Gen. xvii. 14 (“he has broken ”).

(6) It agrees with the LXX (d, watpds uov, but other
MSS give maTpés gov as in the Sam. and Eth. vers.) against
the Mass., Syr., and Vulg. in xxvii. 11—Gen. zxviii. 4 (om.).

Though the above list is not exhaustive it is sufficiently
so for our purposes. It follows from it that our book
attests an independent form of the Hebrew text of the
Pentateuch. Thus it agrees at times with the Sam. or
LXX or Syr. or Vulg. or even with Onk. against all the
rest. Similarly it agrees with various combinations of
these against the rest.

In the next place we infer from the following phenomena
that our book represents some form of the Hebrew text of the
Pentateuch midway between the jforms presupposed by the LXX
and the Syriac. TFor it agrees more frequently with the
LXX, see 1. (B), or with combinations into which the LXX
enters, see il (y), (¢), (1), (4), than with any other single
authority or with any combination excluding the LXX.
Next to the LXX it agrees most often with the Syriac, see
1. (y), or with combinations into which the Syriac enters,
see il. (B), (8). On the other hand its independence of the
LXX is shown by such passages as i (a), (y), (8), (¢), and
its actual superiority in a large array of readings, ii. (a), (B),
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where it has the support of the Sam. and Mass., or of
these with various combinations of Syr., Vulg. and Onk.

If to the above considerations we add the facts that, so far
as I am aware, (1) it never agrees against all the rest with
the Mass., which is in some respects the latest form of the
Hebrew text; (2) that it agrees in a few cases with Onk,
oftener with the Vulg, and still oftener with the Syr., and
oftenest with the LXX, against all the rest; (3) that, when
it enters combinations, it is almost universally in attestation
of the earlier reading, it may be reasonably concluded that
the textual evidence points to the composition of our book at
some period between 250 B.c. (LXX version of Pentateuch)
and 100 AD, and at a time nearer the earlier date than
the latter.

§ 11. LACUNAE, DITTOGRAPHIES AND DISLOCATIONS IN
OUR TEXT

Lacunae—In addition to the occasional small lacunae
which are supplied from the Latin version or other
independent sources, there are four larger lacunae in
il. 22, iii. 23, vil. 37, xiii, 25. The first consists of
two clauses according to the Greek authorities: “ As there
were two and twenty letters, and two and twenty books,”
but, according to the Midrash Tadshe, only of one: “As
there were two and twenty letters” (see ii. 23 notes).
Since the earliest testimony elsewhere to this reckoning of
the books of the Old Testament as twenty-two is that of
Josephus (¢. Apion. i 8), it is possible that the clause in
question in Epiphanius and Syncellus may be an addition
to the text of Jubilees. This reckoning is mentioned also
by Origen, Athanasius, Cyril of J erusalem, in the Canons of
the Council of Laodicea, Jerome, etc. (see Ryle, Canon of
the Old Testament, 1892, p. 221). On the other hand, it is
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not improbable that the disputed clause belongs to the
original text: for its omission by the Midrash Tadshe is
far from conclusivez. 'We have already seen in the notes
on ii. 2-3 that this Midrash (written ¢ire. 1000 A.D.) has
deliberately altered the text of Jubilees, where it is rightly
transmitted by Epiphanius and Syncellus, in order to
accommodate it to Talmudic Judaism. And in the present
instance the motive for this omission was not wanting;
for the usual reckoning of the books of the Old Testament
in Talmudic writings (Taanith 8a; Shem. rabba 41, etec.)
and later Jewish scholars, such as Isaac Abarbanel, was
twenty-four (see Strack, Herzog’s Real - Encye.® vii.
434-436). Moreover, a passage in Isidore of Seville, which
is clearly based on Jub. ii., supports the evidence of Epi-
phanius and Syncellus. It runs: Et xxii generationes sunt
ab Adam usque ad Jacob, . . . et xxii libri Veteris Testa-
menti usque ad Hester et xxii literarum sunt elementa (see
p. Ixxxi for the rest of the quotation). Accordingly, since the
negative evidence of the Midrash is thus largely discounted
and since on the other hand we have the positive evidence
of Epiphanius, Isidore, and Syncellus, and artificial analogies
of this nature are characteristic of our author, I am in-
clined to accept the clause as original.!

1 Since writing the above I have come across the following excerpt
from the Greek version of Jubilees in Lambros’ Catalogue of the
Greek MSS on Mt. Athos, vol. i, pp. 292, which confirms my view.
It is: "lwdvvov dvayvdorov Keveravrivovmélews Aertijs Tevéoews.
Bv 1) d¢r [Alr &8¢ SadapPBdver BifSAiov 70 kalolpevov Aemrty)
yévesis. ’Ev 7§ kepévg: "Epya ds Aéyer éxtyoev (read éxtiorer) 6
Ocds év Tais € nuépass, 8¢ 6 xal kf ypduuara wap ‘Efpalors kal kB’
BiBAia kal ky yeveapxiar dmd Adop éws’laxéB. Kdiv, os Aéye,
TS oilkias wegovons én alrdv dméfaver. Lambros wrongly prints
kB3’ as kv’ twice in the above passage. I owe the corrections to Mr.
Lake, who has just collated it afresh for me on Mt. Athos. The

excerpt is from a thirteenth-cent. MS, The last sentence regarding
Cain is from Jub. iv. 31.
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The third lacuna in vii. 37 appears to have extended to
two or more verses, which dealt with the right of eating the
fruit of trees in the fifth year after they were planted, and
of sowing and reaping the land during six years and the
duty of letting it lie fallow on the seventh (see notes in loc.).
The greatest loss which our book has sustained is that
which occurs in xiil. 25. Here the text still stands in a
mutilated condition. The subject of the lost verses was
undoubtedly Abram’s pursuit of the kings, his recovery of
the captives, and his meeting with Melchizedek.  Since
on other grounds it appears that the Maccabean princes
claimed in some respects to represent the priesthood of
Melchizedek, this loss is most deplorable (see notes on
xiii. 25, xxxil. 1, xxxvi. 16).

Dittographies—We have already drawn attention to
three passages where dittographies most probably existed
already in the Hebrew text. These are far from infrequent
in the Ethiopic version. Thus in i. 29, vi. 33, viil 6,
16, ix. 1, xv. 34, xix. 10, =xxii. 24, xxxi 18, xxxiv.
13, xxxv. 13, the dittographies are verbal repetitions of
clauses in immediate or mediate juxtaposition. Some of
these repetitions may, of course, have already occurred in the
Greek. But there is another class of dittographies present
in our version which are due to incorporation in the text
of duplicate renderings. Thus in xxx. 16 the clause “and
no consideration of persons” follows immediately on “ And
there will be no respect of persons,” and both are alternative
renderings of xal odx &oTar mposwwolplria or some such
phrase. This conclusion is confirmed by the Latin version
which shows no such dittography. We have the evidence
of the same version for excising the dittography in xxiii.
11. Other duplicate renderings, which have found their
way into the Ethiopic version, our text exhibits in xx. 3,
xxi. 10, 13, xxiv. 3. Possibly in xxxii. 21 “read and
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read,” which I have emended with the Latin legit et
cognovit into “read and knew,” should be regarded as a
simple dittography within the Ethiopic ; and legit et cognovit
as due to two alternative renderings of dwéyvw, where the
first is right.

Dislocations—A most probable instance of this nature
occurs in xxxvii. 20°. These two prose lines intervene in
the midst of a poem. They are corrupt in all the MSS,
but by an easy emendation could be adapted to follow after
the first clause of the preceding verse. See note in loc.

Another passage is v. 17-18 which deals with the Day
of Atonement. I have treated it as interpolated or else as
transposed from after xxxiv. 18-19, which treats of the
first 1nstitution of this festival. Tt is possible, however,
that these verses did belong to the original. Thus 1012
refer to the final judgment and the renewal of the world.
The subject of the final judgment is there further dealt with
in its general character in 13-16, and in 17-18 the writer
turns aside to show the special grace accorded to Israel on
that day if they observe the Day of Atonement. But I
still incline to the view that 17-18 are foreign to their
present context.

Again, i. 28 should probably be read before i. 26, and
xxiil. 16 after xxiii. 19.

§ 12. PoEricaL ELEMENT IN JUBILEES

Just before completing my commentary on Jubilees, I
was so fortunate as to discover that no small proportion of
it was originally written in verse. Accordingly the reader
will find the following passages arranged as verse: x. 3;
xii, 2-5, 18-20, 23, 29; xv. 6-8; xviil. 15-16; xix. 17,
20-22, 25; xx. 6-10; xxi. 21-25; xxii. 11-23; xxiii.
23-31; xxiv, 30-32; xxv. 15-23; xxvi. 23-24, 31-34;
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xxxi. 15-20; xxxvii. 20-23. This discovery not only adds
to the interest of the book but also illuminates many a dark
passage, suggests the right connections of wrongly separated
clauses, and forms an admirable instrument of ecriticism
generally. Thus, if the reader turns to xxxvii. 20-23 he
will find a poem—probably an old one-—consisting of five
stanzas of three lines each. Our recognition of this fact
enables us to excise as an interpolation the unintelligible
words occurring in the MSS at the close of the first stanza.
Even if we emended these words we should only have a
distich, which would be suspicious in the midst of a poem
consisting of tristichs. But not only is the form against
their genuineness here, but also their subject matter (see
notes in loc.). Again, in xxxi. 18 we reject a line both on
the ground of the parallelism and of its being a dittography,
and in xxi. 22 a line on the ground of the parallelism,
The most important of these poems is the apocalypse in
xxiii. 23-31 which consists of ten stanzas, the first nine of
which are tristichs and the last a tetrastich. Of the rest
some are composed in distichs, as xii. 23, 29 ; xviil. 15-16;
xx. 6-10; xxii. 11-23; xxv. 15-23, xxvi. 23-24, 31-34;
xxxi. 15-20; some in tristichs xix. 17, 25; xxi. 21-25;
xxxvii. 20-23 ; and the rest partly in distichs and partly in
tristichs in xii. 18-20 (consisting of a tristich + distich
+ tristich 4+ 2 distichs); =xv. 6-8 (distich 4+ 2 tristichs);
xix. 20-22 (2 tristichs + 2 distichs). While on the one
hand it must be confessed that in xv. 6-8; xviil. 15-16;
xxxi. 20, and in one or more other passages, it is difficult
to arrive at a satisfactory arrangement; on the other it
seems most probable that much of the first chapter was
originally written in verse; also vii 10™12; xxvii
23-24 ; xxxii. 18-19, and many passages elsewhere.
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§ 13. JUBILEES FROM ONE AUTHOR, BUT BASED ON
EARLIER B0OKS AND TRADITIONS

Our book is the work of one author, but is largely based
on earlier books and traditions. The narrative of Genesis
forms, of course, the bulk of the book, but every page of it
contains materials characteristic of the age of our author.
By referring to Index I. the reader will see at a glance the
books of the Old Testament laid under contribution.

But our present chief interest is the relation of our
author to non-canonical Jewish literature. Thus he borrows
vil. 20-39, x. 1-15 from the Book of Noah. Of this hook
happily the greater part of x. 1-2, 9-14 is still preserved
in the Hebrew Book of Noah (see Jellinek’s Bet ha-Mid-
rasch, iit. 155, and my Text of Jubilees, p. 179). Our
author had before him also the greater part of the Book of
Enoch vi.-xvi., xxiii.-xxxvi.,, Ixxii.-xc.

Besides these he also made use of current traditions and
legends, which were already reduced to writing, and have
come down to us in Hebrew and Greek in other iude-
pendent works. Thus the war of Jacob and his sons
against the Amorite kings, xxxiv. 1-9, is found in the
Test. Judah 3-7, a contemporary work, in the Midrash
Wajjissau, which contains if not the original legend,
at all events a very early recast of it, and in the Book
of Jashar-—a late work. Again, our author drew om
existing writings for his description of the fratricidal war
between Jacob and Esau in xxxvii-xxxviii. Here the only
contemporary authority that still exists for our text is
Test. Jud. 9. But with a few reservations the same state-
ment may be made of the Hebrew document preserved in
the Jalkut Shimeoni i. 132 and the Chronicles of Jerah-
meel (see my notes on pp. 214-215),
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Other incidents in our text, which are attested also in
the contemporary Testaments of the XII. Patriarchs, are
the story of Bilhah’s dishonour at the hands of Reuben
during Jacob’s absence (Jub. xxxiii. 1-9—Test. Reuben 3);
Levi’s dream as to the priesthood (xxxii. 1—Test. Levi 2, 4,
5, 8, 9), and his consecration to it by Isaac (xxxi. 13-17
—Test. Levi 9); the names of the wives of Levi and Judah
(xxxiv, 20—Test. Levi 11; Test. Jud. 8, 13, 16); the
story of Tamar, Er and Onan, and Judah’s repentance (xli.
—Test. Jud. 10, 12, 14, 19); the burial of Jacob’s sons
in Hebron (xlvi 9—Test. Reub. 7, Levi 19, Jud. 26
Zeb. 10, Dan. 7, Naph. 9, Gad 8, Asher 8; cf Jos. Ant.
ii. 8. 2) during a war between Egypt and Canaan (xlvi. 9—
Test. Sim. 8, Benj. 12 [Arm. Vers.]). Also the insertion of
Kéindm in vii. 1 is supported by the LXX of Gen.
xi. 13.

Other legendary matter in Jubilees, for which con-
temporary or earlier documents are, as a rule, not at hand,
though most probably belonging to ancient tradition,
furnishes us with a large number of proper names—par-
ticularly the names of women—’Awan, wife of Cain (iv. 9),
’Azfira, wife of Seth (iv. 11), Mfaléléth, the wife of Kenan
(iv. 14), and the wives of the various patriarchs down to
Terah (see iv. 15, 16, 20, 27, 28, 33; vil. 14, 15, 16;
viii. 1, 5, 6, 7; xi. 9, 14, ete.), and of the twelve sons of
Jacob (xxxiv. 20), and the daughter of Pharaoh (xlvii. 5).
As other proper names of persons we might observe:
Barski’él (iv. 15), Rastjal (iv. 16), Danél (iv. 20), and so
on for the fathers of the wives mentioned above (iv. 27, 28,
33; viil. 1, 5, 6, etc.); also Méikamirdn, king of Canaan
(xlvi. 6),and the ﬁlj(‘) 1(vii, 22). Again, as names of places:
'Blda (iii. 32), the mount of the East (iv. 26), the three

1 This name is found in the Greek Version (Syncellus) of the Eth.
Enoch vii. 2 as EAwo?s.
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cities built by Noah’s sons (vii. 14, 15, 16), the various
mountains, islands, towns, rivers, and seas mentioned in
viii. 12-ix. 13 (most of which can, however, be identified
with actual places), "Ermén (= Heroonpolis, x1vi. 6).

Other legendary matter was in many instances (see notes
i loc.), and possibly in all, the source of the following state-
ments and incidents: the period of five days spent by Adam
in naming the creatures (iii. 1-3), the common language of
all animals before the Fall (iii. 28), the number of Adam’s
sons, z.e. twelve (iv. 10), his burial—the first that was
made in the earth (iv. 29), the manner of Cain’s death
(iv. 31), Kaindm’s discovery of writings of the Watchers
(viii. 1-4), the detailed account of the tower of Babel
and its destruction by a mighty wind (x. 21-26), the
beginning of wars and idolatry in Serug’s time (xi. 2-4),
the history of Abraham’s early days and exploits (xi. 16-24),
his campaign against idolatry and burning of a heathen
temple, death of Haran, Abraham’s astronomical knowledge
and miraculous acquisition of Hebrew (xii. 1-8, 12-14,
16-21, 25-27), Abraham’s ten temptations (xvii. 17), the
fact of Zilpah and Bilhah being sisters (xxviii. 9), and of
Zebulon and Dinah being twins (xxviii. 23), rape of Dinah at
the age of twelve (xxx. 1-3), Jacob’s presents to his parents
four times a year (xxix. 14-17, 19-20), Isaac’s blessing of
Levi and Judah (xxxi. 13-20), appointment of Levi to the
priesthood as the tenth son (xxxii. 2-3), the deaths of
Bilhah and Dinah after news of Joseph’s death (xxxiv.
15-16), Simeon’s marriage to a woman of Mesopotamia on
his repentance (xxxiv. 21), after having first married a
woman from Zephath (xliv. 13), the years of famine traced
to the failure of the Nile (xlv. 9), the temporary stay of
many Israelites in Canaan after burial of the patriarchs
(xlvi. 10), the number of months during which the Hebrew
children were cast into the river (xlvii. 2), the burning of
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the Egyptian gods (xlviii. 5), destruction of 1000 Egyptians

in the Red Sea for every Hebrew child that was cast into
the river (xlviii. 14).

§ 14. JuBILEES—A PRODUCT OF THE MIDRASHIC TENDENCY
AT WORK IN THE OLD TESTAMENT CHRONICLER, BUT

REPRESENTED BY ITS AUTHOR AS AN KESOTERIC TRADI-
TION

Our book represents an extreme product of the mid-
rashic process which is apparent on most pages of
the Old Testament Chronicler. (@) The Chronicler, as we
know, to a certain extent rewrote with an object the earlier
history of Israel and the history of Judah already recounted
in Samuel and Kings. In his hands the history of the
nation is so recast as to make it a history of the church,
the temple and its cultus, and to represent David and his
plous successors as observing all the prescripts of the law
according to the Priests’ Code. (b) In the course of this
process facts that will not square with the writer’s pre-
suppositions are omitted or transformed in character. This
applies particularly to breaches of the Priests’ Code; also
to statements such as that in 2 Sam. xxiv. 1, which
ascribes David’s temptation to Yahweh. This temptation
the Chronicler attributes to Satan (1 Chron. xxi. 1).

(2) Now the author of Jubilees sought to do for Genesis !
what the Chronicler had done for Samuel and Kings
(observe especially his recasting of 2 Kings xi. in 2 Chron.
xxii. 10-xxiii, 21), and so he rewrote it in such a way as to

1 The procedure of our author is, of course, in direct antagonism
with the presuppositions of the Priests’ Code in Genesis. Thus
according to it “ Noah may build no altar, Abraham offer no sacrifice,
Jacob erect no sacred pillar. No offering is recorded till Aaron and
his sons are ready ” (Carpenter, The Hexateuch, 1. 124).
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show that the law had been rigorously observed, even by
the patriarchs.

(b) Like the Chronicler our author found many state-
ments in Genesis that did not square with his presupposi-
tions, and accordingly we find that in many instances he
alters the text before him and in others he simply omits.
Thus he omits ? the sending out of the raven (Gen. viii 7)
possibly on the ground of its being an unclean bird (Lev.
xi. 15), and of the doves, Abraham’s entertainment of the
angels (Gen. xviii. 2-8), his intercession for Sodom (xviii.
22-33), the mention of Lot’'s wife and many details
regarding the destruction of Sodom (Gen. xix. 1-24),
Abraham’s deception of the Egyptians (xii. 11-14, 18),
and of Abimelech in regard to Sarah (Gen. xx. 2-3), Isaac’s
prayer that Rebecca may have offspring, ete. (Gen. xxv.
21-26), his deception of Abimelech in regard to Rebecca
(Gen. xxvi. 7-10), Jacob’s meeting with Rachel and his
welcome by Laban (Gen. xxix. 2-15), the story of the
mandrakes (Gen. xxx. 14-16), Jacob’s devices to increase
his flocks at the expense of Laban (Gen. xxx. 37-42), the
mutual recriminations of Jacob and Laban (Gen. xxxi.
26-32, 36-42), Jacob’s meeting with the angels (Gen.
xxxil. 1-2), his wrestling with the angel (xxxii. 24-32), his
fear of Esau and efforts to propitiate him (Gen. xxxii.-xxxiii.),
the circumecision of the Shechemites and their covenant
with Jacob (Gen. xxxiv. 14-24). The omissions in the
history of Joseph are numerous, but they can be explained
almost wholly on the ground of the author’s desire for brevity.
But as regards Gen. xlix. the case is different. It is

1 See pp. xlix, liv.
% The narrative about Melchizedek is lost in the course of trans-
mission, but was not emitted by our author (see xiii. 25 note). Nor

yet was the reference to fasting on the Day of Atonement (see xxxiv. 18
note).
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purposely suppressed because of its severity on Levi and
its giving the pre-eminence to Judah. Our author through-
out reverses this relation, and everywhere sets Levi before
Judah.

Again, like the Chronicler he takes offence at the fre-
quent mention of men being tempted or slain by God in
Genesis and Exodus, and after the example of the Chronicler
he represents the temptation of Abraham to offer Isaac
(Gen. xxii.) as due to Mastéma (Jub. xvil. 16), the attempt
on Moses’s life (Exod. iv. 24) as made by the same evil
agent ; likewise the hardening of the hearts of the Kgyptians
(xlviii. 17-—FExod. xiv. 8), and the slaying of the first-born
(xlix. 2—FExod. xii. 29), he ascribes to the activities of
Mastéma and his angels.

Again, just as we must not suppose that the peculiar im-
press which the Chronicler gave to his historical materials
was the result of his individual activity but rather the out-
come of a process, which in the course of successive genera-
tions had in many respects been transforming history into
legend, so we must be careful to recognise in our author’s
book only a more advanced stage of the process above
referred to. Possibly this process would not,in the natural
course of things, have thrust the completed law further
back than the time of Moses, but the exigencies of our
author’s time and the corroding influences of Hellenism
seemed to him to demand the recognition of the law as
superior to time, though revealed in time, and valid not
only unto eternity but from eternity. The materials which
suggested such a view were already at hand. If the earthly
tabernacle was only a copy of a heavenly original (Exod.
xxv. 9-40, xxvi. 30), it was but natural to infer that the
various elements of the law, which were established in the
course of tradition, were likewise copies of divine originals

engraven on the heavenly tables. Such a view seemed to
a
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be called for by the necessities of the time. Hellenism had

for many a decade been undermining circumeision and the

observance of the Sabbath! which were the bulwarks of
Judaism, before these destructive tendencies came to a head .
in the reign of Antiochus Epiphanes (see note on Xv. 14).

Our author is a late representative of the strong reactionary

movement which asserted the everlasting validity and

sanctity of these elements of the law. Thus be teaches

that, though circumecision was first ordained in Abrabam’s

time, it had been ordained in heaven from the beginning,

for the two highest orders of the angels had been created

circnmeised, and that Israel was through circumecision sancti-

fied together with them (xv. 27 note). Similarly the

Sabbath, though first ordained in Jacob’s time (see ii. 23, 31

notes), was originally celebrated in heaven by God and by

the same two chief orders of angels. Israel was to unite

with these angels in observing it. It was to be a sign like

circumecision marking off Israel from all the other nations

of the earth (ii. 19-21), and making them one with the two

chief orders of angels in heaven.

Jubilecs—an Esoteric Tradition according to its Awuthor.
—The Book of Jubilees claims as a whole to be a revela-
tion of God to Moses, and thus to form a supplement to,
and an interpretation of, the Peutateuch, which it calls
“ the first law ” (vi. 22). According to 4 Ezra xiv. 6 Moses
was to reveal the latter but not the former. This second
appears from our author to have embraced in a final
authenticated form various revelations which had been
made to the patriarchs, and constituted in their hands an
esoteric tradition. This secret tradition had been handed
down from father to son. Thus Enoch committed it to
Methuselah, and Methuselah to Lamech, and Lamech to
Noah (vii. 38, xxi. 10). Noah in turn entrusted all his

1 See 1 Mace. i. 39, 43.
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books to his eldest son, Shem (x. 14). Between Shem and
Abram the knowledge of the sacred language was lost. But
the latter was taught this language by an angel, and he
thereupon studied “the books of his fathers” (xii. 27).
From these books of his forefathers embracing the writings
of Enoch and Noah, Abraham instructed Isaac (xxi. 10).
These books contained regulations regarding sacrifices as
well as other matters (vil. 38, xxi. 10; cf. Test. Zebh. 3).
To Jacob also Abraham transmitted the traditions directly
(xxv. 7, xxxix. 6). Again, Jacob educated Joseph from
the writings of Abraham (xxxix. 6-7), and finally handed over
“all his books and the books of his fathers to Levi his son
that he might preserve them and remew them for his
children until this day” (xlv. 16). Thus this secret
tradition was to be preserved in the hands of the priest-
hood till the time should come for its publication. From
this last statement it would not be unreasonable to infer
that our author was a member of the priestly caste.

§ 15. OBsECT OF JUBILEES—THE DEFENCE AND EXPOSITION
OF JUDAISM FROM THE PHARISAIC STANDPOINT OF THE
SECOND CENTURY B.C.

The object of our author is to defend Judaism against
the disintegrating effects of Hellenism.

Our author defends Judaism (a) by glorifying the law as
an eternal ordinance and representing the patriarchs as
models of piety; (b) by glorifying Israel and insisting on
its separation from the Gentiles; and (¢) by denouncing the
Gentiles generally and particularly Israel’s national enemies.

(@) Our author glorifies the law—We have already
(p. 1) drawn attention to our author's glorification of cir-
cumeision and the Sabbath, the bulwarks of Judaism, as
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heavenly ordinances, the sphere of which was so far ex-
tended as to embrace Israel on earth. The law, as a
whole, was to our author the realisation in time of what was
in a sense timeless and eternal. He is careful to set forth
the historical occasions when the various elements of the
law were first celebrated on earth, and herein he followed
a tendency already well established in post-exilic Judaism.
We shall now enumerate these briefly. The levitical law
of purification after childbirth was enacted after the creation
of Adam and Eve (iii. 8-14). On the expulsion of Adam
from Eden the law of covering one’s shame was enacted
(iii. 30-32). This law does not belong to the Mishna or
later Jewish legislation. It was manifestly levelled against
the custom of baring the person in the Greek games, and is
not explicable of any other than the early Maccabean period.
The daily incense-offering began after Adam’s expulsion
from Eden (iii. 27). The law relating to the jubilees was
first set forth by Enoch (iv. 18). The law of retribution in
kind—*“an eye for an eye ”—was first carried out in the
case of Cain (iv. 31-32). Noah instituted the feast of
weeks, which had been observed in heaven since the creation
(vi. 17-22), also the feasts on the new moons (vi. 23-27);
he offered sacrifices, which anticipate later ritual (vi. 1-4,
vil. 3-5), and enunciated the laws regarding fruit-trees and
the land keeping Sabbath (vil. 2, 35-37), though he
ascribed these laws to Enoch (vil. 38). Abram enacted the
law of tithes (xiii. 25-29); celebrated the feast of first-
fruits of the grain harvest on the 15th of the third month
(xv. 1-2) and instituted the feast of tabernacles (xvi. 20-3 1),
ordained peace-offerings and the regulations relating to the
use of salt, wood for sacrifices, washing before sacrifices,
and the duty of covering blood (xxi. 7-17), and forbade all
Intermarrying with the Canaanites (xxii. 20, xxv. 5), and
adultery (xxxix. 6). Laban set forth the law—unknown to
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Jewish tradition—that the younger sister should not be given
in marriage before the elder (xxviii. 6). The penalty of death
was ordained for intermarriage with the heathen in connec-
tion with the destruction of Shechem (xxx. 7-17). Levi was
ordained priest by Jacob at the feast of tabernacles (xxx. 18-
23, xxxil. 2-3), and blessed by Isaac as such (xxxi. 13-17).
Jacob offered tithes through Levi at the feast of tabernacles
—also the second tithe (xxxii. 4-9), and re-enacted the lafv
of tithes (xxxii. 10-15; see xiii. 25-29); added the eighth
day to the feast of tabernacles as a permanent institution
(xxxii. 27-29). The law regarding incest was published in
connection with Reuben’s outrage (xxxiii. 10-20). The day
of Atonement was instituted as a day of fasting and mourning
in ecommemoration of the day when the news of Joseph’s
death arrived (xxxiv. 18-19;cf v.18). The law of incest
was re-enacted and extended in connection with Judah’s
sin with Tamar (xli. 25-26). Jacob celebrated the feast of
the first-fruits (xliv. 1, 4).!

Glorification of the patriarchs—This glorification of the
patriarchs was also characteristic of the Priests’ Code (see
Carpenter, Hexzateuch, i. 123). They are transformed into
saints by our author. It is for this reason that Gen. xii.
11-13 (which tells of Abram’s representing Sarai as his
sister) is omitted, and likewise Isaac’s lie about Rebecca,
Gen. xxvi. 7. Abram, according to our author, knew the
true God from his youth (xi. 16, 17, xii. 1 sqq.). Jacob is

1 In the course of rewriting Genesis from the standpoint of the law
our author explains certain difficulties. According to Gen. ii. 17
Adam was to die on the day that he eat of the tree of knowledge.
This was fulfilled : for one day is a thousand yearsin the testimony of
the heavens, and Adam died at 930 (iv. 29-30). Esau gave up his birth-
right because he was suffering from the famine in the land (xxiv. 2
sqq.). This explanation our author arrives at by transposing Gen.
xxvi. 1 before Gen. xxv. 29 sqq. Isaac’s failure to recognise Jacob
was due to a dispensation from heaven (xxvi. 18).
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represented as a model of filial affection and obedience !
(xxv. 4 sqq., xxxv. 9-12). The passages relating to J acob’s
devices for increasing his flocks (Gen. xxx. 35-38) and
his fear of and measures for propitiating Esau (Gen. xxxil.-
xxxiii.) are omitted. Indeed our author represents Jacob as
declaring that he was not afraid (xxvii. 4) and as ultimately
killing Esau (xxxviii. 2). The text in Gen. xliv. 15 is
changed in order to clear Joseph from the charge of divina-
tion, and the word “ Esau” omitted in Gen. xxvii. 24 in
order to cover Jacob’s lie, and the words “ his brother is
dead ” (Gen. xliv. 20) are changed into “one went away
and was lost” (xliii. 11) in order to avoid making Joseph’s
brethren tell a deliberate lie.?

(b) Glorification of Israel oand ats separation from the
Gentiles—Whereas the various nations of the Gentiles were
subject to angels, Israel was subject to God alone (xv. 32).
Not Japheth (Gen. ix. 27) but God was to dwell in the tents
of Shem (vii. 12). Israel, moreover, was God’s son ; and not
only did the nation stand in this relation to God, but also

1 Qur author is careful to show that Abram did not leave Terah
(xii. 28-31) unless with the full approval of the latter. Jacob did not
leave Isaac till the latter approved and sent him off with a blessing
(xxvil. 9 s8qq.). Esau stole the possessions of his father, but Jacob
supplied all his parents’ need four times a year (xxix. 15 sqq.).

% To the above class we might add the long addition in chaps. viii.
and ix, regarding the division of the earth under Noah. According to
this division Palestine fell to the descendants of Shem, and thus our
writer justifies the subsequent aunihilation of the Canaanites by
Israel. Again, Abraham’s marriage with Keturah is defended on the
ground that Hagar was already dead (xix. 11). Reuben was not so
guilty because the law against which he offended had not yet been
revealed (xxxiii. 16). Levi’s destruction of Shechem is declared to
be the ground of his election to the priesthood (xxx. 18); his deed was
righteous, for marriage with a Gentile is equivalent to idolatry (xxx.
10). As our author took up this standpoint he had to omit the league

that was formed bLetween Jacob and Shechem and the reception of
circumcision by the latter (Gen. xxx.).
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its individual members (i. 24, 25, 28, xix. 29). Israel
was to receive circumcision as a sign that they were the
Lord’s (xv. 26), a privilege which they were to enjoy in
cominon with the two chief orders of angels (xv. 27). They
were also to unite with God and these two orders in the
observance of the Sabbath (ii. 18, 19, 21). Finally, the
destinies of the world were bound up with Israel. The
world was to be renewed in the creation of the true man
Jacob (xix. 24-25, ii. 22), and its final renewal to syn-
chronize with the setting up of God’s sanctuary on Zion and
the establishment of the Messianic kingdom (i. 29, iv. 26,
v. 12).

Israel to be separate from the Gentiles—Israel was not
1n any way to imitate the conduct of the Gentiles (xv. 34,
xxii. 16); not to eat with them (xxii. 16), nor to form
leagues with them (xxiv. 25, 27), nor to intermarry with
them ; for he that gave his daughter to a Gentile, gave her
to Moloch (xxii. 20, xxv. 9, xxx. 7, 10, 11, 13).

(¢) The Gentiles denounced generally and particularly
Israel’'s national enemies—With the immeasurable arrogance
of Judaism there went necessarily, hand in hand, an im-
measurable hatred and contempt of the Gentiles. Tacitus,
more than two centuries later, called attention to this
characteristic of the Jews (“adversus omnes alios hostile
odium,” Hist. v. 5). Judaism regarded its own attitude to
the Gentiles as not only justifiable but also just, because it
was but a reflection of the divine. God had placed the
nations under the authority of spirits or angelic guardians
with the object of compassing their destruction (xv. 31).
Here, most probably, the wlttmate result of an action is
declared to be the immediate object of it. Our author de-
nounces particularly the national enemies of Israel, and
these, as we shall have more than once occasion to observe,
were the very nations with whom Israel was frequently
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at war in the second century B.c. First of all our author’s
maledictions are fulminated against the Philistines both in
this world and in the next. The chief cities of this nation
were either subjected or destroyed by the Maccabean princes
(see xxiv. 28-32 notes). Next they are directed against
Edom. Thus Isaac is represented as declaring in the bless-
ing of Esau, that, if Esau’s seed rebelled against Israel, they
should be “rooted out from under heaven” (xxvi. 34). A
war between Jacob and Esau is described in xxxviil. 1-14,
in which Edom was reduced to servitude * until this day.”
Edom was thoroughly subdued by John Hyrcanus and forced
to accept circumeision (xxxviii. 8 note). Again, in a descrip-
tion of a war between Jacob and seven kings of the Amorites,
the writer forecasts the Maccabean victories of later times
(xxxiv. 1-9). In an earlier passage he enumerates the chief
seats of the Amorites. These were associated with Macca-
bean victories, in which the Amorites were all but annihilated
(xxix. 10-11). Of the Amorites who were “ wicked and
sinful ” and had “ wrought to the full all their sins,” our
author grimly remarks “they have no longer length of life
on earth” (xxix. 11). This was practically the result of
the Maccabean wars.

§ 16. ANGELOLOGY AND DEMONOLOGY OF JUBILEES

Angelology.—The angelology of the author, like that of the
Ethiopic Enoch, is in an advanced stage. There are two
supreme classes, the angels of the presence and the angels
of sanctification (ii. 2, 18), and a very large order of inferior
angels who presided over natural phenomena (ii. 2 note). The
two first classes joined with Israel in observing the Sabbath
and circumeision (see p. 1) and other elements of the law,
as the feast of weeks (vi. 18). In addition to the above
there were the (seventy) angels who formed the angelic
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patrons of the nations (xv. 31), and the angels who were
the guardians of individuals (xxxv. 17).

The duties assigned to the angels in connection with
mankind are numerous. They brought Adam into the
Garden of Eden and afterwards Eve (iii. 9, 12), and instructed
Adam in tillage in the Garden (iii. 15). They report to
God all the sin committed on the earth (iv. 6). The order
called “Watchers” descended in the days of Jared to instruct
the children of men (iv. 15), and afterwards sinned with
the daughters of men (iv. 22). The angels showed to
Enoch all that was “on earth and in the heavens” during
294 years (iv. 21), and conducted him into the Garden of
Eden (iv. 23). They bound the fallen Watchers in the depths
of the earth (v. 6); took to Noah the animals that were to
enter the ark (v. 23). In the presence of an angel the
earth was divided among Noah’s sons (viii. 10). Angels
bound nine-tenths of the demons in the place of condemna-
tion (x. 9-11), and instructed Noah in the remedies against
all diseases (x. 12); they accompanied the Lord in visiting
the tower of Babel (x. 23). An angel bade Abram to go to
the land of promise (xii. 22), and instructed him in the
knowledge of Hebrew, and explained to him what he found
unintelligible (xii. 26, 27). Angels announced to Abraham
the birth of Isaac and admonished Sarah for laughing (xvi.
1-4); saved Lot from Sodom (xvi. 7); blessed Abraham and
disclosed to him what had been decreed about him (xvi. 16).
An angel comforted Hagar (xvii. 11), and withheld Abraham’s
hand from sacrificing Isaac (xviii. 10). Angels tested Abra-
ham’s patience after the death of Sarah (xix. 3). The angels
will remember unto a thousand generations Levi’s righteous
judgment on Shechem (xxx. 20). An angel showed Jacob
in a vision of the night seven tablets which recorded all
that would befall him aund his posterity, and bade him copy
them (xxxii. 21, 24-25). Angels disclosed to Judah that
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he was forgiven for his sin with Tamar (xli. 24). An angel
delivered Moses out of the hands of Mastémi (xlviii. 2-4).
Angels prevented the magicians from furnishing any remedies
to the Egyptians (xlviil. 10), and delivered the Israelites out
of the hands of the Egyptians (xlviii. 13), and bound Mastéma
from the 14th to the 18th and let him loose on the 19th,
when they led Israel forth (xlviii. 15-19). An angel made
known to Moses the Sabbaths, year-weeks, and jubilees, etc.
(1 1-4).

Demonology—Over against the angelic kingdom stands
a well-organised demonic or satanic kingdom. This kingdom
is governed by “ the prince of the Mastém4,” !
is in point of derivation and meaning the equivalent of
Satan. His subjects comprise both satans and demons.

where MastémAi

The demons are the spirits which went forth from the bodies
of the slain children of the Watchers and the daughters of
men (x. 5; Eth. En. xvi.). According to Eth. En. liv. 6
the guilt of the Watchers originated in their becoming sub-
ject to Satan. By means of these demons the prince of the
satans is able to compass his evils, which are the seduction
and destruction of men. But these have no power over the
righteous and over Israel (see note on x. 8).

§ 17. Tue DATE oF JUBILEES

The date of our book can only be established by a series
of indirect evidence. But this evidence is so plentiful and
powerful, when apprehended, that no room is left for reason-
able doubt.

L. First of all the book was written during the pontificate

! In all the Ethiopic MSS the phrase is wrongly given as “prince
Mastémi ” in xvil. 16, xlviii. 2, but a b rightly attest « prince of the

A

Mastéma ” in xviil. 9, 12, xlviii. 9, 12, 15.
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of the Moccabean family, and not earlier tham 135 B.C.—
Thus in xxxii. 1 Levi is called a “priest of the Most High
God.” Now, the only Jewish high-priests who ever bore
this title were the Maccabean (see note on xxxii. 1). They
appear to have assumed it as reviving the order of Melchize-
dek when they displaced the Zadokite order of Aarom.
Jewish tradition ascribes the assumption of this title to
John Hyrcanus, but it seems to have been already assumed
by Simon ; cf. Ps. ex. 4: “Thou art a priest for ever after
the order of Melchizedek,” and 1 Mace. xiv. 41. If how-
ever, we follow the Jewish tradition in this matter, we
must fix on 135 B.c., when Hyrcanus became high-priest,
as the earliest possible date for the composition of Jubilees.
Notwithstanding the objections of the Pharisees to this
title, it was used by the Maccabean princes down to the
time of Hyrcanus II. (Jos. 4nt. xvi. 6. 2).

1i. Next, 1t was written before 96 B.C., or some years earlier
wn the reign of Hyrcanus.—Since our author is of the strictest
sect a Pharisee, and at the same time approves of the Macca-
bean pontificate, Jubilees cannot have been written later than
96 B.C., when the Pharisees and Alexander Jannaeus came
to open strife. Indeed, it is hard to conceive of its com-
position after the public breach between Hyrcanus and the
Pharisees which is described in Josephus (Anf. xiii. 10.
5-6), and in the Talmud (XKiddush. 66a) with some varia-
tions in names and details. After that event—unfortunately
the year is not given by any authority—Hyrcanus joined
the Sadducean party, and forbade, under penalties, the
observance of Pharisaic ordinances. Hence we may con-
clude that owr book was written between 135 and the year
of Hyrcanus breach with the Pharisees.

The above conclusions are confirmed by a large mass of
evidence, which may be arranged under seven heads. Of
these the first four point definitely to the latter half of the
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second century B.C. as the date of the composition of
Jubilees ; the remaining three give various grounds for
postulating a pre-Christian date at any rate.

i, Qur book points to the period—already past—of stress
and persecution that preceded the recovery of national inde-
pendence under the Maccabees—Thus, it is impossible to
ascribe to any other period the causes which led to the
enactment or accentuation of the following laws:

(a) The Jews (“those who know . . . the law”) were
forbidden to expose their persons by a law “ prescribed on
the heavenly tables.” This law was devised to forbid Jews
taking part in the Greek games established by Jason the
high-priest (see iii. 30-31, notes). It was not unnaturally
derived from Gen. iii. 21, and was probably current for a
generation before embodied by our author in his book.

(6) The law of circumcision is affirmed under the
severest penalties (xv. 11-14, 26, 28). This law was
observed in the creation of the highest angels (xv. 27).
Yet Israel will, our author says, neglect it and “treat their
members like the Gentiles” (xv. 33-34). Antiochus for-
bade circumcision under the penalty of death (1 Mace.
1. 48, 60,61 ; 2 Macc. vi. 10). There may be a reference
also in our text to the Jews uncircumcising themselves, a
practice which they resorted to under Antiochus Epipbanes
in order to escape the scoffs of the heathen in the palaestra
(1 Mace. 1. 15; Joseph. Ant. xii. 5. 1).

(¢) The Sabbath is re-enacted and its profanation is to
be followed by the death penalty (il 17-32, 1 6-13).
Non-observance of the Sabbath had been prevalent accord-
ing to our author (xxiii. 19). Antiochus had forbidden the
Jews to keep it (1 Macc. i. 39,45; 2 Mace. vi. 6). Our
text lays down the strictest sabbatical laws, such as were
not in force at any time save in the second century B.c.
or earlier. Thus war is absolutely forbidden (l. 12),
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and this prohibition was carried out, as we know, in
the early Maccabean wars (see 1. 12, note). But it was
soon found impossible in practice (see note just referred to),
and warfare on the Sabbath was subsequently permitted under
a variety of circumstances (Bab. Shabb. i. 8; Shabb. 19« ;
Erub. 45a).

Again, a man is forbidden to cohabit with his wife
(l. 8). This was the practice of the early Chasids; but
this ascetic attitude to marriage is abandoned in the Mishna
(see 1. 8, note).

Again, riding on any beast is forbidden (1. 12). The
enforcement of the law during the Syro-Grecian suzerainty
is mentioned in the Talmud.

(d) Intermarriage with the heathen is absolutely pro-
hibited by the penalty of death (xxx. 7-17). To give one’s
daughter to a Gentile was to give her to Moloch (xxx. 10,
note). This question had for a long time before our
author’s date been of vital importance to Israel. But at
no time could the danger from this source have been
greater than during 200-160 B.c., wheu the destructive
tendencies of Hellenism on Jewish character and religion
had come to a head.

ii. OQur bool presupposes as its historical background the
most flourishing period of the Maccabean hegemony.

(@) Only such a period could explain the assured spirit
of triumph which led our author to anticipate a world-wide
dominion and introduce that expectation into God’s promise
to Jacob in Gen. xxxv. 11-12: “I shall . . . multiply thee
exceedingly, and kings will come forth from thee, and they
will judge the sons of men wherever their foot has
trodden) And I shall give to thy seed all the earth
which is under heaven . . . and they will get possession of
the whole earth and inherit it for ever ” (Jub. xxxii. 18-19).

1 See note on p. Ixx note.



Ixii THE BOOK OF JUBILEES

(b) Only such a period could explain the pre-eminence
assigned by our book to Levi over Judah. We have
seen above (p. xlviii) that our author omitted Gen. xlix.
because of the absolute pre-eminence above his brethren
which is there assigned to Judah and the denunciation of
Levi. But he goes further. Thus he ascribes to Levi’s
descendants the supreme offices of high-priest and civil ruler
(xxxi. 14-17), but in regard to Judah, only Judah himself
and one of his descendants (¢.c. the Messiah) are mentioned
as holding civil authority (xxxi. 18-20). QOur author seems
to imply that the royal descendants of David are no more,
and that till the Messiah comes the Maccabees would
hold the offices of high-priest and king. In later days
when the Maccabees became a name of reproach, they
were charged with usurping the throne of David (Pss. of
Solomon xvii. 5, 6, 8) and the high-priesthood (Assumpt.
Mos. vi. 1).

(¢) The legend of the conquests of Esau’s sons by the
sons of Jacob in xxxvii.-xxxviii., points very clearly to the
complete conquest of Edom by Judah in the Maccabean
wars. In these wars the Edomites had sided with the
Syrians till they were made tributary by John Hyrcanus.
This subjection of Edom is referred to in xxxviii. 14, “ The
sons of Edom have not got quit of the yoke of servitude

. until this day” (e the author’s time). See notes
on xxxvil. 9-10, xxxviil. 4-9, where the fuller account
in the Jalkut refers to ‘Aqrabbim (1 Mace. v. 3), which
as well as Adora were memorable as scenes connected with
the Maccabean struggle.

This period also best explains the hatred which trans-
formed Isaac’s blessing of Esau into a curse (xxvi. 34).

(d) Again the Maccabean wars are adumbrated in the
struggle of Jacob’s sons with the Amorite kings in
xxxiv. 1-9. This is clearer in the completer narrative in
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Test. Judah 3-7. The cities, Tappuah, Hazor, and
Bethoron, which are mentioned here, are associated with
notable victories and incidents in the Maccabean war.
See notes on xxxiv. 4. So also Bousset, Zetischrift f.
NTliche Waissensch. 1900, pp. 202-205. But the reference
to the Amorites is much more obvious in xxix. 10-11,
where our author enumerates their chief cities and then
grimly adds: “They have no longer length of life on the
earth” (xxix. 10-11). Their practical annihilation, which
is here referred to, was effected by Judas (see notes on
xxix. 10).

(¢) Our text reflects accurately the intense hatred of
Judah towards the Philistines in the second cent. B.c. It
declares that they will be put to the sword by the Kittim,
7. the Macedonians under Alexander the Great, and
subsequently fall into the hands of “the righteous nation”
(xxiv. 28-29), and be exterminated, as they practically were
by the Maccabees (see xxiv. 28-32, notes).

ifi. Our author gives in an apocalypse a history of the
Maccabean times (xxiii, 12-31), from the persecution of
Antiochus Epiphanes to the Messianic kingdom, the advent
of which is just at hand. In this section we have the rise
of the Chasids, who rebuke their elders for forsaking the law
and the covenant (xxiii. 16), the general corruption which
entails judgment on man and beast and leads to civil strife
(xxiii. 17-20), the warlike efforts of the Maccabeans to
reclaim the Hellenisers to Judaism (xxiil. 20-22), the
sufferings of the nation through the repeated attacks of
Syria (zxiii. 23-25), Israel’s return to the law, and its
gradual ethical and physical transformation in the Messianic
kingdom and its triumph over its national foes (xxiii. 26-30).
Our author stands already on the threshold of this happy time.
It is, therefore, in the most prosperous days of the Maccabean
dynasty, 2., in the days of Simon or John Hyrcanus.
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iv. Our book was used by the author of Eth. Enoch
xci-civ., and must, therefore, have been written at latest at
the beginning of the first cent. B.c. (see § 19).

v. The textual affinities of our text connect it more
closely with the form of Hebrew text, which is presupposed
by the LXX (250 B.c) and found in the Samaritan
Pentateuch, than with that which lay behind the Syriac and
later versions or Targums. From this evidence we may
conclude at all events to a pre-Christian date (see § 10).

vi. Our text preserves older forms of the Haggada and
Halacha than are found in the Talmud and later Jewish
literature. The details will be found on referring to the
notes on the various passages.

Haggade.—In 1. 27 (see note) an angel reveals the law
to Moses: according to later Judaism Moses receives it
from God Himself. 1In ii. 2-3 angels are said to have been
created on the first day : in later Judaism on the second or
fifth. According to ii. 7 the Garden of Eden was created
on the third day: according to later Judaism before the
world. In xi. 2-6 the corruption of mankind is ascribed to
the time of Serug: in later Judaism to that of Emos. In
xil. 1-14 we have the primitive form of the saga so much
developed in later Judaism about Ur of the Chaldees. In
xix. 11 Abraham’s marriage to Keturah is justified on the
ground that Hagar was already dead, whereas later Judaism
identifies Hagar and Keturah. In xxx. 2-6 the praise
given to Levi and Simeon accords with Jewish views of the
first and second cent. B.c. Later Judaism on the whole
accepts the judgment pronounced on them in Genesis.
Again our author records honestly the marriages of Simeon,
Judah, and Joseph, to Gentile women, though such marriages
must have in his eyes been full of offence. But later
Judaism felt the offence to be too grave for toleration, and
sought to establish the Hebrew descent of the women in
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question (see xxxiv. 20, xl. 10 notes). In xxxvii-xxxViii.
we have the oldest form of the legend of the war between
Jacob’s sons and the sons of Esau, and similarly in the case
of the war between Egypt and Canaan in xlvi. 6-11. Later
developments of these legends are found in rabbinic litera-
ture.  Again, our text retains the original form of the
traditions in Genesis, where later Judaism explained them
away as offensive. Thus in iv. 15 the sons of God are
rightly taken to be angels: in xxxiii. 2 the story of Reuben
and Bilhah is accepted, but later Judaism manages to remove
all that is objectionable in it. See also notes on iv. 12,
xL. 10.

Halacha.—The severe halacha regarding the sabbath in
1. 8, 12, were indubitably in force in the second cent. B.c.,
if not earlier, but were afterwards mitigated by the Mishna
and later Judaism. Again the strict halacha in xv. 14
regarding circumcision on the eighth day was a current,
probably the current, view in the second cent. B.Cc. and
earlier, since it has the support of the Samaritan text and
the LXX. This strict law was subsequently relaxed in the
Mishna. In xxxii. 15 the severe law of tithing found in
Lev. xxvil. 15 is enforced, but rabbinic tradition sought to
weaken the statement. As regards the halacha laid down
in iii. 31 regarding the duty of covering one’s shame, it is
highly probable that such a halacha did exist in the second
cent. B.C., when Judaism was protesting against the exposure
of the person in the Greek games. See also iii. 8-14 notes,
and xx. 4 note.

Finally, we might draw attention to the fact that the
Pharisaic regulation about pouring water on the altar (Jer.
Sukk. iv. 6; Sukk. 44a) at the feast of tabernacles appears
to have been unknown to him. We know that the attempt
of the Pharisees to enforce its adoption on Alexander

Jannaeus resulted in a massacre of the former.
€
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vii. The following facts postulate a pre-Christian date
for the composition of our book :—

(a) The calendar was in an unsettled state when our
author wrote. No strict Pharisee, such as our author, could
have advanced such a system as is laid down in vi. 28-33,
unless at a period when no uniform calendar system was
established. With it we may compare an allied system in
Eth. Enoch lxxii-lxxxii.  There are good grounds for
believing that our author grounded his system on the
chronological statements regarding the flood in Genesis (see
notes on p. 56).

(6) The divine title “ Most High God.” The use of this
title is frequent in our author. This frequency, as appears
in the note on xxxvi. 16, is characteristic of writings before
the Maccabean era in the second cent. B.c. When once,
however, the Maccabeans had assumed the title “ priests of
the Most High God,” the divine title would naturally
remain popular amongst those who, like our author,
recognised the validity of the Maccabean pontificate. On
the other hand, we should expect a decline in its use to set
in with the rising unpopularity of the Maccabean dynasty.
This disuse, indeed, is not apparent in the oldest anti-
Maccabean work, Eth. Enoch xci-civ., where the hostility
to the Maccabeans is in an incipient stage. There the title
“Most High” occurs nine times. But in the Pss. of
Solomon and Eth. Enoch xxxvii.-lxx., where the hatred is
open and unconcealed, this title is not found in the former
and only twice in the latter. In the latter half of the first
cent. A.D. there was a revival in its use as its Maccabean
agsociations were forgotten.

(¢) The phrase “feast of Pentecost,” as a description of
the feast of weeks, seems to have been unknown to our
author (see note on vi 17), though it was in use in the
first cent. B.C.
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§ 18. THE JUBILEES AND YEARS USED BY OUR AUTHOR

Our author claims that his chronological system is
derived from the heavenly tables. From these tables it was
made known to Moses directly by the angel of the presence,
who assured Moses with regard to his disclosures on the
solar year of 364 days: “It is not of my own devising, for
the book (lies) written before me, and on the heavenly
tables the division of days is ordained” (vi. 35). For
the convenience of the reader I have reduced the jubilee
reckonings to years and placed them in the margin.

The Jubilees—The chronology is essentially heptadic.
Each jubilee consists of seven year-weeks, and each year-
week of seven years. It is probably on the ground of the
sacred character of the number seven, and possibly also for
the sake of symmetry, that our author makes his jubilee
consist of forty-nine years instead of fifty, which was the
usual reckoning among the Jews. R. Jehuda (Nedarim
61la—quoted by Beer), however, set down the jubilee at
forty-nine years; and in the Samaritan Chronicle (Journal
Asiatique, 1869, tom. xiv. No. 55, pp. 421-467) a system
closely analogous to that of our author is found. Here the
jubilee is reckoned at forty-nine and a fraction, which
varies unintelligibly in extent, if the text is correct. Thus
five jubilees= 246 years, forty jubilees =1968 years, but
sixty jubilees = 2951 years.

It is noteworthy also that, whereas our author applies
the jubilee reckoning from the creation to the date of
Israel’s entering into Palestine, the Talmudic treatise
Erachin 12-13¢ and the Samaritan Chronicle make the
jubilee to begin with the settlement of Israel in Palestine,
and while the former carries it down to the destruction of
the first temple, the latter carries it down to many centuries
after the Christian era.
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In the Assumption of Moses the jubilee is also used in
the chronological system of its author. Thus (i. 2) he
reckons 2500 years to have elapsed from the creation of
the world to the death of Moses, that is, fifty jubilees of
fifty years each. Again, in x. 12 it is stated that from the
death of Moses to the Messianic kingdom there will be
250 times (ie. year-weeks) that is thirty-five jubilees of
fifty years each. Thus from the creation to the Messianic
kingdom there would be eighty-five jubilees. Cf. Sanh. 970.

In one other work, the Seder Olam 23, 25, the jubilee
period is occasionally used in the history of Israel and
Judah contemporary with the reigns of Sennacherib and
Nebuchadnezzar.

The Years—Our author seems to have used a civil year
and an ecclesiastical year, both of 364 days. The civil year
consisted of twelve months (iv. 17, v. 27, vi. 29-30 note)
of thirty days each and four intercalary days (vi. 23 note),
one at the beginning of each quarter. The ecclesiastical
year consisted of thirteen months of twenty-eight days each,
and in accordance with it were regulated the great festivals,
the Sabbaths, Passover, and Feast of Weeks (see notes on
vi. 29-30, 32). Furthermore, this impossible solar year of
364 days was undoubtedly put forward in Pharisaic circles
in the second cent. B.C., and its currency may date from a
much earlier period. See note on vi. 32.

§ 19. VALUE oF JUBILEES IN DETERMINING the DATES OF
THE VARIOUS SECTIONS OF THE ETHIOPIC ENOCH AND
THE B0OK OF NOAH.

In my edition of the Ethiopic Enoch in 1893 I was
the first to point out (pp. 25-29, 221-222, 263-264) that
chaps. 1.-xxxvi, Ixxxiii.-xe., and xei.-civ. were from different
authors. To the two former sections I assigned a date
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anterior to 161 B.c,, and to the third a date subsequent to
95 B.c. We shall now find that the above critical results
are confirmed in the main by the evidence of our text.
Thus in my note on iv. 17-23 I have shown that our
author had Eth. Enoch vi.-xvi., xxiii.-xxxvi., Ixxii.-xc. before
him. In confirmation of the conclusions in that note we
should observe also that v. 1, 2, vii. 21, 22, 23, 24 of our
text (see notes) presuppose vii. 1, 2, 5, ix. 1, 9 of the Eth.
Enoch (see also Index I.).

Eth. Enoch xei-civ. later than Jubilees.—Next as regards
xcl-civ. we shall prove that it was subsequent to Jubilees
and made use of that work. To begin with, these two
writings exhibit certain resemblances. In both there is a
temporary Messianic kingdom and an immortality of the
soul implied or taught. On the other hand, the tone of
Jubilees is optimistic and was written before the breach
between the Pharisees and the Maccabean rulers, whereas
Eth. Enoch xci.-civ. is pessimistic in tone and was written
after the breach had led to the persecution of the Pharisees.
We shall now adduce a variety of passages from both books
which will establish the dependent relation of this section
of the Eth. Enoch on Jubilees.

() From a comparison of vii. 29 (see note) and xxii. 22
of our text with Eth. Enoch ciii. 7, 8 it follows that the
latter is based on the former. In our text Sheol is not
yet associated with fire and burning; but this stage, which
combines the characteristics of Sheol and Gehenna, is
already attained in the latter work.

(0) In Jub.i. 16 it is promised to Israel that “they will
be the head and not the tail” In Eth. Enoch ciii. 11 we
have: “they hoped to be the head and have become the tail.”

(¢) In Jub.i. 29 a new heavens and a new earth were
promised. In the despondent Eth. Enoch xci. 16 only a
new heaven.
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(d) According to Jub. xxxii. 18 Israel is to “judge all
the nations according to their desires”* In KEth. Enoch
xev. 3 righteous Israel is to “execute judgment on them
(the sinners) according to their desires,” and in xevl. 1
is to “have lordship over them according to their
desires.”

(¢) With Jub. xxiii. 31, “their spirits will have much
joy,” compare Eth. Enoch civ. 4, “ye will have great joy as
the angels,” where both expressions are applied to the
spirits of the blessed after death. Also eiii. 4, “ And your
spirits—the spirits of you who have died in righteousness
—will live and rejoice.”

(/) In Jub. xxii. 16 it is said with regard to the wicked
“ become not their associate,” and in Eth. Enoch civ. 6, “ have
no companionship with them,” and in xei. 4, “associate not
with those of a double heart” In xcvii. 4, the wicked
are said to be the “ companions of sinners.”

(9) With Jub. xii. 2, “What help and profit have we
from those idols,” cf. Eth. Enoch xcix. 7, “ No help will be
found in them ” (7.e. idols).

() Eating blood is condemned in Jub. vii. 28, 29, ete.
cf. Eth. Enoch xcviii. 11,

() The law is spoken of as “the eternal law” Eth.
Enoch xcix. 2, “the law for all future generations” xciii. 6,
(cf. xcix. 14), as we might expect in a writer influenced by
Jubilees. Throughout all the older sections of Enoch the
law is not mentioned.

() The references to “ the plant of righteousness ” (Eth.
Enoch xeiii. 10), or “ of righteous judgment ” (xctii. 5), or  of
uprightness ” (xciii. 2), may be due in part to Jub. i. 16
“ plant of uprightness,” or “a plant of righteousness” (xvi.

! In xxxii. 18 for “judge everywhere wherever the foot of the

sons of men have trodden,” read with Latin “judge the sons of men
wherever their foot has trodden.” Based partly on Deut. xi. 24.
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26, xxi. 24). The phrase, however, occurs already in Eth.
Enoch x. 16.

(!) Eth. Enoch ci. 2: “when he . . . withholds the rain
and the dew from descending on the earth” (cf c. 12), is
found almost verbally in Jub. xii. 4, “ who causes the rain
and the dew to descend on the earth ” (cf. xii. 18, xx. 9).

Eth. Enoch, i.-v. later than Jubilees—The evidence in
respect to the relative dates of this section and Jubilees is
not conclusive, but so far as it exists it implies the priority
of the latter.

Thus, in Eth. Enoch iii. the words “all the trees . . .
shed all their leaves except fourteen trees,” most probably
go back to Jub. xxi. 12-13 where fourteen evergreen trees
are enumerated which were to be used on the altar, ep. Test.
Levi 9.

Again, Eth. Enoch v. 9, “They will complete the
number of the days of their life, and their lives will grow
old in peace and the years of their joy will be many,”
seems to be an expansion of Jub. xxiii. 29, “All their
days they will complete and live in peace and in joy.”

Finally, Eth. Enoch i-v. appears to be later than the
Test. XII. Patriarchs, a sister work of Jubilees, but this
subject cannot be pursued further here.

The Book of Noah—This book is referred to twice in
our text, 4. in x. 13, xxi. 10. Our author, moreover, has
taken over bodily two considerable sections from it and
incorporated them in vii. 20-39, x. 1-15. Thus the Book
of Noah was written before 135-105 B.c. But its com-
position goes back to a much earlier date. Chapters vi.-xi.
of the Ethiopic Enoch are clearly from the same source;
for they make no reference to Enoch but bring forward
Noah (x. 1), and treat of the sin of the angels that led to
the flood, and of their temporal and eternal punishment.
This section is compounded of the Semjaza and Azazel
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myths, and in its present composite form is already pre-
supposed by Eth. Enoch lxxxviii-lxxxix. 1. Hence in its
present form it is earlier than 166 B.c. Chapters lx,
lxv.-lxix. 25, cvi.-cvii. of the same work are also derived
from the Book of Noah and probably xxxix. 1, 2% xli. 3-8,
xliii.-xliv., liv. 7-lv. 2, lix,, but not in their present form.
There appears to be no adequate ground for assigning these
sections of that ancient work to a later date than those
above discussed.

The above facts throw some light on the strange vicissi-
tudes to which even the traditional legends were subject.
Thus it would appear that the Noah saga is older than the
Enoch, and that the latter was built up in part on the
debris of the former. And just as the Noah saga made
way for the Enoch, so the Enoch saga in turn made way
for the Seth, as I have shown at some length in the notes
on pp. 33-36.

§ 20. TuE RELATION OF JUBILEES TO THE TESTAMENTS
OF THE XII. PATRIARCHS

From a comparison of the passages in our author and the
Testaments which treat of the same subjects, it is clear that
neither of the two works is dependent on the other, but that
both draw independently from the same sources. See notes
on xxviil. 9, xxx. 2-6, 18, 25, xxxi. 3-4, 13, 15, 16, xxxii.
1, 8, xxxiii. 1, 2, 4, xxxiv. 1-9, xxxvil.-xxxviii,, xli. 8-14,
24-25, x1vi. 6-9.

I hope to treat this question exhaustively in my edition
of the Testaments.
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§ 21. THE AUTHOR—A PHARISEE WHO RECOGNISED THE
MAGCABEAN PONTIFICATE AND WAS PROBABLY A PRIEST

From §§ 15, 17 it follows without further need of proof
that our author was a pharisee of the straitest sect. He was
an upholder of the everlasting validity of the law, he held
the strictest views on circumecision, the sabbath and on the
duty of shunning all intercourse with the Gentiles: he
believed in angels and demons § 16, and in a blessed
immortality. In § 14 we have shown that he was an
extreme representative of the midrashic tendency which
had been already at work for centuries.

In the next place our author was a supporter of the
Maccabean pontificate. He glorifies Levi’s successors as
high-priests and civil rulers (xxxi. 13-17), and applies to
them the title assumed by the Maccabean princes (xxxii. 1).
He was not, however, so thorough-going an admirer as the
authors of the Test. Levi 18, or Psalm cx. who expected the
Messiah to come forth from the Maccabean family (see
notes on xxxi. 18-19, xxxii. 1).

That our author was a priest might be reasonably
inferred from the exaltation of Levi over Judah (xxxi.-xxxil.)
and from the statement in xlv. 16, that the secret traditions,
which our author claims to publish, were kept in the hands
of Levi’s descendants.

§ 22. JUBILEES IN JEWISH, SAMARITAN, AND CHRISTIAN
NON-CANONICAL LITERATURE

In Jewish Literature.

In Jewish and Samaritan Literature—Eth. Enoch 1i.-v.
(?), xci~civ.; Wisdom (?), 4 Ezra, Chronicles of Jerahmeel,
Midrash Tadshe, Book of Jashar, Samaritan Chronicle.

On Eth. Enoch i.-v., xci.-civ. see pp. lxix-lxxi above.
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Wisdom.—1It is not possible to establish conclusively
that our book was used by the author of Wisdom. There
are, however, amid great differences, strong affinities between
them. Thus both teach a temporary Messianic kingdom
and a blessed immortality of the soul In Jubilees
apparently for the first time God is called the Father of the
righteous individual Israelite (i 24 note): in Wisdom this
view is frequently and emphatically taught (ii. 13, 18, v. 5,
xii. 7, 21). Again in Jubilees the law of retaliation
is enunciated in its most literal form (iv. 31, xlviil. 14,
notes), and the same phenomenon meets us in Wisdom,
xi. 16: 8 &v mis duaprdver, Sua TobTwy KohdfeTas, CE. also
xi. 7, xii. 28, xvi. 1, xviii. 4, 5. Finally either xlviii. 14
of our text or some authority of a like nature seems to have
been before the writer of Wisdom xviii. 5 :

BovAevoapévovs avTovs T TOV borlwv dmoKTELVaL VN0
kal évds éktefévtos Tékvov [ral cwlévTos)

eis Eheyxov TO adTdY dpeilw wAifos [Tekvov],
kai opofupaddv drdleras év voate adodpy.

In both passages the destruction of the Egyptians in
retaliation for the casting of the Hebrew children into the
river is dealt with, though this is obscured by the glosses kai
cwbévros and Téxvwy,! which I have bracketed as additions
of an early scribe who misinterpreted the passage of Moses.
In Jub. xlviii. 14 it is said that 1000 Egyptians were de-
stroyed on account of every Hebrew child that was cast into
the river. This sense we recover from the Greek on omitting
the gloss: “In retribution for even a single child that was
exposed Thou didst take away the multitude of them.” But
the passage is still unsatisfactory, for mrfjfos in the text
which = 277 was corrupt in the original source (? Jubilees) as
in Hosea viil. 12 for 321 =10,000. Thus we have: “In

1 Observe independently the awkwardness of Téxvov after avrév.
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retribution for even a single child that was exposed Thou didst
take away 10,000 of them,” . of those who had taken
counsel to destroy the Hebrew children. 10,000 may be
more accurate than the 1000 which stands in Jub. xlviii. 14,
I have found the same corruption in Ethiopic MSS.

4 Ezra.—There can be little doubt that our book is
referred to in 4 Ezra xiv. 4-6, where it is said of Moses:
Et misi eum et eduxit populum meum de Aegypto, et
adduxi eum super montem Sina et detinui eum apud me
diebus multis, Et enarravi ei mirabilia multa, et ostendi ei
temporum secreta et temporum finem, et praecepi ei dicens:
Haec in palam facies verba et haec abscondes. The haec
here refers to Jubilees (see i. 26 notes), which was handed
down in the tribe of Levi (xlv. 16) till its publication by
our author.

In 4 Ezre vi. 20 the words, libri aperientur ante faciem
firmamenti et omnes videbunt simul, refer to the books in
which the deeds of men are recorded. These books were
kept by Enoch according to our text iv. 23, x. 17.

In x. 46, the date in the words: factum est post an-
norum tria millia (Syr., Eth., Arab., but Lat. =annos tres)
aedificavit Salomon civitatem et obtulit oblationes, appears to
be based on that given in Jubilees. If with Joseph. (4nd.
viil. 3. 1.) we reckon 592 years from the Exodus to the
building of Solomon’s temple or 588 years with Sulpicius
Severus (Chron. i. 40, 4 sq.) and take, as our author, 2410
to be the year of the Exodus, then we arrive at 3002 or
2998 (see for these and other reckonings Hilgenfeld, Messias
Judeorum, p. 83). Again on p. 109 of the work just
mentioned Hilgenfeld gives good grounds for assuming that
in 4 Ezra xiv. 48 (Syr. Eth.,) the text originally contained
a computation in jubilees. See also Ronsch, Das Buch der
Jubilden, pp. 412-414.

Chronicles of Jerahmeel.—This Hebrew work, which has
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been translated by Gaster, contains a great deal of subject-
matter in common with our book. At times it reproduces
the actual words of our text. I have no doubt that our
text was ‘used by some of the authors of this compilation.
See Index II., for references to the parallel passages.

Midrash Tadshe—This Midrash was written about the
beginning of the eleventh cent. A.D. by Moses ha-Darshan,
but was based on an early work by Rabbi Pinchas ben Jair
who in turn drew his materials from our text (see Eppstein,
Revue des Etude Jutves, 1890, xxi. 80-97; 1891, xxii. 1-
25 ; Bacher, Die Agade der Tannaiten, ii. 499). By con-
sulting Index IL the reader will find the passages which
are common to this Midrash and our text.

The Book of Jashoar.——This late Hebrew work contains
much matter in common with our text, and there is every
probability that some of it is derived from it ultimately as
its source. See Index II. for a list of parallels. The
Hebrew text of this book which I have quoted occasionally,
is that which was published at Venice in 1629. Generally,
however, I have referred to the French translation of it
in Migne’s series.

The Samaritan Chronicle—This book, to which we have
already drawn attention (see p. lxvii), belongs for the most
part to the twelfth cent. An. It appears to contain a
deliberate polemic (see vi. 36 note) against the view of our
author that calculations should be made according to the
sun only. In keeping with the fact that our author gives
his calendar in connection with the flood (vi. 29-38), this
Chronicle says that the Samaritan system was known to
Noah in the Ark. TFor a remarkable point of agreement
between this Chronicle and our text see note v. 22. Also
it cannot be an accident that in the case of the antediluvian
patriarchs, their respective ages on the birth of their eldest
sons agree in both books in every instance except in that of
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Seth. Ronsch (p. 362) has tabulated the numbers as
follows :

Jub. Sam. Chron.
Adam on the birth of his eldest son was aged 130 130

Seth ’ » ’ 130 60-66
Enoch ' ’ ’ 90 90
Kenan ' ’ " 70 70
Mahalalel ’ » ’ 65 66
Jared ” ’ 5 62 61
Henoch ’ ” ’ 65 65
Methuselah ” ' 67 67
Lamech » ’ ” 53 53

Hence it is not strange that in some cases we are able
to determine missing dates in our text from this Chronicle
(see iv. 28 note). On the other hand these two works
hardly ever harmonise on the ages of the post-diluvian
patriarchs till Terah’s time, and the Chronicle, as we should
expect, omits Kainam which our text (viii. 1) along with
the LXX puts forward as the son of Arpachshad.

In Christian literature—The Christian literature in
which Jubilees is reproduced either by name or anony-
mously will be treated under the following heads:

1. Authors who cite Jubilees or the Little Genesis by nome.

ii. Patristic and other writings which reproduce its text or matter
anonymously.!

1. Authors who cite Jubilees or the Lattle Genesis by name :

DInyMUS OF ALEXANDRIA (309 or 314 to 394 or 399 A.D.)
in epist. canonicas enarrationes, ad 1. Joan. iii. 12 (Gallandi,
Biblioth. patr. vi. 300): Nam et in libro qui leptogenesis
(MS leprogenesis) appellatur, ita legitur, quia Cain lapide
aut ligno percusserit Abel. See Jub. iv. 31.

EprpHANIUS (0b. 404 AD.), Hoer. Xxxix. 6: ds O¢ év

1 Cf, Fabricius, Cod. Pseud. V.T.1i. 849-864, ii. 120-121 ; Ronsch,
Das Buch der Juliliien, 250-382.
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rois "TwBnhatows etpioreras, 7 kai Newts Levéser xahov-
pévy kal & Svépata T@V yvvaikdv Tob Te Kdiv Kkal TOD
30 % BiBros mepiéyes: . . . of Te TovTOV Viol cuvipOnoay
6 ptv Kdiv 17 a8ends 1 peilove Zav, obtw xakovuévy, 0
S¢ SH0 . . . ) heyouévy almod ddends 'Afovpa. See
Jub. iv. 9, 11 and the continuation of the quotation in my
note on iv. 10. For passages where Epiphanius has used
our text without acknowledgment see Index IL

JEROME (0b. 420).—See quotations in notes on x. 21,
xi. 11-13. For other quotations see Index IIL

Decretum Gelasiz—In this decree (de libris recipiendis
et non recipiendis), the date of which is doubtful (see Zahn,
Qesch. des Kamnons, 1. i. 259-267), our book is included
among the writings to be rejected : Liber de filiabus Adae,
hoc est Leptogenesis, apocryphus.

SEVERUS OF ANTIOCH (0b. 542).—In an exposition of Deut.
xxxiv. 6 this author has (see Nicephorus, Catena, i. 167 2-
1672) described the destinies that await the good and the
evil souls on their separation from the body, and various
incidents relating to the contest between Michael and Satan
for the soul of Moses. He adds that his statements are drawn
from our author: Tafira 8¢ év dmoxpide BifNe Méyeras
kelaOar Nemwrorépav Exovtt Tis Tevéosews dror Ths xricews
v appynaiw. On this question see above, p. xv note.

NICEPHORUS, Catena, 1. 175.—(This catena, published
over 120 years ago, contains extracts from writers from
the beginning of the Christian era to the seventh cent.)
Before the words quoted from this work in the note on
x. 21 we find the title of the source given as 7 Sia8jxn.
It is most probable that we should add here To0 Mwicéws
(see p. xvii).

SYNCELLUS (flor. 800 A.D.), Chronographia (ed. Dindorf),
i 5: @5 & Newt Péperar Tevécer, v xal Moicéws elval

daci Tives amoxdhviriw. 1. 7: ék Tis Nemrris Tevéoews ral
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ToU Neyopévov Biov *Addu. 1 13: ék Tév Aemwrav Tevé-
ocews. 1. 14: (see quotation in note on p. 28). i 49 (see
quotation in mnote on x.1). i 183: 7Tov xata unrépa
wammwov Tob "ABpaap % hewry Tévesis ¢now 61 "ABpadp
écalelto, 7 &8¢ Zdppa adehdn owomartpia Tob 'APBpadu
vmipye. 1. 185 (see quotation in note on xii. 26). 1.192:
MaoTipap o dpywv Tav Sawwoviov, ds ¢now 7 AemTy
Téveais, mpogerfov T¢ Oed elmev, el dyamd oe "ABpady,
Bvodtw ot Tov vior adTod (see our text, xvii. 16). i 203:
Biacbeis TaxwB Umo Totda évérewe Tofov kai mhjEas rara
To0 defiov palot Tov ‘Hoad xatéBalre. Tod 8¢ Bavivros
avolfavtes Tas mihas of viol “lakwfB dveihov Tods mheloTovs.
tabTa év hemry levéoer péperar (see our text, xxxviii. 1 sqq.).
For passages where Syncellus has used our text without
acknowledgment see Index II.

CEDRENUS (ed. Bekker), i. 6 : dmo 7Hs Aewrijs evéoews.
1L 9: ws év Newryy Pépetar Tevéger, fiy kal Mwoéws eival
$act Twes amokdhvyrv. 1. 16 (see quotation in note on
iv. 31-32). 1. 48: dyyeros 8¢ xupiov édidakev adTov T
‘EBpalda yrdooav, kabos adros o dyyeros T Mawicsh
eimev, @s émli T Aemti Devecer. 1. 53: év T Nemry
Tevéoer reitar, 670 Maoripar o dpyowr Tédv Satpoviev (and
so on as in Syncellus, i. 192, above). 1i. 85 (see quotation
in note on xlvil. 3). i 87: wipovs 8¢ mpdTor Mowicss
ypdper Tols Tovdalots . . . Sidackduevos mapd Tob dpyary-

~ ~ 4
véhov TafBpiy Ta mepl Tis ryevéocews Tod kéopov . . . kal
Tas TOY dorpwy BGéoes kal Ta oTovyelw . . . ds év T

ANemry Devéoec xefrar. For some of the passages where
Cedrenus has used our text without acknowledgment see
Index II.

ZoNARAS (1081-1118, ed. Pinder), i. 18: olda uév odw
év ™) Aemwry Devécer yeypappévor ws év ) mpody Huépa kal
ai odpaviar Suvduels wPo TAY dMwy IméoTnoay wapa ToD
T@Y 6Awy Snuiovpyod. Cf. our text, il 2.
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Grycas (circe 1150, ed. Bekker), p. 198 : ovde yap s
m68as wekTyuévov T wpérepov xaba lwonmwmis Té Pnou Kai
5 Neyouévn Aemwry Dévegus viv dmopaiverar Tov éml ™
o\l weptmaTov. See also p. 206. P. 392 (see quotation
in note on iil. 8-14). On p. 266 Glycas wrongly attributes
to Josephus what is found in Jub. xxxii. 2-3. For some
of the passages where Glycas has used our text without
acknowledgment see Index IL

ii. Patristic and other writings which reproduce the text or
matter of Jubilees anonymously :

HippoLYTUS.—The Awapepiopos Tis yfs which is assigned
to this writer is based on Jub. viii-ix. See Gutschmidt,
Kleine Schriften, v. 239, 587-597, 613 sqq. (quoted by
Schiirer).

Ps.-CLEMENS RoMANUS, Recognitiones (circ. 200 AD.).—
This work contains many echoes of Jubilees, see Ronsch, op.
cit. 322-325.

ORIGEN (185-254) in Genesin in Eusebius’ Praep. Evang.
vi. 292 (Migne, xxi. 500). The passage which is quoted
from Origen in the note on xxxii. 21 seems to refer to that
passage. Another quotation will be found in the note on
xlv. 14. The Ilpooevyn lwor¢p, from which this quotation
is taken, is cited in the third place in the Synopsis
of the Ps.-Athanasius and the Stichometry of Nicephorus,
and in the fifth place of the catalogue in the Cod.
Coislinianus used by Montfaucon, and in each catalogue
immediately after the Ilarpudpyar (cf. Ronsch, p. 332).
According to Nicephorus it consisted of 1100 stichoi—the
same number as the Testament of Moses, which was identi-
fied by some writers with Jubilees. Both Origen (tom. v.
in Johannen, p. 77) and Glycas (see Fabric. Cod. Pseud. V.T.
i. 765, 768) state that it was current among the Hebrews.

Another fragment of Origen preserved in the Catena of
Nicephorus, 1. 463, is quoted in the note on x1. 10.
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D1oporus oF ANTIOCH (0b. 392 ?).—See quotation in note
on x. 35.

IsiorE PELUSIOTA of Alexandria, who lived in the fifth
cent., gives the following exposition on Deut. xxxiii. 9
(Nicephorus, Cat. i. 1660): émeidy émehdrnoe 4§ mwarppa
ebvy o ‘PouBeip, 8id TobTo odre Pacinelas obTe iepwaivns
n€wwbn, kaitor wpwToTokos Gv. 4NN ¢ wév Aevl Tpitos dv
oV povov Sta 7o émaryyethacOar Tov watépa SexdTyy ddiepe-
cew* katwlev yap dpibuoiueves déxatos Wy, dvwlev 8¢ el
Nplbunln, els Tdv madioxdy niplokero' aANa kal &
0010TYTa, Kai TO CuyyenkdY aiudTov dia THy els To Geiov
Ty Tas xelpas éumifoar, lepwaitvys fEudOn. . . . o ¢
Tovdas Tétapros dv, did THv ddéxacTov Kplow, xal THY
opOny Yrijov, Basikelas HE1d0n. émedy yap molhol Ta
oikela xpUmTovTes TAnuueNjuaTa érépovs ratadikdafovaiv,
oiTos 8¢ éavTod pév rateyrnpicato, . . . &ua TobTO €lKOTWS
This Bacikelas fEolTo.  iepdyTo yap oi éx Aevl, éBacilevoy
8¢ oi é¢ ’lodda, ol rata kaTarxAipwoty, AN dpeTiis yépas
eiApdpéTes. This exposition regarding Levi is based on Jub.
xxxil. 2-3, and regarding Judah on xxxi. 18-20, x.
23-28.

ISIDORE OF SEVILLE (0b. 636), Origines, xvi. 26. 10: In
principio Deus xxii opera fecit. Nam prima die vii opera
fecit, id est: materiam informem, angelos, lucem, coelos
superiores, terram, aquam atque aérem. Secunda die firma-
mentum solum.  Tertia die quattuor: maria, semina,
sationes atque plantaria. Quarta die tria: solem et lunam
et stellas. Quinta die tria: pisces et reptilia aquarum et
volatilia.  Sexta die quattuor: bestias, pecudes, reptilia
terrac et hominem. Et facta sunt omnia xxii genera in
diebus sex. Et xxii generationes sunt ab Adam usque ad
Jacob, . . . et xxii libri Veteris Testamenti usque ad
Hester, et xxii literarum sunt elementa.

The above is clearly based on our text, although in its

f
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enumeration of the works of the first day it deviates con-
siderably (see Jub. ii. 2 sqq.). Observe that it confirms our
view of a lacuna after ii. 22.

EurycHivs, Patriarch of Alexandria 933-939, Annales
translated from Arabic into Latin by Pococke, 1658 (also in
Migne, tom. 111, 909-1155).

P. 15. Eva . . . peperit puerum et puellam: puerum
appellavit Kain, puellam Azrun. Tum rursus . . . puerum
et puellam enixa, puero nomen imposuit Abel, puellae
Owain . . . Cumque provectiores facti essent pueri, dixit
Adam Evae: Ducat Kain Owain . . . Abel autem Azrun.
Cf. Jub. iv. 1, 8, 9, 11.

P. 16. Kain invidit fratri suo . . . ac, lapide caput

ejus feriens, ipsum interfecit. Cf. Jub. iv. 31.

P. 56. Natus et Sharma, cujus temporibus coluerunt
homines idola, unoquoque quod sibi alliberet colente.
Sharna is corrupt for Serug. Cf. Jub. xi. 4.

P. 64-65. Accepit ergo Abraham uxorem suam Saram,
quae et ipsi ex patre soror erat. Cf Jub. xii. 9. For
other parallels see notes on pp. 35, 83.

Suipas, a Greek grammarian of the tenth or eleventh
cent. (Fabricius, i. 336). «kai ™y 7dv doTépwr kivnaw, éx
ToU TaTpos yap éraidedeTo THy daTpovouiay kTN  Cf. Jub.
xii. 16. See also note on xii. 2.

JOEL, Chronographie (ed. Bekker, 1836), extending to the
year 1206 A.D. This writer, whom I have referred to
occasionally in my notes, is generally dependent on Syncellus,
Cedrenus or Glycas for any matter which he has in common
with our text. It is possible, as Ronsch (p. 36'7) urges,
that the phrase xai éfolofpelew airov ameotvros (Joel,
p- 10 (cf. Jub. xxxvii. 23)) testifies to an independent
knowledge of Jubilees, as it is mot found in those earlier
chronographers.

LXX MS (thirteenth cent.), cited as no. 135 in Holmes
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and Parsons’ edition, and as » in Lagarde’s Genesis Graece,
1868. The scholia in this MS attest many of the personal
names which are found in Jubilees. I have cited all of
these in their appropriate places in my Ethiopic Text of
Jubilees, and many of them in the notes to my translation.
See Index II.

LXX MS zin Lagarde’s edition contains two readings
which come from our text. See notes on v. 31 and vi. 1.

GREGORIUS BARHEBRAEUS (1226-1286).—See note on
xi. 11-13.

§ 23. INFLUENGE OF JUBILEES ON THE NEW TESTAMENT

The points of connection between the gospels and our
author are very slight, except in the beliefs respecting
angels and demons—a subject to which we shall return
later. We shall now place the passages side by side where
the New Testament is dependent on our text, or presupposes
it, or presents a close parallel.

Mark iii. 22 (Matt. xii. 24).—o
apxwv TOV dapoviey.

Luke xi. 49.—% Therefore also
said the wisdom of God: I
will send unto them prophets and
apostles, and some of them they
will kill and persecute.

John xiv. 26,—“The Holy
Spirit . . . will bring to your
remembrance all things, etc.”

Acts vil. 15-16.—“And he
(Jacob) died, himself and our
fathers, and they were carried
over unto Shechem, and laid in
the tomb that Abraham hought,
ete.”’

Jub. x. 8.—¢Chief of the
spirits 7 ; xlviii. 9, 12, * Prince
of the Mastéma.”

i 12.—“And I shall send
witnesses unto them, that I may
witness against them, but they
will . . . slay the witnesses also
and persecute those who seek the
law.”

xxxii. 25.—“1 will bring all
things to thy remembrance.”
Here God is to cause Jacoh to
remember all that he had seen in
a vision. ,

xlvi. 9.—“And the children
of Israel brought forth all the
bones of the children of Jacob
save the bones of Joseph, and
they buried them in the field in
the double cave” (z.e. Machpelah).
This is the oldest source of the
tradition in Acts.



Ixxxiv

Acts vil. 23.—Moses when
““ well nigh forty years old ” smote
the Egyptian.

Acts vii. 30.—Moses spent forty
years in Midian.

Acts vii. 53.—“ Who received
the law as it was ordained by
angels and kept it mnot” Cf
Gal. iii. 19.

Acts ix. 2—*If he found any
that were of the way.”

Rom. iv. 15.—“ Where there
is no law, neither is there trans-
gression.”

2 Cor.v.17.—“A new creation”
(Gal. vi 15).

2 Cor. vi. 18.—“T1 will be to
you a Father and ye shall be to
me sons and daughters.”

Gal. ii. 15.— Sinuners of the
Gentiles.”

Gal. iii. 17, —“A covenant
confirmed beforehand by God,
the law which came 430 years
later, etc.” Does the confirma-
tion here spoken of mean the
birth of Isaac? In that case 430
years exactly elapse between this
confirmation of the covenant and
the law according to Jubilees.

Gal. v. 12.—“I would that
they which unsettle you (i
Judaisers) would cut off the
member” (amrokdovrat).

THE BOOK OF JUBILEES

xlvii. 10-12.— Moses forty-two
years old.!

xlviii. 1.—Moses spent thirty-
eight years.!

i, 27.—%“And He said to the
angel of the presence : Write for
Moses, etc” i 14: “They will
forget . . . thy law.” Our text
is the earliest authority for the
statement that the law was given
through angels.

xxiii. 20.—*Turn them back
into the way.”

xxxiii, 15 - 16. — Anticipates
this Pauline doctrine.

v. 12.— A new and righteous
nature.”

i. 24.—“1 shall be their Father
and they will be My children.” 2

xxiii, 23.—“Sinners of the
Gentiles ”” (cf. xxiii. 24).

xv. 4 sqq. contains the covenant
made in 1979 aM. with Abraham
on his circumcision. The law was
given in 2410. Hence 2410 —
1979=431. Isaac was born in
1980, or exactly 430 years before
the legislation on Sinai according
to Jubilees.

Contrast xv. 27, according to
which the angels were created
circumecised. !

1 Juhilees gives here the oldest dates on this subject. The
Midrash Tanchuma on Exod. ii. 6, which was many centuries later,

gives a tradition practically the same as that in Acts.

“ Moses was in

the palace of Pharaoh twenty years, but some say forty years, and

forty years in Midian and forty years in the wilderness.”

Observe

that our author makes Moses stay twenty-one years with his own
people and twenty-one years at Pharaoh’s court.
2 The righteous individual is called “a son of God” first in

Jubilees, so far as I am aware.

See note on i. 24,
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2 Thess. ii. 3.—“ Son of perdi-
tion.”

1 Tim. i. 4.—*Fables and

endless genealogies.” iv.7: “old
wives’ fables.”  Titus iil. 9:
“(Genealogies and strifes and

fightings about the law.”

James i. 13.—“Let no man
say when he is tempted, I am
tempted of God, for God tempteth
no man.”

James ii. 23.—“ Abraham be-
lieved God and it was counted to
him for righteousness and he was
called the friend of God.”

2 Peter ii. 5.— “Noah, a
preacher of righteousness.”

2 Peter iii. 13.—* New heavens
and a new earth.”

2 Peter iii. 8.—“One day is
with the Lord as a thousand

years.”

Rev. i. 6.—“A kingdom,
priests.” v. 10: “A kingdom
and priests.”

Rev. iv. 5 (xi. 19, xvi. 18 ; cf.
viil, 5)—“Lightnings and voices
and thunderings.”

lxxxv
x. 3.—*Sons of perdition.”

The Pauline phrases form a
just description of a large portion
of Jubilees. The “old wives’
fables” may be an allusion to the
large rdle played by women in
it.

The author of Jubilees enforces
the same view by representing
MastémA as suggesting the tempta-
tion of Abraham to sacrifice Isaac
(xvii. 16), as hardening the hearts
of the Egyptians (xlviil. 12, 17),
efc.

xiv. 6.—“ And he bhelieved on
the Lord and it was counted to him
for righteousness” (Gen. xv. 6).
xix. 9 : “He was found faithful
and was recorded on the heavenly
tables as the friend of God.”

vii. 20-39 contains Noah’s
sermon.

i. 29.—%“The heavens and the
earth shall be renewed, etc.”

iv. 30 contains the oldest
dogmatic statement of this fact.

xvi. 18.—%“A kingdom and
priests” Our text alone gives
this form of Exod. xix. 6 ante-
cedently to Revelation.

il. 2.—%“Angels of the voices
and of the thunder and of the
lightnings.”

Angelology—We shall confine our attention here to
notable parallels between our author and the New Testament.
Besides the angels of the presence and the angels of sancti-
fication there are the angels who are set over natural

phenomena (il 2).
former.
orders ;
their duties (ii. 18).

These angels are inferior to the
They do not observe the Sabbath as the higher
for they are necessarily always engaged in
It is the higher orders that are
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generally referred to in the New Testament; but the angels
over natural phenomena are referred to in Revelation:
angels of the winds in vii. 1, 2, the angel of fire in xiv. 18,
the angel of the waters in xvi. 5 (cf. Jub. ii. 2). Again,
the guardian angels of individuals, which the New Testament
refers to in Matt. xviii. 10 (Acts xii. 15), are mentioned, for
the first time, in Jubilees xxxv. 17. On the angelology of
our author see § 16.

Demonology—The demonology of our author reappears
for the most part in the New Testament :

fa) The angels which kept not their first estate Jude 6 ;
2 Peter 1. 4, are the angelic watchers who, though sent
down to instruct mankind (Jub. iv. 15), fell from lusting
after the daughters of men. Their fall and punishment are
recorded in Jub. iv. 22, v. 1-9.

(b)) The demons are the spirits which went forth from
the souls of the giants who were the children of the fallen
angels, Jub. v. 7, 9. These demons attacked men and
ruled over them (x. 3, 6). Their purpose is to corrupt and
lead astray and destroy the wicked (x. 8). They are
subject to the prince of the MastémA® (x. 9), or Satan.
Men sacrifice to them as gods (xxii. 17). They are to
pursue their work of moral ruin till the judgment of
Mastéma (x. 8) or the setting up of the Messianic kingdom,
when Satan will be no longer able to injure mankind
(xxiii. 29).

So in the New Testament, the demons are disembodied
spirits (Matt. xii. 43-45; Luke xi. 24-26). Their chief is
Satan (Mark iii. 22). They are treated as divinities of the
heathen (1 Cor. x. 20). They are not to be punished till
the final judgment (Matt. viii. 29). On the advent of the
Milleunium Satan will be bound (Rev. xx. 2-3).

1 See note on x. 8.
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§ 24. VIEWs oF THE AUTHOR ON THE MESSIAH, THE
MessiaNic KINGDOM, THE PRIESTHOOD OF MELCHIZE-
DEK, THE LAW, CIRCUMCISION AND THE SABBATH, THE
FuTure LIrE, THE JEWISH CALENDAR

The Messiah.— Although our author is an upholder of
the Maccabean dynasty he still clings like the writer of Eth.
Enoch lxxxiii-xc. to the hope of a Messiah sprung from
Judah. He makes, however, only one reference to this
Messiah, and no réle of any importance is assigned to him
(see xxxi. 18 note). The Messianic expectation showed no
vigorous life throughout this century till it was identified
with the Maccabean family. If we are right in regarding
the Messianic kingdom as of temporary duration, this is the
first instance in which the Messiah is associated with a
temporary Messianic kingdom.

The Messianic Kingdom.—In the notes on i. 29, xxiii.
30 I have dealt at some length with the character of this
kingdom. We have there seen that it was to be brought
about gradually by the progressive spiritual development of
man and a corresponding transformation of nature. Its
members were to attain to the full limit of 1000 years in
happiness and peace. During its continuance the powers
of evil were to be restrained (xxiii. 29). The last judg-
ment was apparently to take place at its close (see note on
xxiii. 30). On the probable derivation of this view from
Mazdeism see note on i. 29.

The writer of Jubilees, we can hardly doubt, thought
that the era of the Messianic kingdom had already set in.
Such an expectation was often cherished in the prosperous days
of the Maccabees. Thus it was entertained by the writer of
Eth. Enoch Ixxxiii.-xe. in the days of Judas before 161 B.C.
Whether Jonathan was looked upon as the divine agent for
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introducing the kingdom we cannot say, but as to Simon
being regarded in this light there is no doubt. Indeed his
contemporaries came to regard him as the Messiah himself,
as we see from Psalm ex., or the noble Messianic hymn in
Test. Levi 18. The tame effusion in 1 Mace. xiv. 8-15 is
a relic of such. literature, which was emasculated by its
Sadducean editor. Simon was succeeded by John Hyrcanus
in 135 B.C., and this great prince seemed to his countrymen
to realise the expectations of the past; for according to a
contemporary writer (Test. Levi 8) he embraced in his own
person the triple office of prophet, priest, and civil ruler
(see note on xxxi. 15), while, according to the Test. Reuben
6, he was to “die on behalf of Israel in wars seen and
unseen.” In both these passages he seems to be accorded
the Messianic office, but not so in our author as we have
seen above. Hyrcanus is only to introduce the Messianic
kingdom, over which the Messiah sprung from Judah is to
rule.!

Priesthood of Melchizedel.—That there was originally an
account of Melchizedek in our text we have shown in the
uote xiil. 25, and that the Maccabean high-priests deliber-
ately adopted the title applied to him in Gen. xiv., we have
pointed out in the note on xxxii. 1. It would be interesting
to inquire how far the writer of Hebrews was indebted to
the history of the great Maccabean king-priests for the idea
of the Melchizedekian priesthood, of which he has made so
fruitful a use in chap. vil as applied to our Lord.

The Law.—On our author’s conception of the law as the
ideal and eternal realised under time relations see pp. li sqq.

1 The belief that the Messianic era had set in appears to have
arisen again under Alexander, 78-69 B.c. “ Under Simon ben Shetach
(and Queen Salome) rain fell on the eve of the Sabbath, so that the

corns of wheat were as large as kidneys, etc.” (Taanith 23a, quoted by
Schiirer, Gesch. jud. Volkes,3 i. 290).
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Circumersion and the Sabbath.—On our author’s exalted
conceptions of these two bulwarks of Judaism, see p. L

The Future Life—In ou