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PREFACE

THE Apocalypse of Baruch is a composite work written
in the latter half of the first century of the Christian
era. It is thus contemporaneous with the chief
writings of the New Testament. Its authors were
orthodox Jews, and it is a good representative of
the Judaism against which the Pauline dialectic was
directed.

In this Apocalypse we have almost the last noble
utterance of Judaism before it plunged into the dark
and oppressive years that followed the destruction of
Jerusalem. For ages after that epoch its people
seem to have been bereft of their immemorial gifts
of song and eloquence, and to have had thought and
energy only for the study and expansion of the
traditions of the Fathers. But when our book was
written, that evil and barren era had not yet set in;
breathing thought and burning word had still their
home in Palestine, and the hand of the Jewish artist
was still master of its ancient cunning.

And yet the intrinsic beauty of this book must to
a great degree fail to strike the casual reader. Indeed,
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it could hardly be otherwise. For the present English
version is a translation of the Syriac; the Syriac was
a translation of the Greek, and the Greek in turn a
translation from the Hebrew original. In each trans-
lation we may feel assured the original work was
shorn in large and growing measure of its ancient
vigour, and this is certainly the case in the version
now before the reader. For the translator, having the
interests of scholars before his eyes, has made it his
aim to give a literal reproduction of the Syriac. And
yet, even so, much of its native eloquence has survived,
so that to be prized it needs only to be known, and
our appreciation of its beauty, its tragic power and
worth, must grow in the measure of our acquaintance
with it.

The Apocalypse of Baruch has had a strange history.
Written by Pharisaic Jews as an apology for Judaism,
and in part an implicit polemic against Christianity,
it gained nevertheless a larger circulation amongst
Christians than amongst Jews, and owed its very
preservation to the scholarly cares of the Church it
assailed. But in the struggle for life its secret animus
against Christianity begat an instinctive opposition in
Christian circles, and so proved a bar to its popularity.
Thus the place it would naturally have filled was
taken by the sister work, 4 Ezra. This latter work
having been written in some degree under Christian
influences, and forming, in fact, an unconscious con-
fession of the failure of Judaism to redeem the world,
was naturally more acceptable to Christian readers,
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and thus, in due course, the Apocalypse of Baruch was
elbowed out of recognition by its fitter and sturdier
rival.

In this edition of Baruch — which is also the
editio princeps—no pains have been spared as regards
the criticism and emendation of the text, its inter-
pretation, and the determination of its various
sources.

As regards the text, the facts are briefly as follows :
The first seventy-seven chapters, as appears on the
title-page, are found only in one MS., namely, ¢. For
the concluding nine chapters—the Epistle of Baruch
—1I have made use of ¢ and nine other MSS. Of
these I have collated eight—several of these for the
first time. Through the kindness of the publishers I
have been enabled to print on pp. 125-167 a critical
text of this Epistle based on those MSS. As Ceriani
and Lagarde contented themselves each with reproduc-
ing a single unamended MS., scholars will, I think, be
grateful for this attempt to grapple with all the Syriac
MSS. available. By this comparative study of ¢ and
the remaining nine MSS. in the chapters common to
both, I have been able to ascertain the value of ¢ in
the chapters in which ¢ stands alone. The trust-
worthiness of the MS. ¢, which we have thus estab-
lished, is further confirmed by a Greek work, which
borrows largely from our Apocalypse, the Rest of the
Words of Baruch.

There are, of course, corruptions in the text. Some

of these that are native to the Syriac have been
a 2
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removed by Ceriani, others by the editor; others are
provisionally emended, or else reproduced in the
English translation. But many still remain. Of
these some are manifestly peculiar to the Greek,
and have been dealt with accordingly. But the rest
are not so, and are, in fact, incapable of explanation
save on the hypothesis of a Hebrew original. To
this hypothesis, which marks a new departure in the
criticism of this book, I have been irresistibly led in
the course of my study. In many passages I have
by its means been able to reduce chaos to order.
For details the reader should consult the Introduction,
pp. xliv.-liii.

The interpretation of this book has been the
severest task as yet undertaken by the editor.
Insuperable difficulties confronted on every side, till
at last he awoke to the fact that these were due to
plurality of authorship. ~When once this fact was
recognised and the various sources determined, the
task of interpretation was materially lightened, and
the value of the work for New Testament and Jewish
scholars became every day more manifest. As my
studies in this direction began in 1891, my conclusions
are, save in a few cases; the result of long study and
slowly matured conviction.

A special study of the relations subsisting between
this Apocalypse and 4 Ezra will be found on pp.
Ixvii.-Ixxvi., where it is shown that whereas 4 Ezra is
in many respects non-Jewish, our Apocalypse is a
faithful exponent of the orthodox Judaism of the

8
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time. To this subject I may return in an edition of
the former work.

Scholars are at last coming to recognise that the
study of the literature to which this book belongs is
indispensable for the interpretation of the New
Testament. Thus Dr. Sanday and Mr. Headlam
write in their recent work on the Epistle to the
Romans (p. vii.): “ It is by a continuous and careful
study of such works that any advance in the exegests
of the New Testament will be possible.”

My knowledge of Talmudic literature, so far as it
appears in this book, is derived from Weber's Lehren
des Talmuds, Edersheim’s ZLife and Times, etc.,
‘Whunsche’s translations of the various treatises of
the Babylonian Talmud, Schwab’s French translation
of the Jerusalem Talmud, and in passages where
translations were wanting, I had the ready help of
Dr. Neubauer.

My thanks are also due to Mr. Buchanan Gray,
for his revision of my proofs of the Hebrew original
of Baruch.

17 BRADMORE RoAD, OXFORD,
September 1896,
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INTRODUCTION

§ 1. SHORT AcCCOUNT OF THE BOOK

Tuis beautiful Apocalypse, with the exception of nine
chapters towards its close,! was lost sight of for quite
1200 years.

Written originally in Hebrew, it was early trans-
lated into Greek, and from Greek into Syriac. Of the
Hebrew original every line has perished save a few still
surviving in rabbinic writings. Of the Greek Version
nothing has come down to us directly, though portions
of it are preserved in the Rest of the Words of Baruch,
a Greek work of the second century, and in a late
Apocalypse of Baruch recently discovered in Greek
and in Slavonic. Happily, the Syriac has been pre-
served almost in its entirety in a sixth century MS,
the discovery of which we owe to the distinguished
Italian scholar Ceriani. Of this MS., Ceriani published
a Latin translation in 1866, the Syriac text in 1871,
and the photo-lithographic facsimile in 1883. Though

1 These chapters under the title “ The Epistle of Baruch,” or a similar
one, were incorporated in the later Syriac Bible.
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there are no adequate grounds for assuming a Latin
Version, it is demonstrable that our Apocalypse was
the foundation of a Latin Apocalypse of Baruch, a
fragment of which is preserved in Cyprian.
The Apocalypse of Baruch belongs to the first
century of our era. It is a composite work put
together about the close of the century, from at least
|five or six independent writings. These writings
belong to various dates between 50 and 90 A.p., and
are thus contemporaneous with the chief New Testa-
ment writings. It is this fact that constitutes the
chief value of the work. We have here contempor-
_aneous records of the Jewish doctrines and beliefs, and
of the arguments which prevailed in Judaism in the
| latter half of the first century, and with which its
| leaders sought to uphold its declining faith and con-

front the attacks of a growing and aggressive Chris-
' tianity.

Over against many of the Pauline solutions of the
religious problems of the day, Jewish answers are here
propounded which are frequently antagonistic in the
extreme. It was this hidden hostility to Christianity
that no doubt brought it into discredit. As early
as the sixth century it seems to have passed out of
circulation.

§ 2. Orner Books oF BARUCH

In addition to our Apocalypse, a considerable litera-
ture arose and circulated under Baruch’s name, some-
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time before and after the Christian era. It will be
sufficient for our present purpose to touch briefly
on the different books belonging to it.

1. The Apocryphal Baruch in the LXX.—This book
falls clearly into two parts—i.-iii. 8 being the first part,
and iii. 9-v. constituting the second. The first part
was originally written in Hebrew, the second is gener-
ally held to be of Greek origin, but this is doubtful.
The first part of the book is said by Ewald and
Marshall to have been composed three centuries before
the Christian era, by Fritzsche and Schrader in the
Maccabean period, by Kneucker and Schiirer after
70 Ap. Most writers agree in assigning the second
half of the book to the last- mentioned date. The
second half, however, may also be composite. Thus
Professor Marshall differentiates iii. 9-iv. 4 from
iv. 5-v. 9, and regards the former as originally written
in Aramaic, and the latter in Greek. The chief authori-
ties on this book are Fritzsche, Ereget. Handbuch zu
den Apocryphen, part i., pp. 165-202, 1851; Kneucker,
Das Buch Baruch, 1879; Gifford, Speaker’s Commentary,
Apocrypha, ii. 241-286, 1888. On the probability
that i. 1-3; iii, 9-iv. 29 of this book are a recast of a
lost portion of our Apocalypse, z.e. “the Letter to the
two and a half Tribes,” see § 8, pp. Ixv.-Ixvii. There
is no verbal borrowing between our Apocalypse and
and the Greek Baruch, but in the following passages
there is a similarity of diction or of thought or of both.
This list could be enlarged.
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Apoc. of Baruch. Book of Baruch.
i. 1 (mention of Jeconiah). i. 3.
x. 16. iv. 10, 14.
lix. 7. iii. 12.
Ixxvii. 10. ii. 26.
Ixxviii. 7. iv. 36, 37 (v. 5, 6).
Ixxix. 2. i. 17, 18.
Ixxx, 5. ii. 13.
Ixxxiv. 2-5. i. 19 ; ii. 2.
Ixxxvi. 1, 2. i 14.

2. The Rest of the Words of Baruch.—This book
was written in Greek in the second century of our
era. It seems in parts to be a Jewish work recast.
The Greek text was first printed at Venice in 1609,
next by Ceriani in 1868 under the title “ Paralipomena
Jeremiae” in his Monwmenta Sacra,v.11-18, and recently
it has been critically edited by Rendel Harris in 1889.
This book exists also in the Ethiopic Bible. The
Ethiopic Version was edited from three MSS. by
Dillmann in his Chréstomathia aethiopice in 1866.
As these MSS. are inferior, and as no attempt was
made by Dillmann to revise his text by means of the
Greek, the present writer hopes in due time to edit a
critical text from eleven Ethiopic MSS., accompanied
with translation and notes. In this edition account
will be taken of all the important variations of the
Greek text.

This book is deeply indebted to our Apocalypse
and attests the accuracy of the Syriac text in the
following passages :—
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Apoc. Bar. Rest of the Words.
i 1. i 1,3, 7.
ii. 2. ii. 2.
v. 1. i 53 1L 7; iil 6; iv. 7,
vi. 1. iv. 1.
vi. 4, 5, 6, 8, 10. iii. 2, 5, 8, 14.
viii. 2, 5. iv. 1, 2, 3, 4.
x. 2, 5, 6,7, 18. iv. 3, 4, 6, 9.
xi. 4, 5. iv. 9.
XXXV, 2. ii. 4.
Ixxvii. 21, 23, 26. vii. 3, 10, 12.
Ixxx. 3. i 5; iv. 7.
Ixxxv. 2. i 3.
Ixxxv. 11, vi. 3.
Ixxxvii. vii. 8, 30.

3. The Gnostic book of Baruch.—Of this book
large fragments are found in the Philosophumena of
Hippolytus, v. 24-27. But these fragments are wholly
out of relation with the remaining literature of Baruch.

4. A Latin book of Baruch is quoted in one MS.
of Cyprian's Testimonie, iii. 29. As this book is
clearly based on our Apocalypse, I will give the
passage in full. Item in Baruch: “Veniet enim
tempus, et quaeretis me et vos et qui post vos
venerint, audire verbum sapientiae et intellectus, et
non invenietis ” (cf. Apoc. Bar. xlviii. 36). “Nationes
autem cupient videre sapientem praedicantem, et non
obtinget eis: non quia deerit aut deficiet sapientia
hujus saeculi terrae, sed neque deerit sermo legis
saeculo. Erit enim sapientia in paucis vigilantibus
et taciturnis et quietis” (cf. Apoc. Bar, xlviii. 33),
“gibi confabulantes et in cordibus suis meditantes
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quoniam quidam eos horrebunt et timebunt ut malos.
Alii autem nec credunt verbo legis Altissimi: alii
autem ore stupentes non credent et credentibus erunt
contrarii et impedientes spiritum veritatis. Alii autem
erunt sapientes ad spiritum erroris et pronuntiantes
sicut Altissimi et Fortis edicta” (cf. Apoc. Bar. xlviii.
34 ; Ixx. 5; observe also that the titles of God here
are characteristic of our Apoc., see vii. 1, note; xxi. 3,
note). “ Alii autem personales fidei. Alii capaces et
fortes in fide Altissimi et odibiles alieno.”

In 5 Ezra xvi. 64, 65 (which James ascribes to
the third century) we have a clear use of our text.
Thus: “Certe Hic novit . . . quae cogitatis in cordibus
vestris. Vae peccantibus et volentibus occultare peccata
sua: propter quod Dominus scrutinando scrutinabit
omnia opera eorum et traducet vos omnes,” is based on
Ixxxiii. 3, which = “Et scrutinando scrutinabit cogita-
tiones arcanas et quidquid in penetralibus omnium
hominis membrorum positum est et in apertum coram
omnibus cum increpatione educet.” We should observe
that not only is the thought of the two passages the
same, but that the actual diction is borrowed, z.e. the
Hebraism “scrutinando scrutinabit” and “ traducet,”
which = “in apertum cum increpatione educet” (cf.
also “quae cogitatis in cordibus” with ¢ cogitationes
arcanas ”).

5. The Greek Apocalypse of Baruch, or, as Mr.
James names it, Apocalypsis Baruch Tertia.—This
book belongs to the second century, for, on the one
hand, it is based largely on the Slavonic Enoch, and on
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the other, it is mentioned by Origen, de Princip. ii. 3.
6 : “ Denique etiam Baruch prophetae librum in asser-
tionis hujus testimonium vocant, quod ibi de septem
mundis vel caelis evidentius indicatur.” This Greek
Apocalypse of Baruch was discovered some years ago
by Mr. James in a British Museum MS. Through
his kindness I have been permitted to examine his
copy of this MS. His edition of the text will, we
believe, shortly appear. The Slavonic Version of this
book has been known for some time, and was published
in the Starine, vol. xviii. pp. 205-209, 1886, by Nova-
kovic. A German translation, preceded by a helpful
introduction by Professor Bonwetsch, appeared this
year in the Nachrichten der K. Gesellschaft der
Wissenschaften zu Gottingen, 1886, Heft i. An English
translation will shortly appear by Mr. Morfill in Mr.
James’s Cambridge edition. The Slavonic is less
trustworthy and full than the Greek. This Greek is
dependent in certain respects on the Rest of the
Words of Baruch, and is thus of service in deter-
mining the date of the latter. With our Apocalypse
it has only one or two points of contact. Thus with
vi. 2, “I was grieving over Zion and lamenting over
the captivity which had come upon the people,” com-
pare the opening words of the Greek Apocalypse,
"AmoxdAvyris Bapazfx, os éotn . . . Khalwy vmrép Ths
alypawaias Tepovoariu: and with x. 5, “I, Baruch,

. sat before the gates of the temple and I
lamented with that lamentation over Zion,” and xxxv.

1, “ And I, Baruch, went to the holy place, and sat
b
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down upon the ruins and wept,” compare the words
already quoted together with xal odrws érxdfnro émi
Tas dpalas mwohas, Swov Eketto TR TRV dylwy dyia.
Perhaps liv. 8-9, “ Even so I could not give Thee the
meed of praise, or laud Thee as is befitting. . . . For
what am I amongst men . . . that I should have heard
all those marvellous things from the Most High?”
may be the source of the following words towards the
close of the Greek Apocalypse-—38oEav édepov T Oecd
1 dfiboavTi pe ToloUTov dEiduaros.

6. Finally, another book of Baruch, distinet from
the above, and belonging to the fourth or fifth century
of our era, is mentioned in the Altercatio Simonis
Judaei et Theophilt Christiani, published by Harnack
(Zexte und Untersuchungen, Bd. 1, Heft 3, 1883). 1In
this work Theophilus makes the following quotation
from the book of Baruch: “Quomodo ergo prope
finem libri sui de nativitate ejus et de habitu vestis et
de passione ejus et de resurrectione ejus prophetavit
dicens: Hic unctus meus, electus meus, vulvae incon-
taminatae jaculatus, natus et passus dicitur.”

Above all the foregoing works which circulated
under Baruch’s name, the Apocalypse of Baruch stands
head and shoulders alike in respect of form or matter
or real worth to the student of Judaism and Christianity.

§ 3. TrE Syriac MSS.

For chapters i-lxxvii. of this book we have only
one MS,, the famous sixth-century Peshitto MS. which
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was found by Ceriani in the library in Milan. For
convenience we shall call this MS. ¢. In 1871
Ceriani edited the Syriac text from this MS. in his Monu-
mente. Sacre, ¢t Profane, vol. v. Fase. 2, pp. 113-180.
Of chapters Ixxviii.-lxxxvi., which constitute the Epistle
of Baruch, many MSS. were known to exist, and of
three of them (i.e. @, b, d) Ceriani made collations and
inserted these in their appropriate place below the
printed text of ¢. He made no attempt, however, to
correct the text of ¢ by their means. This task was
attempted in a haphazard fashion by Fritzsche (Libi
Apocryphi Vet. Test. Graece, 1871, pp. 690-699) in an
emended edition of Ceriani’s Latin translation of these
chapters.

It is manifest that, if we wish to ascertain the
value of ¢ in those chapters in which it stands alone,
t.e. i.-Ixxvii, we can do so only by an exhaustive ex-
amination of its text in those chapters which it attests
in common with «, b, d, ¢, f, ¢, L, 4, k, ie. lxxviii.-
Ixxxvi.,, and by a determination of its ecritical value in
respect to them. When we have discharged this task
we shall know the real worth of ¢ in i.-Ixxvii, and
familiar with its strength and its weakness shall
approach with some confidence the critical problems
it presents. With this end in view I have made use
of all the Syriac MSS. of lxxviii-lxxxvi. attainable.
These are ten, and are as follows :—

o called A in Ceriani.

b Add. 17,105 in the Brit. Mus, Fol. 11641212 Sixth
century.
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¢ The Milan MS., Fol. 265>-267>. Sixth century.

d called d in Ceriani.

e No. 1 Syr. MSS., Bodley, Fol. 430-432. 1627.

f Egerton 704 Brit. Mus., Fol. 3733742  Seventeenth
century.

g Add. 12,172 Brit. Mus, Fol. 192b-195>. Tenth or
eleventh century.

h Add. 18,715 Brit. Mus,, Fol. 242b-2442, Twelfth century.

2 No. 2 Syr. MSS,, Bodley, Fol. 492-493. 1614.

k No. 20 Syr. MSS., Bodley, Fol. 37-38.

All these MSS. with the exception of % contain the
complete Epistle of Baruch. % has only lxxxiii. 7-
Ixxxiv. 1. Of the ten MSS. I have collated directly
b, ¢ f, 9, h, %, k. b had already been collated and
published by Lagarde. I did it, however, afresh, and
found only one important error in his work. For a
knowledge of a, d I am indebted to Ceriani’s collations.
Of ¢ my knowledge is derived directly from the photo-
lithographic reproduction of that MS. In addition to
the above MSS., I have found excerpts from the
Epistle of Baruch in the three following MSS., from
which I have drawn various readings.

I Add. 12,178 Brit. Mus., Fol. 111, Ninth or tenth century.

m 14,482 Brit. Mus., Fol. 47°-48% Eleventh or twelfth

century.
n 14,684 Brit. Mus., Fol. 24. Twelfth century.

‘W and P stand for the Walton and Paris Polyglots.
Of the foregoing MSS. a, b, d, ¢, f, 9, k, %, k, I, m, n
represent one type of text as ¢ represents another.
But although the former belong to one family they are
of very different values. To the more ancient and



INTRODUCTION XXV

trustworthy belong a, b, g, &, k& to the latter and less
trustworthy d, ¢, f, . For convenience’ sake we shall
denote the parent of @, b, g, A, & by the symbol B, that
of d, ¢, f, 1 by y, and the ancestor of both by a. First
of all we shall study the general relations of ¢ to a
and to the sub-groups B and .

¢ stands frequently alone alike when it is right and
when it is wrong. In Ixxviii. 1; Ixxxi. 4; Ixxxil. 7;
Ixxxv. 1, 7; Ixxxvi. 3; lxxxvii, it is right against a,
ie. @, b,d, ¢ f, 9, h,4; and most probably also in Ixxix.
2, 3; Ixxxiii. 3, 7, 8; lxxxiv. 1, 9; lxxxv. 15. On
the other hand, it is frequently wrong. Thus it attests
a corrupt text against « in lxxviii. 1, 2, 3, 4, 7 (?);
Ixxx. 1, 2, 3; lxxxi. 3; Ixxxii. 2 (twice), 3, 4, 5;
Ixxxiii. 2, 3, 4, 5, 8, 13, 15, 16, 18, 19, 21 ; lxxxiv.
1,2,8, 10; Ixxxv. 7, 8, 12, 13; Ixxxvi. 1. Thus
we see that whereas ¢ independently preserves the
true text in many passages, a preserves it in thrice as
many.

Again, as we have already remarked, the MSS. ¢, b,
d, e, f, g, h, 1, k& are of very different values. Thus e,
b, g, h agree with ¢ in attesting the true text against
d, ¢, f, ¢ in Ixxviii. 3, 5; lxxix. 1; lxxx. 3; Ixxxi
4; Ixxxiv. 4, 6,7, 10; lxxxv. 6, 11. In lxxxii 1
a, b, g, h agree alike against ¢ and d, ¢, f, 7. Only in
Ixxxiii. 17 do d, ¢, f, © agree with ¢ against @, b, g, k.
In the above passages % is wanting, but where it exists
it belongs as a rule to B, and agrees with @ more than
with any other member of this group. Thus if we
represent a, b, d, ¢, f, g9, h, %, k by a,and @, b, g, 2, &
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by B, and d, ¢, f, © by vy, as we have already arranged,
we arrive at the following genealogy :—

ORIGINAL SYRIAC TRANSLATION

[ I

4 a

We have also seen from what precedes that ¢ often
agrees with B in giving the true text against ¢, but ¢
and 4 never agree in attesting the true text against
B, except perhaps in lxxxiii. 17.

I, m, m, so far as they exist, support a as against ¢,
and where the attestation of @ is divided they gener-
ally agree with « against B, i.e. with d, ¢, f, © against
@, b, 9 h k. ’

Having now learnt in some measure the relations
of the various groups of MSS. to each other, we have
still to study those of the individual MSS., so far as
our materials admit. The special study of ¢ we reserve
till later.

Amongst a,b, 9, k, b and g are closely related. They
agree against all else in Ixxx. 4; Ixxxi 3; Ixxxii 2,
3; Ixxxiil. 2, 9,11 ; lxxxv. 12; but this combination is
generally wrong. & is never right when it stands
alone. a and % are excellent authorities when sup-
ported by ¢. Thus q, ¢ are right in Ixxxiii. 4; Ixxxiv.
6; Ixxxv. 9. They agree in the wrong in Ixxix. 2;
Ixxx. 7; lxxxv. 9. a agrees also with b, ¢, g against
all else in lxxxv. 14, and with ¢, 2 against all in
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Ixxxiv. 3. % stands alone with ¢ in Ixxxi. 4; lxxxiv.
4 ; lxxxv. 13 ; but the combination is untrustworthy.
From these facts we infer that amongst @, b, g, &, band g
are very closely related, but that no such close relations
exist between « and % or between either of these with
b, 9. Thus the relations of the sub-group to each
other might be represented as follows :—

~——

As regards the v group, we have learnt above that it is
quite untrustworthy when it stands alone against c.
Yet it is upon two of the members of this group that
the text of the Walton and Paris Polyglots is based.
The text of these Polyglots may be shortly de-
scribed as follows. In all cases where it stands in
opposition to ¢, WP follow a except in lxxxii. 8,
Ixxxv. 10, where their text is most probably due to
conjecture as they here stand alone. Secondly, in
cases where « is opposed to ¢3, WP agree with .
Thirdly, within the group ¢, WP are most closely
associated with, and in all probability are based upon,
¢, f. For they agree with ¢ against all other MSS. in
Ixxx. i, lxxxil. 9 in omitting “and,” in Ixxx. 2 in
giving an impossible form, and in lxxxiii. 14 in omit-
ting half the verse. But WP are not based on e
alone; for though e omits a word in Ixxxv. 5, it is
given in WP. This defect of ¢ was made good from
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f; for we find that fWP stand alone in lxxx. 7. It
is of no little interest to have traced the sources of
the text in the Polyglots; for, as their editors have
given no information on the subject, scholars have
hitherto been quite in the dark in this respect. We
are now in a position to give the genealogy of the
MSS. dealt with above. This is as follows :—

ORIGINAL SYRIAC TRANSLATION

c a

A [
. O \/
“l P

Special Study of ¢.—It is now time to study the
special characteristics of ¢. We have already seen
that ¢ has independently preserved the true text in
many passages against corruptions in a. (A list of
these passages will be found above, where also it is
shown that a has preserved the true text much more
frequently than ¢) I have found ¢ trustworthy when
supported by e in Ixxxiii. 4; Ixxxiv. 6 ; Ixxxv. 9; but
not so in Ixxix. 2; Ixxx. 7; lxxxv. 9; or by @, b, g in
Ixxxv. 14; or by e,/ in lxxxiv. 3 ; or by b, g in Ixxxv.
1. But the character of ¢ appears more clearly in its
errors. Thus it is wrong (1) through omission in
Ixxx. 1, 2 (omission due here to an attempted emen-
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dation) ; Ixxxii. 2, 3 ; Ixxxiii. 4, 5, 16, 18; Ixxxiv. 1,
10; lxxxv. 4 (through homoioteleuton), 12. Cf.1i. 16
and lvi. 14 for omissions of the negative. (2) Through
additions to the text in lxxviil. 2 ; lxxxiil. 5 ; lxxxv. 8,
9, 15. (3) Through transposition of words or letters
whereby the sense is generally destvoyed. — Transposition
of letters in 1xxxil. 4 whereby “drop ” becomes “ pollu-
tion ”; lxxxili. 21 where “by truth” becomes “in
silence.”  For similar transpositions in the earlier
chapters see xiv. 6; Ixx. 8. Transposition of words
in lxxxi. 3; lxxxii. 2, 3; lxxxiil. 5; Ixxxiv. 8. For
similar transpositions see xiv. 11; xxi. 16. (4)
Through clerical errors in 1xxviii. 3 (for a similar error
see xxiv. 4), 4; Ixxx. 3; lxxxii. §; lxxxiii. 2, 3, 13,
15, 16, 19 ; Ixxxiv. 1 (observe that there is the same
erroneous pointing in Ixx. 5), 3, 8; Ixxxv. 12, 13.
In Ixxxiv. 2 we have an intentional variation. Cf. in
earlier chapters li. 1.

We have now completed our study of the MSS.
The knowledge which we have thus gained from our
comparative criticism of ¢ and the other MSS. helps
to secure us against the characteristic errors of the
former in the chapters where the friendly aid of the
latter cannot be invoked. We can thus address our-
selves with a certain degree of confidence and skill to
the obscurities and corruptions that arise in these
chapters. As a further result of this examination, we
have come to feel that so long as we follow its guid-
ance, we can nowhere greatly err from the sense of
the Hebrew original.
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Date of the Common Ancestor of ¢ and a.—Since ¢
and b are both of the sixth century, we find that
already at that date there existed two distinctly
developed types of text, both of which must have
been for no brief period in existence, owing to the
variety of readings already evolved. Further, though
b belongs to the sixth century, many of its readings
are decidedly later than ¢ and even than ¢ and 2. In
fact, a, k represent the text at an earlier period than b.
The common parent, therefore, of @, , and & was prob-
ably not later than the fifth century. Such a variety
of related yet different MSS. as a, b, g, %, % could not
well have arisen from an MS. of a later date. This
being so, the common progenitor of ¢ and a can hardly
be sought later than the fourth century.

§ 4. PREVIOUS LITERATURE ON THE APOCALYPSE OF
BarucH

The Syriac Text—As we have seen in the fore-
going section, we have only one MS, i.e. ¢, for chapters
i-lxxvii. For Ceriani’s edition of this MS. see pp. xxii.-
xxiii. Of the text of the remaining chapters, which form
the Epistle of Baruch, many editions have appeared :—
(1) That which is published in the Walton and Paris
Polyglots. This text is, as we have shown above (pp.
xxvil.-xxviii.), founded on two indifferent MSS,, ¢ and f..
(2) Lagarde’s edition of b, pp. 88-93 of his Zibri Vet.
Test. Apocryphi Syriace, 1861. This is merely b in a
printed form, and not an edition of the Syriac text
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based on the Nitrian MSS. in the British Museum, as
is everywhere wrongly stated both by German and
English writers. Though & is a very old and valuable
MS., we have now several MSS. at our disposal con-
taining a more ancient text (see pp. xxvi.-xxvii.) (3)
Ceriani’s published text of ¢, to which he has appended
collations of a, b, & in his Monumenta Sacra et Profana,
vol. v. Fasc. 2, pp. 167-180. As we have already
remarked, Ceriani has contented himself with printing
the text of ¢, and has not sought to correct it by means
of a, b, d.

Translations.—Only one translation of our Apoca-
lypse has hitherto appeared, 7.e. the Latin translation
of Ceriani in the Monwmenta, Sacrd et Profana, vol. i.
Fasc. 2, pp. 73-98, 1866. This is certainly a model
translation in point of style, and considering the fact
that Ceriani was not a specialist in Apocalyptic litera-
ture, it is also very accurate. Not quite accurate, indeed,
as Ceriani himself was aware in 1871 when he wrote—
“Omisi tamen plenam revisionem meae versionis Latinae
. . . quia omnino in meis occupationibus tempus me
deficit, et quidquid corrigere opus erit, alii ex textu
per se poterunt.” Some of the errors are as follows :—
In xiii. 8 we must expunge “ enim est.” In verses 4-5
of the same chapter we find the peculiar construction
“ut. .. dic.” In xv. 6 read “transgressus est” for
“fecit.” In xix. 1 for “te” read “vos.” In xxv. 4
for “terrae” read “terram.” In xxxii. 4 for “coro-
nabitur ” read “ perficietur.” In xl. 1 for “qui tunc”
read “illius temporis.” In xlix, 3 for “vestient” read
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“induent.” In lv. 1 expunge “ejus.” In lx. 1 add
“eorum” after “magiarum.” In lxii. 2 add “et”
before “idololatria.” In lxxii. 2 for “ vivificabit ” read
“parcet.” In Ixxxv.9 for “ veritatem cujuspiam ” read
“veritas quodpiam.” In lxxxvi. 12 for “viae” read
“ recreationis ” ( = dvéoews); “viae” is a rendering of &
but not of ¢, Ceriani’s text. Although Ceriani made
no critical study of the text of ¢, he has nevertheless
made some most felicitous emendations in x. 14 ; xiv.
6; L. 1; lvi. 4, 14; Ix. 2; Ixix. 1, 4; Ixx. 8. A
critical study of the text and matter would have helped
him to deal with the corruptions of the Syriac in xxiv.
4; xlviii. 32; 1. 16; Ixvil. 2; 1xx. 5; lxxii. 1, ete.

As Ceriani did not believe in a Semitic original of
our Apocalypse, he was naturally unable to deal with
corruptions that were not native to the Syriac Version,
but had already appeared in the Hebrew text or had
arisen through the misconceptions of the Greek trans-
lator.

Ceriani’s Latin translation was republished by
Fritzsche in his ZLibri Apocryphi Vet. Test. Graece,
1871, pp. 654-679. Though Fritzsche introduces
several changes into Ceriani’s translation, hardly any
of these can be justified. Sometimes he makes the
change because he has failed to understand the text;
thus in xx. 4; xxi. 9, 10, he has emended Ceriani’s
“investigabiles” into “ininvestigabiles”; but “investiga-
bilis ” in the Vulgate frequently means “ unsearchable.”
The change of “omne” into “ vanum ” in xix. 8 is quite
wanton. The Latin text also is carelessly edited;
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thus for ““ego ” there is “ergo” in lxxxiv. 1; for “ibi”
there is “tibi” in Ixxxv. 13; and “opulus” for “populus”
in xlviii. 24. In the critical notes on pp. 690-699
there are many confusions and mis - statements of
authorities. It is needless to add that none of Ceriani’s
actual errors were corrected by Fritzsche, for the Syriac
text had not yet been published.

Notwithstanding all these defects, every scholar
who has used Fritzsche’s book is rightly grateful to
him for making Ceriani’s translation so generally
accessible.

Critical Inquiries—Langen, De Apocalypsi Boruch
anno superiory, primum edita commentatio, Friburgi in
Brisgovia, 1867. This treatise, which consists of
twenty-four quarto pages, maintains that our Apoca-
lypse was written in Greek in the reign of Trajan.
Although no grounds worthy of consideration are
advanced in support of a Greek original, Langen’s
view has been wuniversally accepted. Only two
scholars have expressed a doubt on the subject, Mr.
Thomson and Professor Ryle of Cambridge. This
fact in itself serves to show how inadequately hitherto
this Apocalypse has been studied. In other respects,
Langen’s work is admirable.

Ewald, Gottinger Gel. Anzeigen, 1867, pp. 1706-
1717, 1720; Gesch. des Volkes Israel, vii. 83-87
(English trans. vol. viii. 57-61). In a short but in-
teresting article Ewald assigns the date of our author
to the reign of Domitian. He regards 4 Ezra and this
Apocalypse as the work of one and the same author.
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Hilgenfeld, Zeitschrift fiir wissensch. Theologie, 1869,
pp-437-440; Messias Judaeorum,pp.63-64. Hilgenfeld
ascribes our Apocalypse to the earlier years of Vespasian,
possibly to 72 A.D. Vespasian is the leader mentioned
in x1. The Baruch Apocalypse is subsequent to 4 Ezra.

Wieseler, “ Das Vierte Buch Ezra,” Theol. Stud. und
Kritiken, 1870, p. 288. This writer criticises Hilgen-
feld’s date. The seven weeks (xxviii. 2) are to be
reckoned from the fall of Jerusalem to 119 AD. The
two weeks in that verse point to the years 105-119,
t.e. to the time of Trajan.

Fritzsche, Libri Apocryphi Vet. Test. 1871, pp.
xxx.-xxxii. On Fritzsche’s reprint of Ceriani’s Latin
translation see pp. xxxii.-xxxiii.

Stithelin, “ Zur paulinischen Eschatologie,” Jaks-
biicher fiir Deutsche Theologie, 1874, pp. 211-214.

Hausrath, Neutestamentl. Zeitgesch. 2nd ed. iv.
88-90, 1877.

Renan, “L’Apocalypse de Baruch,” Journal des
Savants, 1877, pp. 223-231; Les Evangiles, 1877,
pp. 517-530. Renan regards this Apocalypse as
an imitation of 4 Ezra and in part designed as a
correction of it, as, for instance, on the question of
original sin (cf. also Langen). The latter was written
in Nerva’s reign, the former in the last year of Trajan’s.
The sombre clouds which obscured the last months of
Trajan roused the hopes of the Jews and gave birth to
the furious revolt of 117, of which this book is a
monument. The fact that this book was accepted
amongst the Christians excludes a later date. No
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Jewish product later than Hadrian gained currency in
Christian circles.

Drummond, 7%e Jewish Messiah, 1877, pp. 117-132,
Dr. Drummond is of opinion that, “ notwithstanding the
Hebraic colouring of its thoughts and language, this book
may very well have been written in Greek.” Its author
was a Jew: there is “not a single expression which
betrays a Christian hand.” Tt is probably subsequent in
date to 4 Ezra, and is divided into the following groups
of chapters—i.-ix.; x.-xil.; Xiii.-xX.; XX1.-XXX.; XXXI.-
xliii. ; xliv.-xlvii. ; xlviil-lxxvi. ; lxxvii-lxxxvii,

Kneucker, Das Buch Baruch, 1879, pp. 190-196.
Kneucker believes that the Apocryphal Book of Baruch
is the letter which Baruch undertakes in ch. Ixxvii. to
send by “ three men ” to the brethren in Babylon. This
view needs to be greatly modified ; as it stands, he has
found none to follow it. The present book, he holds, is
defective.

Dillmann, art. “ Pseudepigraphen” in Herzog’s Real-
Ene. 2nd ed. xii. 356-358. Baruch, according to
Dillmann, was undoubtedly later than 4 Ezra, and was
written under Trajan. The writer was an orthodox Jew
and wrote in Greek. Dillmann rightly thinks that
parts of the book are lost, but he is wrong in supposing
it to be not more truly Jewish than 4 Ezra. He falls
also into the same mistake as so many other scholars
in supposing Lagarde’s edition of MS.  to be an edition
of the Syriac text, based on the Nitrian MSS.

Edersheim, The Life and Times of Jesus the Messial,
2nd ed. 1884, ii. p. 658.
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Rosenthal, Vier Apocryphische Biicher, 1885, pp.
72-103. This writer has made a painstaking study of
Ceriani’s Latin translation. He has likewise given no
little thought to the subject matter, and discovered many
connections between our book and Talmudic literature.
It cannot, however, be said that he has thrown much
light on the difficult problems of this book. In most
respects Rosenthal follows the traditional lines of inter-
pretation. The work is from the hand of one author.
It was written in Greek in the reign of Trajan. Like
previous writers Rosenthal regards our Apocalypse as
subsequent to 4 Ezra, and as designed in some respects
to correct its statements. He accepts Wieseler’s inter-
pretation of xxviii., and reckons the seven weeks there
mentioned as dating from 70 Ap. Hence 70 +49 =119
and the two last weeks point to the years 105-119, the
period of the last woes. 119 is the year of the Messiah’s
advent. But Rosenthal thinks he can determine the
exact year of the book’s publication. Thus the letter to
the Jews in Babylon shows that it was written before
the rebellion of the Jews in Cyrene, Egypt, Cyprus,
Babylon, and their extermination by Quietus in 116.
On the other hand, he believes that the great earth-
quake in Syria, which did not affect Palestine in
December 115, is referred to in Ixx. 8-lxxi. 1. Thus
the book was written in the beginning of 116. With
many of Dr. Rosenthal’s statements, in which he de-
parts from the traditional interpretation of this book,
the present writer dissents strongly. Some of these
statements are as follows :—The Messiah, he says, has
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a less active 76le in 4 Ezra than in Baruch. The real
facts are that a passive rdle is assigned to the Messiah
in xxix. 3 of this Apocalypse and in vii. 28-29 of
4 Ezra, and a highly active 7dle in xxxix.-x]. and lxx.-
Ixxii. of this Apocalypse and xii. 32-34 and xiii.
32-50 of 4 Ezra. Rosenthal charges our author with
being an ignorant man and unacquainted with Scripture.
This is strange, seeing that in every instance save one
the quotations from the Old Testament are made from
the Hebrew and not from the LXX., and that a large
and accurate knowledge of Jewish history is shown
throughout the work. Again, he says our author
makes the resurrection from the dead depend on faith
therein, and then quotes as a proof xxx. 1, which
says nothing of the kind, and further adduces lxv, 1,
where he alleges Manasseh is reproved for not believing
in the future, “ dass er an keinen Zukunft glaubte!”
This last assertion rests on a strange misconception of
the Latin translation—* cogitabat tempore suo quasi
ac futurum non esset ut Fortis inquireret ista.” This is,
of course, “ he thought that in his time the Mighty One
would not inquire into these things!” “ Futurum ”
cannot mean “the future.”

Stanton, The Jewish and Christian Messiah, 1886,
pp. 72-75. This writer ascribes our Apocalypse to
the years immediately subsequent to 70 AD. He
divides the book as follows—i.-ix; x.-xii.; xiii-xx.;
XXL-XXX. ; xxxL-xliil. ; xliv.-lxxvi.; lxxvii.-lxxxvii.

Schiirer, 4 Huistory of the Jewish People in the

Time of Jesus Christ (translated from the second and
c
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revised edition of the German), 1886, vol. iii. Div. ii.
pp- 83-93. We have here an admirable account of
our Apocalypse. Schiirer regards it as written shortly
after 70 A.p., and argues strongly for its priority to
4 Ezra. After citing passages on the question of
original sin from both books, he proceeds: Here,
then, we have not even an actual difference of view,
far less a correction of the one writer on the part of
the other. Further, such other reasons as have been
advanced in favour of the priority of Ezra and the
dependent character of Baruch are merely considera-
tions of an extremely general kind which may be met
with considerations equally well calculated to prove
quite the reverse.” “My own opinion is that . . . it
is precisely in the case of Baruch that this problem
is uppermost, <.e. How is the calamity of Israel and
the impunity of its oppressors possible and con-
ceivable ? while in the case of Ezra, though this
problem concerns him too, still there is a question
that lies almost yet nearer his heart, 7.e. Why is
it that so many perish and so few are saved? The
subordination of the former of these questions to
the other, which is a purely theological one, appears
to me rather to indicate that Ezra is of a later date
than Baruch.” It must be admitted that these
arguments are as conclusive as are the counter-argu-
ments of Ewald, Langen, Hilgenfeld, Hausrath, Stéhelin,
Renan, Drummond, and Dillmann for the priority
of 4 Ezra. And beyond this ¢mpasse it is impossible
for criticism to advance until it recognises the com-
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posite nature of both books. Schiirer appends a valu-
able bibliography.

Baldensperger, Das Selbstbewrisstsein Jesu, 1888, pp.
23-24, 32-35. The composition of Baruch is here as-
signed to a Jew living in Palestine in the reign of Trajan.

Thomson, Books which Influenced our Lord and His
Apostles, 1891, 253-267, 414-422. This writer be-
lieves with Schiirer in the priority of Baruch, but his
hardihood goes still farther: he assigns the date of
its composition to 59 B.c. Such a date of necessity
argued a Semitic original, and this Mr. Thomson
contends for, and we hold rightly, though his
reason may be wrong. This his sole reason is
that in v. 5 we find the proper name Jabish
«a>..  “This,” he says, “almost certainly re-
presents ’‘IyaBis of the Septuagint, 1 Chron. iv.
9, 10 (Heb. payy, Syriac y25a).” There is no ground
for this identification; in fact, everything is against
it ; and even if the identification were right, it would
not necessarily prove a Hebrew original. Jabish or
Jabesh, for the Syriac is unpunctuated, implies a Greek
form IaBis or IafB7s, and this in turn wa. Here, as
elsewhere, I have had occasion to regret that Mr.
Thomson acquainted himself inadequately with the facts
before he gave loose rein to his vigorous imagination.

Kabisch, “Die Quellen der Apocalypse Baruchs,”
Jahrbiicher f. Protest. Theol. 1891, pp. 66-107. With
this writer the criticism of Baruch enters on a new
stage. So long, indeed, as it pursued the old lines,
finality on the question of the chronological relations
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of our Apocalypse and 4 Ezra was impossible, and
the champions of the one book with excellent
reasons demolished their rivals, and with reasons just
as excellent were demolished in turn. The explana-
tion is obvious: both books are composite, and if some
parts of 4 Ezra are older than certain parts of Baruch,
no less certainly are some parts of Baruch older than
some of 4 Ezra.

Kabisch emphasises at the outset certain facts
which point to a plurality of authorship. Thus he
shows that we find in Baruch side by side, on the one
hand, a measureless pessimism and world-despair
which look for neither peace nor happiness in this
world ; and, on the other hand, in the same work, a
vigorous optimism and world-joy which look to a
future of sensuous happiness and delight, of perfect
satisfaction and peace.

Kabisch further points out that the same subjects
are treated several times, and often without any fresh
contribution to the subject at issue. Thus the Messi-
anic Kingdom is twice delineated, the advent of the
Messiah twice foretold, and the Messianic woes just
as often depicted. Yet the latter are neither so
identical as to point to the same author, nor are the
novelties so great as to justify the repetition of the
whole complex statement already once given.

On these grounds he shows that the book is derived
from at least three or four authors. Thus he dis-
tinguishes i.-xxiii.; xxxi-xxxiv.; lxxv.-lxxxvii. as the
groundwork written subsequently to 70 A.D., since the
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destruction of the temple is implied throughout these
chapters. Further, these sections are marked by a
boundless despair of this world of corruption, which
fixes its regards on the afterworld of incorruption.
In the remaining sections of the book, however, there
is a faith in Israel’s ultimate triumph here, and an
optimism which looks to an earthly Messianic Kingdom
of sensuous delights. In these sections, moreover,
the integrity of Jerusalem is throughout assumed.
Kabisch, therefore, rightly takes these constituents of
the book to be prior to 70 A.D. These sections, how-
ever, are not the work of one writer, but of three, two
of them being unmutilated productions, 7.. the Vine
and the Cedar Vision, xxxvi.-x1, and the Cloud Vision,
liii.-Ixxiv., but the third a fragmentary Apocalypse,
xxiv. 3-xxix. Finally, these different writings were
incorporated in one book by a Christian contemporary
of Papias, and to this editor are probably due xxviii. 5 ;
xxx. 1 ; xxxii. 2-4; xxxv. ; Ixxvi. 1. With the bulk of
this criticism I have no reason for variance, as by inde-
pendent study, and frequently on different grounds, I
have arrived at several of these conclusions. But taken
as it stands, Kabisch’s criticism is only an additional
stage on the way. It is far from being final, as a
more prolonged study would have convinced this writer.
Thus, as we shall presently learn (see pp. liii.-1xiv.), the
so-called groundwork of Kabisch is as undoubtedly
composite as the whole work is composite, and edited
from at least two or three distinet writings. In this
and in other respects the ecriticism of our book is
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indefinitely more difficult than Kabisch conceives it.
But we must not anticipate our conclusions here.
Kabisch’s work is based on the Latin translation of
Ceriani. He follows the traditional views of a Greek
original. The possibility of a Semitic original does
not seem to have occurred to him.

De Faye, Les Apocalypses juives, 1892, pp. 25-28,
76-103, 192-204. It is interesting to find that some
of Kabisch’s conclusions were reached by this French
scholar independently. Thus De Faye, like Kabisch,
distinguishes xxxvi.-xl. and liii.-lxxv. as distinet works
written before 70 A.D. The rest of his analysis is
not likely to gain acceptance. His main conclusions
are as follows :—i.-xxxii. 7 constitute an Apocalypse
of Baruch written after 70 A.p.; i-v. and vi.-xxxii. 7,
however, were originally derived from two hands
(pp- 193-196). Another quite distinct work was the
Assumption of Baruch, which consists of xlviii-lii.;
xli-xlifi. 2; lxxvi. 1-4 (p. 97 note). The date of this
work is also after 70 A.D. xliii. 3-xlvii. is for the
most part the work of the final editor. They are much
later in date than the Apocalypse or the Assumption.
Thus the following chapters and verses are derived
from the final editor: xxxii. 7-xxxv.; xliii. 3-xlIvii.;
Ixxvi. 5-Ixxxvii. (pp. 201-202). Much praise is due
to M. de Faye for the abundant scholarship and pains
he has expended on this book; but his work is uncon-
vincing : a profounder study would have led him to
abandon many of the positions which are maintained
by him.
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Ryle, “The Book of Baruch,” Dictionary of the
Bible, ed. Smith, 1893, vol. i. pp. 361-362. Professor
Ryle regards our Apocalypse as written shortly after
the destruction of Jerusalem, and possibly in Hebrew.
He reverts to Ewald’s idea of the common authorship
of this book and 4 Ezra as a means of explaining their
manifold points of identity and similarity. He divides
it into the following sections: i.-xii.; xiii-xx.; xxi.-
xxxiv. ; xxxv.-xlvi,; xlvii.-li.; il -lxxvi; lxxvii.-
Ixxxv.

§ 5. THE SYRIAC—A TRANSLATION FROM THE GREEK

That the Syriac text is a translation from the Greek
is to be concluded on several grounds. 1. It is so
stated in the sixth-century MS. ¢. 2. There are certain
corruptions in the text which are explicable only on
the hypothesis that the translator misinterpreted the
Greek, or else found the corruption already existing
there. Thus in iil. 7 (see note) the Syrian translator
renders “ornament” where the text requires “ world.”
It is obvious here that he followed the wrong sense of
koopos. The corrupt readings in xxi. 9, 11, 12;
xxiv. 1, 2; Ixii. 7 are to be explained on this principle
(see notes in loc.). 3. Imitations of Greek construc-
tions are found. In Ixv. 1 we have haw=the Greek
article in connection with a proper name. 4. We
have frequent transliterations of Greek words, as in
vi.4,7; x 17; xvii. 4; xxi. 7, etec. It is possible,
of course, that these borrowed Greek words may have
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been part of the current language when the translation
was made. In lxxvii. 14, however, we have a Greek
word transliterated which gives no sense in its context.
Hence this word was not written first-hand by a Syriac
writer, but was taken by the Syriac translator from
the Greek text before him. 5. The Rest of the Words
of Baruch is largely based on our Apocalypse, and
frequently reproduces it word for word. This book
was written in Greek by a Christian Palestinian Jew
in the second century. It implies, therefore, the exist-
ence of our Apocalypse in a Greek form, and preserves
important fragments of the Greek Version.

§ 6. THE GREEK—A TRANSLATION FROM A
HEBREW ORIGINAL

It is hard to understand how such an unbroken
unanimity has prevailed amongst scholars on the
question of a Greek original. Indeed, it is impossible
to explain it, save on the hypothesis that they gave
the subject the most cursory notice, or more probably
none at all. In fact, since the discovery of the book
not a single serious attempt has been made to grapple
with this problem, and yet, in nearly every instance,
scholars have spoken with an assurance on this subject
that only a personal and thorough study of the subject
could justify. To this strong and unanimous tradition
of the learned world I bowed without hesitation at the
outset of my studies, but with an awakening distrust
and an ever-growing reluctance during the subsequent
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years in which the present Translation and Notes were
completed. In fact, the feeling grew steadily stronger
that only a Hebrew original could account for many
of the phenomena of the text. And yet my gathering
certainty on this head did not lead to action till the
MSS. of the Translation and Notes were partially in
type. I then felt that I could no longer stay my
hand, and with the kind permission of my publishers
I have been enabled to introduce the necessary changes
into the Translation and Notes. The facts which have
obliged me to maintain a Hebrew original may be
summarised as follows:—1. The quotations from the
Old Testament agree in all cases but one with the
Massoretic text against the LXX. 2. Hebrew idioms
survive in the Syriac text. 3. Unintelligible expres-
sions in the Syriac can be explained and the text
restored by retranslation into Hebrew. 4. There are
many paronomasiae which discover themselves on
retranslation into Hebrew. 5. One or two passages
of the book have been preserved in Rabbinic writings.

1. The quotations from the Old Testament agree in all
cases but one with the Mass. text against the LXX.—
See vi. 8; xxxviil. 2; xli. 4; L. 4; lviii 1, with
notes 4n loc. In two other passages our text departs
alike from the Mass. and LXX.: thus in iv. 2 it agrees
with the Syriac Version of Is. xlix. 16 against the
Mass., LXX., and Vulg.; and in xxxv. 2 it reproduces
Jer. ix. 1, freely and independently. Finally, in Ixxxii.
5 only does it agree with the LXX. of Is. xL. 15. It is
to be observed, however, that neither does the Vulgate
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in that passage agree with the Mass. The Mass.=—
Sy p1; the LXX.=ds alehos Aoyiobicovrar=
J2wrm pid; Vulg. =“quasi pulvis exiguus.” Here the
Vulg. omits 5y and the LXX. replaces it by repeating
a previous verb. Hence this passage is inconclusive,
as the text of Isa. x1. 15 seems to have been uncertain.

2. Hebrew idioms survive in the Syriac text—We
shall treat this section under four heads.

(a) Survival of the familar Hebrew idiom of the
infinitive absolute combined with the finite verb—The
Syriac equivalent of this Hebraism is frequently found
in this Apocalypse : cf. xiii. 3 (note); xxii. 7 ; xli. 6;
xlviii. 30; L 2; lvi. 25 1xxv. 6; Ixxvi. 2; lxxxil. 2;
Ixxxiii. 1, 2, 3, 6; Ixxxiv. 2. In this circumstance
alone we have sufficient evidence to establish a Hebrew
original. This idiom is, it is true, also found in
original Syriac, but is comparatively rare. It is not,
however, with original Syriac that we have here to do,
but with a Syriac translation. We shall now proceed
to show that in a Syriac translation of a Hebrew or a
Greek text this idiom does not appear except as a render-
ing of the corresponding idiom tn the Hebrew or Greek
before 1.

In order to prove this statement we shall examine
the Peshitto Version of Genesis and Exodus. In these
two books I have found fifty-seven instances of the
occurrence of the infinitive absolute with the finite verb
in the Massoretic text.

As we shall require presently to know the usage of
the LXX. in this matter, we shall now give a table
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xlvii

furnishing the facts we are in search of from both

versions.

Syriac-Peshitto.
Noun and verb.
Infinitive and verb.
»”

»

bR
Finite verb only.
Infinitive and verb.
EE]

”

)
Finite verb only.
Infinitive and verb.

2
Finite verb only.
Infinite and verb.

Different text followed.
Infinitive and verb.
»”

2

”
Finite verb only.
Infinitive and verb.

Genesis-Massoretic Text.

ii. 17.

iii. 4.
iii. 16.
xvii. 12,
xviii. 18.
xix. 9.

xxii. 17 (twice).

xxvi. 11,
xxvi, 13.
xxvi. 28.
xxvii. 30.
xxviii. 22.
xxx. 16.
xxxi. 15.
xxxi. 30.

”
xxxii, 12,

xxxvii. 8 (twice).

xxxvii. 10.
xxxvii. 33.
xl. 15.
xliii. 2.
xliii. 6.

)
xlvi. 4.
1. 24 (twice).

LXX.
Noun and verb.

»”
Participle and verb.
Noun and verb.
Participle and verb.
Noun and verb.
Participle and verb.
Finite verb only.
Different text followed.
Participle and verb.
Finite verb only.
Noun and verb.
Finite verb only.
Noun and verb.

2
Finite verb only.
Adverb and verb.
Participle and verb.

»
Different text followed.
Noun and verb.

2
Participle and verb.
Finite verb only.
Different text followed.
Noun and verb.

Thus in Genesis there are twenty-nine instances of

this idiom.

These are rendered by the Peshitto as

follows : twenty-three by the infinitive and verb; one
by cognate noun and verb ; four by finite verb only;

and in one case a different text is followed.

In the

case of the LXX, eleven by cognate noun and verb;
nine by participle and verb; five by finite verb only ;
while in four a different text is followed.
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An examination of Exodus supplies the following
evidence :—

Syriac-Peshitto. Exodus-Massoretic Text. LXX,
Infinitive and verb. iii. 7. Participle and verb.

’ iii. 16, Noun and verb.

Different text followed. xi. 1. "

Infinitive and verb. xiii. 19. '

B xviii. 18, "

Finite verb only. xix. 12, »

Infinitive and verb.  xxi. 12, 15, 16, 17. »
Different text followed. xxi. 19, Finite verb only.
Infinitive and verb. xxi. 20, 22, 28. Noun and verb.
Finite verb only. xxi. 36. Finite verb only.

Infinitive and verb. xxii. 6, 14. 0
xxii. 16, 19. Noun and verb.

bR
Finite verb only (twice) . . Noun and verb (twice).
Infinitive and verb } xxii. 23 (thrice). { Participle and verb.

Infinitive and verb. xxiii. 4. Participle and verb.
0w xxiii. 5. Finite verb only.
50 xxiil. 22, 24. Noun and verb.
’ xxxi. 14. ”
0 xxxi. 15. Finite verb only.

Thus in Exodus there are twenty-eight instances of this
idiom. These are rendered in the Peshitto: twenty-
two by the infinitive and verb ; four by finite verb only ;
in two cases a different text is followed. In the LXX.,,
nineteen by cognate noun and verb; three by parti-
ciple and verb; and six by the finite verb only. By
combining the facts on both books, we arrive at the
following results. The Hebrew idiom occurs fifty-seven
times. In the Peshitto forty-five are rendered by
infinitive and verb; one by cognate noun and verb;
eight by finite verb only; in three cases a different text
is followed. In the LXX.,, thirty are rendered by
cognate noun and verb; twelve by participle and verb ;
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eleven by finite verb only; in four cases a different
text is followed. Finally, we should mention here
that in no case have we found this idiom in the Syriac
Version where the same idiom was not also present in
the Hebrew from which it was derived, and the same
holds true of the LXX. save in one case, i.c. Exod.
xxiii, 26.

From the above results obtained from the Peshitto
Version of Genesis and Exodus we learn that whereas
the Syriac translator on the one hand never inserts this

adiom unless as an equivalent of the corresponding

Hebrew idiom before Twm, on the other he has failed to
render it in eight cases out of fifty-scven. In these he
gives the finite verb only. Thus the irresistible con-
clusion is: ¢f we find this idiom occurring at all in «
Syriac translation, it is a presumption that it existed in
the language from which the translation was made ;
whereas if we find it frequenily (as in our Apocalypse)
the presumption changes to a certainty.

The above conclusions drawn from a study of the
Peshitto Version of the Hebrew text of Genesis and
Exodus may be further confirmed and extended in
their application by a short consideration of the cor-
responding phenomena in the New Testament. So far
as I can discover, the Peshitto Version of the New
Testament in no case inserts this idiom where it does
not already exist in the Greek. This idiom occurs, as
we know, at least six times: see Matt. xiii. 14 ; xv. 4 ;
Luke vii. 34; xxii. 15; Acts vil. 34; Hebrews
vi. 14. TFive of these passages are quotations from
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the LXX., and thus the idiom goes back to the
Hebrew. In the remaining one, Luke xxii. 15, it
implies undoubtedly an Aramaic or Hebrew original.
The Peshitto renders these instances by the infinitive
and verb except in Matt. xiii. 14, where it misses the
point, and in Luke xxii. 15, where it gives the noun and
verb. In both these verses the Sinaitic MS. gives the
infinitive and verb.

The Syriac translator therefore s so far from insert-
ing this idiom, wnless it exists already vn the Hebrew or
Greek text before him, that, as we found above, ke
occastonally fails to do so when he ought. The bearing
of this conclusion on our present investigation 1is
obvious. This idiom is found fifteen times in our
Apocalypse ; we can therefore conclude with confidence
that it occurred at least fifteen times in the Greek, and
in all likelihood oftener.

Having now found that this idiom occurred fre-
quently in the Greek, we have now to ask, could it
have appeared there for the first time, 7.e. in an original
Greek writing ?

The answer does not require a long investigation.
The idiom is thoroughly Semitic, and is only once found
in all Greek literature, and that in Lucian. In the New
Testament there is no instance of it unless in a quota-
tion from the Old Testament; in the Old Testament only
once, Exod. xxiii. 26, without a Semitic background.

Hence we conclude that its frequent occurrence in our
Apocalypse 1s in itself demonstrable evidence of a Hebrew
original. Further, it is probable that it occurred in
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the Hebrew original more frequently than in the
Greek translation; for we found above that out of
fifty-seven instances of this idiom in Genesis and
Exodus, the LXX. failed to render eleven.

&) The survival of wvarious Hebraisms—In xx. 2
(see note) ; xxiv. 2, where Syriac for “ throughout all
generations ” = é& mdoy yeved kal yeved =TI MT5N ;
cf. Ps. exlv. 13 ; the same idiom is found in xxix. 7,
where I render “every morning”; xxxviil. 4, where
“from my (earliest) days” is the Hebrew idiom found
in 1 Kings i. 6.

(¢) Probable survival of Hebrew order against Syriac
adiom.—In xiil. 12 (see notes); Ixiii. 8. In connec-
tion with the notes on xiii. 12 it is worth observing
that, in Western Aramaic, unlike Syriae, the order of
the participle and the substantive verb in the com-
pound past imperfect indicative is indifferent. Thus
in Dan. v. 19; vi. 4, 5, 11, 15, ete., the substantive
verb precedes, whereas in Dan. ii. 31; iv. 7, 10, 26 ;
vii. 2, 6, 8, etc., the participle.

(@) Probable survival of syntactical idioms against
Syriac idiom.—For omission of relative see xx. 3,
note ; imperative used as jussive, xi. 6, note; Hebrew
perfect with strong vav in xxi. 21, and the voluntative
with weak vav in xlviii. 6, reproduced literally but
not idiomatically.

3. Unintelligible ecxpressions in the Syriac can be
explained and the text restored by retranslation into
Hebrew—In xxi. 9,11, 12; xxiv. 2; lxii. 7, I have
been able to explain and restore an unintelligible
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text by retranslation first into Greek and thence
into Hebrew. The Syriac in these verses is the
stock rendering of Sixatodofar, and this in turn of
pI2. But pI¥ also=0&ikaros elvar, and this is the
meaning required in the above passages (see notes
an loc.), but the Greek translator erroneously adopted
the more usual rendering.

Again in xliv. 12 we have another interesting
restoration through the same means. There we find
in the Syriac “on its beginning” set over anti-
thetically against “to torment.” Here the context
requires “to its blessedness.” Now the corrupt
text = ywnm, which by the transposition of the
single letter 9 gives us the text yywwa = “to its
blessedness.” Again in Ixxxv. 12 we have another
instance of the Greek translator following the wrong
of two alternative meanings.

Again in xi. 6; xx. 3; xxi. 21; xxix. 5; xlviii.
6, we are obliged by the context to translate not the
Syriac text but the Hebrew text presupposed by the
Syriac, but mistranslated by the Greek translator,
and, therefore, of necessity by the Syriac. See notes
an loc. ; also 2 (d) above, p. xlvii. For other restora-
tions the reader should consult the notes on x. 13;
Ixx. 6; lxxx. 2. TFinally in lxxvii. 14 we have a
transliteration of the Greek word #A7. OAy is either
a corruption or a mistranslation of some Hebrew
word. It could not have been written for the first
time in Greek. I have hazarded a conjecture in the
note on the passage.
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4. Many paronomasiae discover themselves on ve-
translation into Hebrew—We have in xv. 8 (see
note) one that is already familiar to us in Isaiah
and Ezekiel. As many as three spring into notice
in xlviii. 35 (see note), and probably two in lxxxiv. 2.
The most intere'sting perhaps are those on the proper
names, Hezekiah and Sennacherib, in 1xiii. 3, 4 (see
notes). In the case of the former, I had the good
fortune to conjecture the existence of the same parono-
masia in Ececlus. xlviii. 22, and to restore the Hebrew
there as it actually stood before Dr. Neubauer’s dis-
covery of the Hebrew MS. of Ecclus. x1.-1.

5. One or two passages of this book have been pre-
served tn rabbinic writings (see notes on x. 18;

xxxil. 2-4; lxiv. 3). v

§ 7. THE DIFFERENT ELEMENTS IN THE APOCALYPSE
OF BARUCH WITH THEIR RESPECTIVE CHARAC-
TERISTICS AND DATES.

As we have seen above, the composite nature of
this book has already been recognised independently
by Kabisch and De Faye. And the more thoroughly
we study it, the more conscious we become of the
impassable gulf which sunders the world-views which
underlie the different parts. In one class of the
passages there is everywhere manifest a vigorous
optimism as to Israel’s ultimate well-being on earth;
there is sketched in glowing and sensuous colours the

blessedness which awaits the chosen people in the
d
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kingdom of the Messiah which is at hand (xxix.;
xxxix.-xl. ; Ixxiii-Ixxiv.), when healing will descend in
dew, and disease and anguish and lamentation will
flee away; when strife and revenge and hatred will
go into condemnation; when gladness will march
throughout the earth, the reapers not grow weary,
nor they that build toil-worn; when child-birth will
entail no pangs, and none shall die untimely (Ixxiii.-
Ixxiv. 1); when Israel’s enemies shall be destroyed
(xxxix.-xL ; Ixx. 7-lxxii.), and to God’s chosen people
will be given a world-wide empire with its centre at
Jerusalem (x1. 2; lxxiii.-Ixxiv.). Over against these
passages which ring with such assurance of coming
victory and untold blessedness stand others wherein,
alike to Israel’s present and its future destiny on
earth, there is written nothing save “lamentation and
mourning and woe.” These veritable cries from the
depths give utterance to a hopeless pessimism —a
bottomless despair touching all the things of earth.
This world is a scene of corruption, its evils are
irremediable ; it is a never-ceasing toil and strife, but
its end is at hand; its youth is past; its strength
exhausted ; the pitcher is near to the cistern, the
ship to the port, the course of the journey to the city,
and life to its consummation (Ixxxv.). The advent
of the times is nigh, the corruptible will pass away,
the mortal depart, that that which abides for ever
may come, and the new world which does not turn
to corruption those who depart to its blessedness
(cf. xxi. 19 ; xliv. 9-15; Ixxxv.).
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Thus we discover that whereas (1) optimism as
to Israel’s future on earth is a characteristic of some
sections of the book, pessimism in this respect
characterises others. The former are the Messiah
Apocalypses, xxvil.-xxx. 1; xxxvi-xL; Lii-lxxiv.
(which for convenience I designate respectively as
Al A% A®), and a short original Apocalypse of Baruch,
B The remaining sections are B% B%. The contents
of these we shall determine presently. Again (2),
Al A® A® B! agree in teaching the advent of the
Messianic kingdom, but this doctrine is absolutely
relinquished in B? B3

Thus, A, A%, A% B, agree in presenting an opti-
mastic view of Israel’s future on earth, and in inculcating
the hope of a Messianic kingdom ; whereas in B, B,
such ewpectations are absolutely abandoned, and the
hopes of the righteous are divected to the immediate
advent of the final judgment and to the spiritual world
alone. But at this point a difference between Al A%
A3 and B, emerges. The former look for a Messiah
and a Messianic kingdom, the latter for a Messianic
kingdom without a Messiah.

As we pursue our study, other features, one by
one, disclose themselves which belong to A!, A% A%
but not to B!, B% B3, and thus differentiate them
from the latter. Some of these are: (1) In A, A2
A3 Jerusalem is still standing — hence they were
written before 70 A.D.; whereas in B!, B2 B3, it is
already destroyed (for details see pp. 49, 61, 87,
101, 111). 1In B!, Jerusalem is to be restored; (2)
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in A', A2 A3 the advent of the Messiah is looked
for, but not in B!, B2 B3; (3) in Al, A% A3 it is
only to the actual inhabitants of Palestine that the
promise of protection is given in the time of the
Messianic woes (see xxix. 2; xL 2; lxxi. 1)—thus
the Jews are still in Palestine; but in B!, B2, B3, the
Jews are already carried into exile. In B! they are
to be ultimately restored.

These conclusions as to the different authorship
of Al, A% A3 and BY, B% B? are confirmed by the
following facts :—

(1) Aecording to the scheme of the final editor
of this book (see v. 7; ix. 2; pp. 36, 61), events
proceed in each seetion in a certain order: first a
fast, then a divine disclosure, then an announcement
or address to the people based on this diselosure.
This being so, it is significant that in the various
addresses in v. 5; x. 4; xxxi, 2-xxxiv.; xliv.-xlvi.;
Ixxvii. 1-17, there is not a single reference to these
Messianic Apocalypses, A', A% A% (2) From (1) it
follows that A’, A% A® have no real organic connection
with the rest of the book, BY, B2, B%. And a detailed
examination of their immediate contents shows that
the removal of A! (= xxvil-xxx. 1), A? (= xxxvi.-xl),
A® (=liii.-Ixxiv.) serves to restore some cohesion to
the text (see xxx. 2, note; xli. 1, note; Ixxv.-Ixxvi,
note).

Having thus seen that Al, A% A° were written
prior to 70 A.D.,, and are of different authorship to
B!, B2, B% which were written subsequent to that
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date, we have next to deal with the relations in which
A', A2 A% stand to each other.

AL A2 A3; their relations to each other and dates.
—On pp. 61, 87, we have shown that A! is of distinct
authorship to A% and A% on the ground that in A’
the Messiah pursues an entirely passive 7dle, and does
not appear till the enemies of Israel are destroyed and
the kingdom established ; whereas, in A? and A% it is
the Messiah that destroys the enemies of Israel and
establishes the Messianic kingdom. As regards the
date of A', all that can be said with safety is that it
was composed before 70 A.D.

It is hard to determine with certainty the relation
of A2and A% In many points they are at one: their
differences are few. Some of these are: A? has more
affinities in matter and character with the older Jewish
Apocalyptic, s.e. that of Daniel; A®is more nearly
related in form and spirit to later Judaism, to the
rabbinic type of thought. Further, whereas in xl. 2,
it is the Messiah that defends the inhabitants of the
Holy Land, in Ixxi. 1, it is the Holy Land itself; and
whereas in A? (= xxxvi-xl) the law is only passingly
alluded to, in A® (=lii-lxxiv.) its importance is
frequently dwelt upon. The latter difference may
partly be due to their diversity in subject and
method as well as to the brevity of A2 On the
‘whole, we are inclined to regard A? and A® as spring-
ing from different authors; but the evidence is not
decisive.

As to the date of A? we are unable to say any-
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thing more definite than that it was composed before
70 AD. The case of A®is different. Like A' and
A% it was written before 70 A.D., as we have seen
above (see also p. 87 and lxviil. 6, note). The earlier
limit of composition is fixed by lix. 5-11. In the
notes on that passage we have shown that in our
Apocalypse there is a transference of Enoch’s funetions
to Moses, and an attribution to Moses of revelations
hitherto ascribed to Enoch (see also xiii. 3, note).
This glorification of Moses at Enoch’s expense is a
clear sign of Jewish hostility to Christianity, and a
tribute to Enoch’s influence in the Christian Church
of the first century. This acceptance of Enoch as a
prophet in Christian circles became the ground of
his rejection by the Jews, and of a hostility which
was unswervingly pursued for several centuries. This
aggressive attitude of Judaism could not have originated
before the open breach of Christianity with the Syna-
gogue, which was brought about by the Pauline con-
troversy. Hence A® cannot be earlier than 50 A.D.
Thus the limits of its composition are 50-70 A.D.

B, B B the later constituents of Baruch, their
characteristics and dates.—We have seen above the
grounds on which we are obliged to ascribe B!, B% B3,
to a different authorship and later date than A', A%
A% We have now to study the relations which sub-
sist between B!, B% B% " We shall consider B? first, as
it consists of a single chapter.

B?=1Ixxxv. This chapter agrees with B!, B? in
being written after 70 A.p.; but differs from B! and
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agrees with B? in despairing of a national restoration,
and in looking only for spiritual blessedness in the
world of incorruption. But, again, it differs from B*
also, in that B? was written in Jerusalem or Judea,
whereas B® was written in Babylon or some other
land of the Dispersion—in the former most probably ;
for it was written in Hebrew (cf Ixxxv. 2, 3, 12,
notes).  Again, whereas, according to B?, Jeremiah
was with the captivity in Babylon, it is here definitely
stated that the righteous and the prophets are dead,
and that the exiles have none to intercede for them (see
notes on pp. 154, 156). B® was thus written after
70 A.D. in Hebrew, and most probably in Babylon.

B!, B2—After the removal of Al, A% A% and B’
the remaining chapters, when submitted to a searching
scrutiny, betray underlying suppositions, statements,
and facts which are mutually irreconcilable.

Thus certain sections, i-ix. 1; xliii-xliv. 7; xlv.-
xlvi. 6; Ixxvii-lxxxii.; lxxxiv.; Ixxxvi-lxxxvii, are
optimistic and hopeful as to this world, whereas certain
others, ix.-xil. (?); xiil.-xxv.; xxx. 2-xxxv.; xli-xlii;
xliv. 8-15; xlvil.-lii.; lxxv.-lxxvi.; lxxxiii, are de-
cidedly of an opposite character. The former sections
we have named B! and the latter BZ That B' and
B? are derived from different authors will be clear
from the following considerations :—

(1) In B' the earthly Jerusalem is to be rebuilt
(i. 4, note; vi. 9, note; lxxviii. 7, note), but not so in
B?% where it is said that Jerusalem is removed with a
view to usher in the judgment (see xx. 1, 2).



Ix THE APOCALYPSE OF BARUCH

(2) In B! the exiles are to be restored, but not in
B?; see notes cited in (1).

(3) In B! an earthly felicity or a Messianic kingdom
is expected (i. 5; xIvi. 6; Ixxvil 12), whereas in B?
no earthly consolation of any kind is looked for
(xliv. 8-15), and the judgment is close at hand
(xlviii. 39 ; lxxxiii).

(4) In B? there is a strongly ascetic tone (see xv.
8, note) ; but this is wholly absent from B

(5) In B', Baruch is to die an ordinary death,
whereas in B? he is to be taken up or translated and
preserved till the last day, to testify against the
Gentile oppressors of Israel (see xiii. 3, note).

(6) In B, Jeremiah is not sent to Babylon, but in
B’ he is (see x. 2, note; xxxiii. 2, note; lxxvii. 12, note).

(7) In B!, Jerusalem is destroyed by angels lest
the enemy should boast; this idea seems foreign to
B? (see lxvii. 6, note).

(8) In B! the main interest of the writer is engaged
in dealing with the recent destruction of Jerusalem ;
in tracing this calamity to the nation’s sins; in
exhorting to renewed faithfulness; and in inculcating
the sure and certain hope of Israel’s restoration. In
B? the writer has relinquished all hopes of national
restoration, and is mainly concerned with theological
problems and questions of the schools.

In x. 6-xii. 4 it is not improbable, as we have
shown in the notes on the passage, that we have a
fragment of a Sadducean writing, which I have marked
by the symbol 8. It may possibly belong to B?; it
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cannot to B. Having now recognised that the
groundwork is in the main derived from the two
sources B' and B? and having already acquainted
ourselves with the leading characteristics of each, it
is next incumbent on us to consider the use made of
these sources.

BY, dts extent in this book—It is mnot difficult to
ascertain the extent to which B! has been put in
requisition by the final editor. Thus i-ix. 1, with the
exception of the interpolation iv. 2-7, clearly belongs
to it, as it discovers most of the characteristics which
belong to B! as over against their contraries in B2
B? begins clearly with x. 1.-5, for these verses give the
account of Jeremiah’s departure to Babylon, which is
peculiar to B?; ix. 2 and other references to fasts of
seven days are probably due in their present positions
to the final editor. The next fragments of B! are
xlifi-xliv. 7; xlv.-xlvi. 6 (see pp. 68, 69, for detailed
criticism), and the rest that are drawn from this source
are lxxvii-lxxxvii, with the exception of lxxxiii.= B?
and lxxxv. = B2 (see pp. 119, 140, 154, 156).

B2 its extent in this book.—Criticism encounters
its chief difficulty in dealing with the source B’ and
with the use to which it has been put by the final
editor. From B! the editor borrowed materials and
used them in a straightforward fashion, but those
from B? he mutilated and transposed in every imagin-
able way. This will be manifest to every serious
student of xiii.-xxv. It was my sheer inability to
write any connected or reasonable commentary on
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these chapters in their present order, that led me at
last to recognise the true nature of the case. Then I
came to see that these chapters could not have been
written originally as they stand at present, and further
study made it clear that we had here a most complete
but instructive example of the perverse ingenuity of a
redactor, by which the original text was dislocated and
transposed, the original development of thought arrested
and inverted, questions frequently recorded after their
specific answers had already been given in full, and
passages torn from their original setting in Baruch’s
address to the people and inserted in Baruch’s prayers
to God, where they are bereft of all conceivable meaning.

The reader will find a list of these logical anacoloutha
and inversions on pp. 20, 21, and likewise an attempt
to restore these chapters to their original order in B2
With the paucity of materials at our disposal, this can
only be partially satisfactory. The original order
was probably xiii. 1-3e; xx.; xxiv. 2-4; xiii. 35-12;
XXV.; Xiv.-XiX,; xxi-xxiv. 1.

The next fragment from B? is xxx. 2-5, which
forms a good sequel to xxiv. 1. Of the intervening
chapters xxvii-xxx. 1 is an independent Apocalypse,
as we have already found, 7e. A' and xxvi. is an
addition of the editor; xxxi.-xxxv.; xli-lii, with the
exception of xliii.-xliv. 7; xlv.-xlvi. 6, which belong
to B! and xxxii. 2-4; xlvi. 7, which are due to the
editor, are also fragments of B® (see pp. 57, 58, 66,
68, 69, 74). These chapters from B? have met with
no better treatment at the hands of the editor than
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those already mentioned. Thus we find that xxxi.-
xxxii. 6, which contains an address of Baruch to the
people, presupposes xlii.; xlviii.; lii. to be already in
the background; for the subject of each address is
founded on a previous revelation (see p. 57). Thus
xxxi-xxxv. was read originally after xlviii.-lii,, but not
immediately, for 1xxv. intervened (see p. 117), forming
the natural sequel to lii. when A% e liii-lxxiv. is
removed ; xli-xlii. appear to have followed close on
xxx. (see p. 66). Thus so far the order roughly was:
xxx. 2-5; xli-xlii.; xlviii.-lil; Ixxv.; xxxi.-XxxV.
But there are grounds for regarding xliv. 8-15;
lxxxiii. as intervening after xxxii. 6. Finally, the
last fragment of B? is found in Ixxvi, but this cannot
have formed the end of B%. It was probably closed
with an account of the Assumption of Baruch.

For further disarrangements of the text by which
words used originally by Baruch in addressing the
people, are used in their present context in an address
to God, though quite impossible in that connection,
and the probable restoration of these fragments, see
xlviii. 48-50; lii. 5-7; liv. 16-18, notes. The sur-
viving fragments of B? which we have just dealt with,
may be restored as follows to what seems to have
been their original order in their source: xiii. 1-3a;
XX.; Xxiv. 2-4; xiil. 30-12 ; xxv.; xiv.-XixX.; XXi-Xxiv.
1; xxx. 2-5; xli-xlil. ; xlviil. 1-47 ; xlix-lii. 3 ; lxxv.;
xxxi-xxxii. 6; liv. 17, 18; xlviii. 48-50; li. 5-7;
liv. 16 ; xliv. 8-15; Ixxxiii.; xxxil. 7-xxxv.; Ixxvi.

S, its relation to B* and B2.—We have adjourned
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to the present the treatment of x. 6-xii. 4, which in
the notes on this passage we have assigned to a
Sadducean author, S. However this may be, I can-
not but regard it as of different authorship to B' and
B2  Several grounds for this conclusion will be found
in pp. 14-19. We might further observe that
although, in vividness of grief and the still over-
whelming consciousness of national calamity, S has
features in common with B!, it is sundered from it
as resigning all hope of the restoration of the temple
and its sacrifices, and as presenting the most hopeless
pessimism in the book. And again, whereas S is
related to B? in its world despair, it is no less cer-
tainly sundered from it in its complete absorption in
the present wreck of the nation’s material interests.
Of this subject as now far distant B? recks little, and
gives its chief energies and affections to religious pro-
blems and the conservation of Israel’s spiritual interests.

Dates of S, B', B, B>—In respect of date, S
seems to have been written immediately after the fall
of Jerusalem, in 70 A.D.; B! soon after this date, when
the destruction of Israel and its hoped-for restoration
were still the supreme subject of interest and speculation.
B? is much later; its interests have passed from the
material to the spiritual world; patriotic aims have
ceased to affect it. B? is probably still later than B2

Date of editing entire book.—Since the author of
the Rest of the Words of Baruch has used portions of
ii,, v., vi,, viil., x,, xi,, xxxv. 2 (?), Ixxvii, Ixxx., Ixxxv.,
Ixxxvii. of our Apocalypse, it is clear that he had the

e —
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present form of our book before him in Greek. Thus,
as this Christian Apocalypse was written between
130 and 140 A.p., the date of the Greek translation
of our Apocalypse may be taken as not later than
130. The editing of the Hebrew may have been one
or more decades earlier.

§ 8. T Lost EPISTLE TO THE Two AND A HALF
TRIBES

A portion of this letter is probably to be found in
the Apocryphal Book of Baruch, <. in i 1-3; iil. 9-
iv. 29. This section corresponds in many respects
with the writings we are in search of. Thus (1) the
lost Epistle was addressed to Judah and Benjamin in
exile (Ixxvil. 12,17). Now it is clear that iii. 9-iv. 29
was also addressed to Judah and Benjaumin in exile. It
is Judal and Benjamin that are addressed ; for through-
out iv. 5-29 it is Jerusalem that is represented as
being deprived of her children. Further, it is Judah
and Benjamin in exile, for they are said to be “sold to
the nations and delivered to their enemies” (iv. 6),
and Jerusalem describes herself as robbed of her sons
and daughters (iv. 16), and the writer asks in iii. 10 :
“Why is it, Israel, that thou art in thine enemies’
land, and that thou art waxen feeble (so Kneucker)
in a strange country ?”

(2) The lost Epistle was “an epistle of doctrine
and a scroll of good tidings” (lxxvii. 12). This
forms an admirable description of iii. 9-iv. 29,
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which is essentially a writing of consolation and en-
couragement.

(3) The lost Epistle was to hold out the promise
of return (Ixxvii. 6); this is done in iv. 22-24.

(4) The lost Epistle was written by Baruch ¢o
Babylon (1xxvii. 12, 17).

Now i. 1-3; iii. 9-iv. 29, which purport to have
been written by Baruch in Babylon and addressed to
the exiles there, appear rather to have been written
by Baruch in Jerusalem and addressed to the exiles
in Babylon; for () the speaker does not identify
himself with those who are in exile. Cf iii. 10:
“Why is it, Israel, that thou art in thine enemies’
land ”; and iv. 5, 6, where he calls them the remnant
dispersed among the nations; (b) the speaker rather
identifies himself with Jerusalem; at all events, in
iv. 9-29 he personifies Jerusalem, and represents her
as addressing the neighbouring peoples, and then her
own children as they are being led into captivity, and
promising them a safe return to her.

(5) Finally, in B!, to which the lost Epistle be-
longs, the blamelessness of Jerusalem over against
her children is insisted on (ef lxxvii. 8). The same
thought would naturally recur in some form in the
lost Epistle. And so, in fact, we find it underlying
iv. 8-29. And as in B' it is taught that Israel is
punished only as a chastisement (cf. i. 5; lxxix. 2),
the same idea would most probably appear in the
lost Epistle as an encouragement to the exiles. Now
this is emphatically declared to be so in iv. 6.
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On the above grounds to which others could be
added, I am inclined to regard iii. 9-iv. 29 as a
recast of, or, at all events, as based upon the lost
Epistle. This Epistle was probably introduced by
some form of i, 1-3. These verses are, as Kneucker
has shown, corrupt in their present form.

iv. 39-v. 9, which consists of a direct address to
Jerusalem, is derived by the final editor from a
different source, mainly from the eleventh of the
Psalms of Solomon.

§ 9. THE RELATIONS OF THIS APOCALYPSE WITH
4 EZrA

In this section we shall deal with the following
questions :—

(«) The composite nature of 4 Ezra.

() Conflicting characteristics of 4 Ezra and Baruch, the
former to some extent non-Jewish.

(¢) 4 Ezra from a Hebrew original.

(d) Relations of the respective constituents of our Apocalypse
and 4 Ezra.

(@) The composite nature of Ezra.— Into this
question this is not the place to enter. I shall con-
tent myself with expressing my acceptance in the
main of Kabisch’s masterly criticism® of this work.
Though many of his positions cannot be maintained,
the greater number of them will, T believe, be ulti-
mately accepted as final. The work is very unequal.

! Kabisch, Das vierte Buch Esra, 1889, Géttingen,
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In it there stand side by side numerous instances of
extremely fine insight and not a few gross misap-
prehensions and bizarre conclusions. His analysis
is as follows :—

S=an Apocalypse of Salathiel written circ. 100 A.D. at
Rome, preserved in a fragmentary condition : iii. 1-31;
iv. 1-51; v. 13b-vi. 10; vi 30-vil. 25; vil. 45-
viil. 62; ix. 13-x. 57; xii. 40-48; xiv. 28-35.

E =an Ezra Apocalypse, circ. 31 B.C,, written in the neigh-
bourhood of Jerusalem : iv. 52-v. 13a ; vi. 13-25, 28 ;
vil. 26-44 ; viil, 63-ix. 12.

A = Adlergesicht—an Eagle Vision, written 90 aA.D. by a
Zealot : x. 60-xii. 40.

M = Menschensohn—a Son-of-Man Vision, written in Jeru-
salem about the time of Pompey : xiii., but much inter-
polated by R.

E2=an Ezra fragment, circ. 100 : xiv. 1-17a, 18-27, 36-47.

R =the Editor—a Zealot, circ. 120: iii. L (qu¢ et Ezras),
32-36; vi. 11, 12, 26, 27, 29 ; x. 58, 59 ; xii, 9, 34,
37-39, 49-51; xiil. 13b-15, 16-24, 265, 29-32,
54-58 ; xiv. 8, 17b, 48-50, as well as parts of iv. 52 ;
vi. 20, ete.

The above analysis may be taken as a good work-
ing hypothesis. Among other grounds which Kabisch
might have pressed to show that the book as it stands
has been edited from various independent sources and
edited most ignorantly, I will adduce only one. The
title, Dominator Domine, which in the Apocalypse of
Baruch is used only of God, and rightly so, in 4 Ezra
is a designation of God in five instances—iii. 4 ; v. 23 ;
vi. 38 (in Syr, Eth, and Arm. Versions); xii. 7;
xiii. 51 ; but of an angel in six—iv. 38 ; v. 38 ; vi. 11;
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vii. 17, 58, 75. The attribution of this divine title
to an angel can only be due to gross confusions or
interpolations in the text (see note on iii. 1 of our
text). It is to be observed that this phenomenon is
found only in the late source S and R.

(b) Conflicting characteristics of 4 Ezra and Baruch,
the former to some extent non-Jewish.—On the follow-
ing doctrines the teaching of our Apocalypse repre-
sents faithfully the ordinary Judaism of the first
century, whereas that of 4 Xzra holds an isolated
position or is closely related to Christianity.

1. The Law.—From an exhaustive comparison of
the passages dealing with this subject in the two
books (see xv. 5, note) it is clear that the possession
of the law by Israel is less a subject of self-gratulation
in 4 Ezra than in Baruch. In the latter, especially
in B% it protects ‘the righteous (xxxii. 1), justifies
them (li. 3), is their hope (li. 7) and never-failing
stay (xlviii. 22, 24). This is decidedly orthodox
Judaism. In 4 FEzra, on the other hand, man
trembles before the law; he needs mercy, not the
award of the law, for all have sinned (viii. 35); it
has served rather unto condemnation ; for only a very
few are saved through good works (vii. 77) or the
divine compassion (vii. 139). It is hardly necessary
to point out that this conception of the law approxi-
mates to the Pauline view.

2. Works—In my note on xiv. 7 I have con-
trasted the teaching of the two books on this subject,

and arrived at the conclusion that in 4 Ezra the
e
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doctrine of works as it is found in Baruch can hardly
be said to exist. Here again Baruch represents tradi-
tional Jewish orthodoxy, but 4 Ezra not. We should
observe also that the latter guards carefully against the
doctrine of salvation by works by making salvation
depend on works and faith combined (cf. ix. 7; xiii. 23 ;
cf. St. James ii. 14-26).

3. Justification, i.e. by the law or by works.—This
" subject might have more logically been treated under
the preceding head. For my own convenience I have
given it separately. On p. 39 I have shown that
justification by the law, though taught in Barucl, is
absent from 4 Ezra. In this respect again the latter
is non-Jewish.

4. Original Sin and Freewill. — On pp. 92-93,°
from a study of the passages in 4 KEzra bearing on
these subjects, we have found that there was in man to
begin with a wicked element (“ granum seminis mali,”
iv. 30); and that through Adam’s yielding to this
evil impulse a hereditary tendency to sin was created,
and the cor malignum developed (iii. 21-22). The
evil element having thus gained the mastery over man,
only a very few are saved through mercy (vii. 139 ;
viil. 3); hence the writer of vii. 118 naturally charges
Adam with being the cause of the final perdition of
man.

In the face of such a hopeless view of man’s con-
dition, human freewill cannot be maintained : practi-
cally man has none, for only a handful out of the
whole human race are saved (vii. 51-61; ix. 16);
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theoretically he is said to have it, but this is to justify
his final condemnation (see p. 93).

This teaching is practically unique in Judaism
between 1-300 A.D.—in fact it is not Jewish but
Christian doctrine. In Baruch, on the other hand,
conformably to early Rabbinic teaching, it is declared
that Adam is not the cause of man’s perdition, but that
each man is the Adam of his own soul (liv. 19). There
is not, moreover, a trace of Ezra’s elaborate theory, and
the doctrine of original sin is stoutly denied in liv. 15,
19 —not a trace save only in xlviii. 42, where
spiritual death is traced to Adam. Elsewhere—xvii.
3; xxiii. 4; liv. 15—it is only physical death that is

ascribed to Adam’s transgression. But in Ezra, as we
. g= il

might expect from what precedes, both spiritual and
physical death are always traced to Adam—iii. 21, 22 ;
iv. 30; vil. 118-121.

Thus on various grounds we see that whereas
Baruch s a pure product of the Judaism of the time,
4 Bera is the result of two influences at work, first
and mainly o Jewish, and secondly a Christian. It
was no doubt owing to this Christian element in
the latter that it won and preserved a high position in
the Christian Church. It constitutes, in fact, @ confes-
ston of the failure of Judaism.

The above peculiarities of doctrine in 4 Ezra dis-
cover themselves almost universally in S. The author
of S was undoubtedly a Jew, but a Jew who had been
impressed and imbued to some extent by Christian
teaching, probably by Pauline.
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(¢) 4 Eera from a Hebrew Original—Though
this question could only be settled by an exhaustive
study of the text presupposed by the Versions,
I am convinced that a Hebrew groundwork underlies
at all events the greater part of this book. I
might call attention here to the frequent occurrence
of the Hebraism—the finite verb combined with the
cognate infinitive—as evidence in this direction. Thus
in iii. 33 we have “pertransiens pertransivi”; iv. 13,
“ festinans festinavit ”; iv. 26, “ proficiscens profectus
sum”; v, 30, “ odiens odisti ”; v. 45, “ viventes vivent”;
vi. 32, “auditu audita est”’; vii. 5 “ volens voluerit,” and
so on in vii. 14, 21, 67,70, 75 ; viii. 8,15, 58; ix. 1;
x. 32; xi. 45; xiv. 3, 29. All these appear in the
Syriac Version, save five—iv. 26; vii. 5, 14; x. 32; xiv.
29. Still more are omitted in the Ethiopic Version. On
the weight to be assigned to this feature of the text
as evidence of a Hebrew background, see pp. xliv.-li.
I may add that in the late work 5 Ezra xv. 9; xvi.
65, this idiom is found; but in the latter passage it
is a quotation from our Apocalypse (see p. xx.), and
in the former it is apparently a quotation also.

(d) Relations of the respective constituents of our
Apocalypse and 4 Ezra—My present purpose does
not call for an exhaustive list of the passages
common to the two books. This will be given
elsewhere. It will be sufficient to indicate the
direction such an inquiry should pursue, and to
mention some of the chief grounds for determining
the relations in which the various constituents of
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Baruch stand to those of 4 Ezra. These determina-
tions must, however, pending further investigation, be
regarded as provisional.

Of the multitude of thoughts, phrases, and com-
monplaces that are common to both books, a large
number already occur in previously existing literature ;
and as these may possibly be drawn independently
from such sources by both books, they are not helpful
at the outset in determining the priority of either
book or of their respective constituents. Again, of
many other common passages, the sources, it is true,
are no longer found ; yet that such did exist in certain
cases we have ample grounds for believing; see the
note on xxix. 4 for the common original of 4 Eara vi.
49-52 and of our Baruch xxix. 4. Thus we must be
on our guard against tracing relations of dependence
where both books have been borrowing independently
from the same lost source.

We shall now point out the relations in which Al
A% A% B!, B? stand to Ezra. I shall refer to the
following constituents of the latter, S, E, E% M (ac-
cording to Kabisch’s analysis on p. Ixviii.).

A'—A' and S are apparently related in only one
passage: Bar. xxix. 4 and 4 Ezra vi. 49-52. But
this relation is not of dependence on either sidé, but
of common derivation from the same lost source ; see
xxix. 4, note. As regards A' and the E constituent
of Ezra, xxix. 36-6 of the former, “ The Messiah will
then begin to be revealed . . . and those who hungered
will rejoice ; moreover also they will behold marvels,”
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and vii. 276-28 of the latter, “ Videbit mirabilia mea ;
revelabitur enim filius meus . . . et jocundabit qui
relicti sunt,” are certainly connected. If we add to
these connections in thought and diction the fact that
only in A’ and E in the Baruch and Ezra literature is
the passive 7dle assigned to the Messiah, we may
reasonably conclude that there is a direct relation of
dependence between them. A, I think, is earlier than
E; both are prior to 70 Ap. Finally, A’ and M may
be connected in xxix. 3 and xiil. 16-20. The thought
seems earlier and more vigorous in A. In M it is
threshed out; but such considerations are indecisive.
If there is a relation of dependence between them,
Al is probably earlier than M, for in A! the Messiah
has a passive 7dle, in M an active one. The idea of
a passive Messiah conceived as early as 160 B.c. was
not likely to hold its ground in later times when the
needs of the people called for an active leader and
combatant in the Messiah.

A%2—A? and M, 7e xiii. of 4 Ezra, are related.
Cf xI. 2, “My Messiah will conviet him of all his
impieties . . . and set before him all the works of his
hosts,” with 4 Ezra xiii. 37, “Ipse autem filius meus
arguet quae advenerunt gentes impietates eorum . .
et improperabit” (“improperabit” is a mistaken render-
ing; read “ordinabit” with Syr. and Eth.) “ coram eis
mala cogitamenta eorum.” The connection is manifest.

The first halves of these sentences agree verbally, so
likewise do the second; for “set before him” =
TapacTice KaTd mpdrwmoy avTod = w5 v ; and
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“improperabit” (or “ ordinabit,” Syr. and Eth.) ¢ coram
eis ” = émioToiBdoer kata mwpbowmov avTAY = TN
orawd; for wapiordvar and émioTolBdlew are both
LXX. renderings of J1v. The phrase is derived from
Psalm xlix. 22 (cf. also Leviticus 1. 1, 7, 8, 12; vi. 12).

A number of features into which I cannot enter
here show that it is M that is dependent on A?% and
not wvice versa.

The verse just dealt with reappears in xii. 32, in
the Eagle Vision designated A by Kabisch, in a form
which shows it dependent on M. A*is thus earlier
than M and A in 4 Ezra.

A®.—Although there are many points of contact
between A% and 4 Ezra, there are none that neces-
sitate the theory of dependence on either side save in
liv. 15,19. These verses which represent the teaching
of orthodox Judaism cire. 50-70, were before the writer
of the S element in 4 Ezra (cf iii. 21-22; iv. 30;
vii. 48), where a non-Jewish turn is given to the
borrowed thoughts and phrases.

B'.—Although there are many similar and identical
thoughts and phrases in B' and 4 Ezra, these are not
sufficiently characteristic or definite to furnish grounds
for determining the dependence of either. This ques-
tion must be settled on other grounds, z.e. chronological.
From the use of like thought or diction, one might
argue, on the one hand, that B! is dependent on the E
element of 4 Ezra; compare iii. 7 with vii. 30; on the
other, that B! is a source of E? of 4 Ezra; compare
Ixxvii. 3-6 with xiv. 30-33, and lxxvii. 14 with xiv.
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20; that it is likewise a source of S; compare Ixxxiv.
10 with x. 24. In these latter passages a different
turn is given to the phrases found first in Baruch.

B®.—Between B? and 4 Ezra there are almost
innumerable points of contact, but the bulk of them
are indecisive for our purposes. With the older
elements of 4 Ezra its points of similarity are few and
unimportant ; but the relations between B? and S are
very close. The fact of man’s sinning consciously
is frequently emphasised in B? and S (cf. Bar. xv. 6 ;
xix. 3 ; xlviii. 40 ; and 4 Ezra viii. 56, 58-60 ; vii. 72).
The doctrine that the world was made for man is con-
fined to B? and S; see notes on xiv. 18; xv.7. Their
teaching on the law and on works and justification is
allied—in some particulars identical but as a whole at
variance, owing to Christian influences at work in S;
see pp. Ixix.-1xx. In B? we have an exposition of the
views of orthodox Judaism 70-100 A.D.; in S we find
much of the actual teaching in B? recast under
Christian influences. S seems to us in every respect
to be later than B2

§ 10. RELATION OF THIS APOCALYPSE WITH THE
NEW TESTAMENT

The points of contact between this Apocalypse and
the New Testament -are many in number. The most
of these, however, are insufficient to establish a relation
of dependence on either side; for the thoughts and
expressions in question could be explained from pre-
existing literature, or were commonplaces of the time.
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Of these a list will be given immediately, followed by
another list of passages which seem to show that our
text may in a few instances be derived from the New

Testament.
New Testament.

Mt. iii. 16.—Lo,
the heavens were
opened.

Mt. iii. 17 (xvii.
5; John xii. 28).
— A voice from
heaven.

Mt. iv. 8.

Mt. xxiv. 7 (Mk.
xiii. 8 ; Luke xxi.
11).—Famines . . .
and earthquakes.

Mt. xxiv. 11, 24,
—Many false pro-
phets.

Mt. xxiv. 19
(Luke xxiii. 29).

Mt. xxvi. 24.—
It had been good
for that man, etc.

Mt xxiv. 27.—
For as the lightn-
ing . .. so shall be
the coming of the
Son of Man.

Luke xx. 36.—
Equal unto the
angels.

Luke xxi. 28 (1
Pet. iv. 7).—Your
redemptiondraweth
nigh.

Parallels in our

Apocalypse.
xxii. 1.— Lo,
the heavens were
opened.

xiii, 1 ; xxii, 1.—
A voice from the
height.

Ixxvi. 3.
xxvii. 6, 7.

xlviii. 34 (see
note).

x. 13, 14 (resem-
blance slight).

X. 6.—Blessed 1s
he who was not

born, ete.
liii.  9.— Now
thatlightning shone

exceedingly so as

to illuminate the

whole earth. (The

lightning here sym-

bolises the Messiah.)
1i. 10.

xxiil, 7.—My re-
demptionhasdrawn
nigh.

Probable source of
both.

Ezek. 1. 1.

Dan. iv. 31.

Deut. xxxiv. 1-4.
Commonplaces of
Jewish Apocalyptic.

Isa. liv. 1.

A Jewish Com-
monplace.

A coincidence (?).

Eth.
4, 6.

En. civ.

Eth. En. 1L
2.— The day of
their  redemption
has drawn nigh.
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New Testament.

Actsxv.10(where
the law is spoken of
as a “yoke”; cf.
Gal. v. 1).

Rom. ii. 14, 15.

Rom. viii. 18 (2
Cor. iv. 17).—The
sufferings of this
present time are not
worthy to be com-
pared with the
glory, ete.

1 Cor. iv. 5 (Heb.
iv. 13).

2 Cor. iv. 17
(Rom. viii. 18).

1 Tim. i 2—
Mercy and peace.

2 Peter iii. 9.

2 Peter iii. 13
(Mt. xix. 28;
Rev. xxi. 1)—New
heavens and a new

earth.

Rev. xx. 12—
The books were
opened.

Parallels in our
Apocalypse.
xli. 3.—Theyoke
of Thy law.

xlviii, 40 (see
note).

xv. 8.— This
world is to them a
trouble and a weari-
ness. . . and that
which is to come, a
crown with great
glory.

Ixxxiii. 3.

xv. 8.

Ixxviii.
Mercy and peace.

xxi. 20.

xxxil, 6.— Re-
newed His creation.

xxiv. 1. —The
books  will  be
opened.

2. — -

THE APOCALYPSE OF BARUCH

Probable source of
both.
A currentexpres-
sion.

A Jewish Com-
monplace.

A Jewish Com-
monplace (%).

(Cf. Eth. En. ix.
5).
A Jewish Com-
monplace.

A coincidence.

A coincidence.
Isa. Ixv. 17, ete.

Dan. vii. 10.

In the following passages our text is dependent on
the New Testament, or on some lost common source :—

Mt. xvi. 26.—For what shall 1i.

15.—For what then

a man be profited, if he shall
gain the whole world, and for-
feit his soul? or whatshall a man
give in exchange for his soul ?

Luke i.42.—Blessed art thou
among women, etc.

have men lost their life or for
what have those who were on
the earth exchanged their soul ¢

liv. 10.—Blessed be my
mother among those that bear,
etc. (probably interpolated).
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1 Cor. xv. 19.—If in this
life only we have hoped in
Christ, we are of all men most
miserable.

1 Cor. xv. 35.—How are the
dead raised ? and with what
manner of body do they come?

James i. 2.—Count it all
joy when ye fall into manifold
temptations.

Rev. iv. 6.—In the midst of
the throne, and round about

Ixxix

xxi. 13.—For if there were
this life only . .. nothing
could be more bitter than this.

xlix. 2—1In what shape will
those live who live in that day?

lii. 6.—Rejoice ye in the
suffering which ye now suffer.

1i. 11.—The living creatures
which are beneath the throne.

the throne,fourlivingcreatures.

§ 11. VALUE OF OUR APOCALYPSE IN THE ATTESTATION
OF THE JEWISH THEOLOGY OF 50-100 A.D., AND
IN THE INTERPRETATION OF CHRISTIAN THEOLOGY
FOR THE SAME PERIOD.

This book presents us with a vivid picture of the
hopes and beliefs of Judaism during the years 50-100
AD. As it was written at different dates during this
period and by different authors, its composition was
thus contemporaneous with that of the New Testa-
ment. It is, therefore, of very great value to the
New Testament student, as it furnishes him with
the historical setting and background of many of
the New Testament problems. We are thereby
enabled to estimate the contributions made in these
respects by Christian thought, as well as to appre-
ciate the world’s need of the Pauline dialectic.
For the purpose of illustrating our meaning we shall
first of all draw attention to the doctrine of the Resur-
rection in our Apocalypse. Of the Jewish doctrine
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here set forth, St. Paul’s teaching on this subject
will be seen to be in some respects a development.
Secondly, we shall briefly advert to the doctrines of
Original Sin and Freewill, Works and Justification,
Forgiveness, in which ‘the Jewish teaching and the
Christian stand in strong antagonism.

(a) The Resurrection.—In xlix. 2-li. a view of
the resurrection is expounded, which sets forth first
the raising of the dead with their bodies in exactly
the same form in which they had been committed to
the earth with a view to their recognition by those
who knew them, and next their subsequent transfor-
mation with a view to a spiritual existence of unend-
ing duration. In my notes on pp. 83, 84, I have
shown that the Pauline teaching in 1 Cor. xv. 35-50
is in many respects not an innovation, but a developed
and more spiritual exposition of ideas already current
in Judaism.

() Original Sin and Freewill—According to our
Apocalypse,! the penalties which man has incurred
through Adam’s sin affect only his physical existence.
He still preserves his freewill; whether he is saved
or lost, it is his own doing. Adam’s sin is limited in

1 Only in B? xlviii, 42, is spiritual death traced to Adam. This
passage may be interpolated ; for (1) in all other passages in B? it is only
physical death that is so traced. (2) It conflicts with the presupposition
underlying B? that man can work righteousness and acquire merit as
against God (see xiv. 7,note). (3) In A® (see liv. 15, 19) original sin is
denied and freewill asserted in the clearest terms. (4) The doctrine of
original sin is unknown to the Talmud (see Weber, 217, 240 ; Edersheim,
Life and Times, etc., i. 165). We have shown elsewhere (pp. 1xix.-lxxi.)
that the teaching of 4 Ezra on this subject is largely non-Jewish.
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spiritual consequences to himself; every man is the
Adam of his own soul (see pp. 44-45, 93).

St. Paul’s doctrine is strongly antagonistic. Both
physical and spiritual death are due to Adam’s sin.
Owing to that sin man is henceforth dominated by
a power ( =original sin) which makes his fulfilment
of law and therefore his realisation of righteousness
impossible. He is not, however, robbed wholly thereby
of freewill, but retains it in a degree only sufficient
to justify his condemnation.

Works and Justification.—In our Apocalypse the
righteous are saved by their works (li. 7), and their
righteousness is of the law (Ixvii. 6). In the con-
sciousness of their justification by the law (li. 3) they
can with confidence approach God and look to Him
for the fulfilment of their prayers because of their
works wherein they trust (Ixiii. 3, 5; lxxxv. 2), and
owing to the same ground of confidence they depart
from this world full of hope (xiv. 12). But their
works are not limited to themselves in their saving
influences. So long as the righteous live, their right-
eousness is a tower of strength to their people (ii. 2),
and after their death it remains to their country a
lasting ground of merit (xiv. 7; Ixxxiv. 10); see
notes on xiv. 7 ; xxi. 9.

With every position here maintained Christianity
is at variance, and rabbinic teaching in full accord.

Forgiveness—How far did this doctrine exist in
Pharisaic Judaism, and in what relation does it stand
to the Christian doctrine of forgiveness? In Phari-
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saic Judaism forgiveness was a wholly subordinate
conception, and can only be considered in conjunction
with its views on merit and demerit. If we wish to
discover the Pharisaic doctrine of forgiveness we must
have recourse to the Talmud; for that the Pharisaic
views of the first century on this subject were those
which later prevailed in the Talmud, is to be inferred
on these grounds:—(1) In Matt. iii. 9 the words
“Think not to say within yourselves, we have Abraham
to our father,” show that the doctrine of the vicarious
righteousness of Abraham was a popular belief. Now
this latter doctrine at once presupposes and forms
an organic part of the Talmudic doctrine. (2) The
teaching on works in our Apocalypse and partially
also in 4 Ezra, as well as that of St. Paul’s Jewish
antagonists, belong also organically to the Talmudic
doctrine of works and forgiveness.

The Talmudic doctrine of works may (see Weber,
pp. 267-300) be shortly summarised as follows :—
Every good work—whether the fulfilment of a com-
mand or an act of mercy—established a certain degree
of merit with God, while every evil work entailed a
corresponding demerit. A man’s position with God
depended on the relation existing between his merits
and demerits, and his salvation on the preponderance
of the former over the latter. The relation between
his merits and demerits was determined daily by the
weighing of his deeds (see Eth. En. xli. 1; Ixi. 8;
Weber, 272). But as the results of such judgments
were necessarily unknown, there could not fail to be
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much uneasiness, and to allay this the doctrine of the
vicarious righteousness of the patriarchs and saints
of Israel was developed, not later than the beginning
of the Christian era (cf. Matt. iii. 9). A man could
thereby summon to his aid the merits of the fathers,
and so counterbalance his demerits.

It is obvious that such a system does not admit of 1\
forgiveness in any spiritual sense of the term. It can |
only mean in such a connection a remission of penalty
to the offender, on the ground that compensation is
furnished, either through his own merit or through
that of the righteous fathers. Thus, as Weber vigor-
ously puts it: “Vergebung ohne Bezahlung gibt es
nicht.”?  Thus, according to popular Pharisaism, God
never remitted a debt until He was paid in full, and
so long as it was paid it mattered not by whom.

It will be observed that with the Pharisees for-
giveness was an external thing; it was concerned not
with the man himself but with his works—with these
indeed as affecting him, but yet as existing independ-
ently without him. This was not the view taken by
the best thought in the Old Testament. There for-
giveness dealt first and chiefly with the direct relation
between man’s spirit and God; it was essentially a
restoration of man to communion with God. When,
therefore, Christianity had to deal with these problems,
it could not accept the Pharisaic solutions, but had
in some measure to return to the Old Testament to

1 In certain extraordinary cases, the divine forgiveness was conceived
possible where no merit was at hand, see 4 Ezra viii. 36 ; Weber, 292, 300.
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authenticate and develop the highest therein taught,
and in the person and life of Christ to give it a
world-wide power and comprehensiveness.

‘We thus see that forgiveness was conceived as (1)
the restoration of man to communion with God ; (2) the
remassion of penalty on the receipt of certain equivalents.
Of these two the former alone is taught in the Gospels.
In the Pauline Epistles, however, the writer maintains
indeed the former as the essential element in for-
giveness, but he also incorporates in some degree the
latter conception, and not unnaturally as having been
originally a Pharisee of the Pharisees. Thus in his
doctrine of the Atonement, he introduces the Pharisaic
conception by representing the penalty due to man’s
sin as endured by Christ. This is undoubtedly a
more spiritual form of the Pharisaic doctrine, and
rightly interpreted it preserves the element of truth
which underlies the Pharisaic teaching. It needs,
however, to be kept in complete subordination to the
former. But that it has not been so kept is obvious
from every page of the history of this doctrine since
the Christian era. In every age this Pharisaic error
has won an evil eminence in the Church—before the
eleventh century in representing Christ’s death as a
debt paid to the devil in lieu of the latter's claim on
man, and in the subsequent centuries as a sacrifice to
the alleged unforgivingness of God. Wherever or
whenever this evil leaven has appeared, it has been
followed by shallowness, unreality, and every vice of
the unspiritual life.
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[TRANSLATED FROM THE GREEK INTO SYRIAC]

I. AND it came to pass in the twenty-fifth year of 1.1v.1=B1

THE FIRST SECTION

L-V. 6. These chapters consti-
tute the first of the seven sections
into which, according to the scheme
of the final editor, the book was
originally divided by fasts. These
sections were divided by fasts which
generally lasted seven days (see v. 7,
note; ix.,note). In each section there
is a definite movement or order of
events observed. This order briefly
is: firstafast, then a divine command
or revelation, and finally the publi-
cation of the command or matter so
revealed. In some cases a prayer
follows the fast, and a lamentation
the publication of the divine dis-
closure (see notes already referred
to).

It will be observed that iv. 2.7 is
interpolated probably from B2

In this section the word of the
Lord comes to Baruch announcing
the coming, though temporary, de-
struction of Jerusalem on account
of the wickedness of the two tribes
(i.) ; with a view to this destruction
Baruch is to bid Jeremiah and the re-
maining righteous to withdraw (ii.) ;
Baruch then in his alarm asks, will
this destruction be final ? will chaos
return and the number of souls

%

be completed (iii.) ? God replies that
the punishment is only temporary (iv.
1). Yet, rejoins Baruch, even so, the
enemy will, by the pollution and fall
of Zion, glory before their idols over
the nation loved of God (v. 1). Not
so, answers Grod ; judgment must be
executed on Judal, yet the heathen
will have no cause to glory, for it is
not they that will destroy Zion (v.
2, 3). Baruch thereupon assembled
the people in the Cedron valley, and
delivered the divine message ; and
the people wept (v. 5, 6).

L [Translated jfrom Greek: into
Syriac.] These words are found in
their above position in the Syriac
MS. As they were placed there cither
by the Syriac translator or a subse-
quent scribe, I have bracketed them.
The statement they convey, however,
is borne out by all other evidence.
Thus we find (1) transliterations of
Greek words; (2) renderings ex-
plicable only on the hypothesis that
the translator followed the wrong
meaning of the Greek word before
hini

L 1. In the twenty-fifth year of
Jeconiah. ~ Jeconiah was eighteen
years when he began to reign in 599
(2 Kings xxiv. 8). After reigning
three months he was carried into
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Jeconiah king of Judah, that the word of the Lord
came to Baruch the son of Neriah, and said to him: 2.
“Hast thou seen all that this people are doing to Me;
that the evils which these two tribes which remained
have done are greater than (those of) the ten tribes
which were carried away captive? 3. For the former
tribes were forced by their kings to commit sin, but these
two of themselves have been forcing and compelling
their kings to commit sin. 4. For this reason, behold
I bring evil upon this city, and upon its inhabitants,
and it will be removed from before Me for a time, and

captivity., Yet during his captivity
he is still called king (2 Kings xxv.
27 ; Jer. xxix. 2 ; Ezek.i. 2). Thus
his twenty-fifth year would be 592,
or two years before the approach of
Nebuchadrezzar. It is no objection
to this that, according to vi. 1, only
one day and not two years should
elapse between the prediction and
its fulfilment ; for in like manner the
siege of Jerusalem, which lasted two
years, is represented as lasting one
day. The unities of time are sacri-
ficed to suit the dramatic purposes
of the writer. Why the writer spoke
of Jeconiah and not of Zedekiah
here, I cannot say. It was not from
ignorance of the latter (cf. viii. 5).
The Lord. This title of God is
found in iii. 1, 4;iv. 1; v. 2; x.
4,18; xi. 3; xv. 1; xvil. 1; xxiv.
3 ; xxviil. 6 ; xlviii. 23 liv. 1, 20;
1xxv. 1; lxxvii. 3. It is, therefore,
not peculiar to any of the different
elements of the book. This, how-
ever, may be due in part to the final
editor. See note on iii. 1.
Baruch the son of Neriah. Cf.
Jer. xxxii. 12 ; xxxvi. 4 ; Bar. i, 1.
2. The ten tribes. Elsewhere in
this Apocalypse called *the nine and
a half tribes.” See lxxviii, 1, note.

3. Forced by their kings. ILe. by
Jeroboam and others of the kings of
Israel.

These two . . . compelling their
kings to commit sin. It was in some
instancesthe princes of Judah, and not
Zedekiah, that resisted the teaching
and prophecy of Jeremiah: cf. Jer.
xxxviii. ; andJosephus, Ant. x. 7. 2,
0 8¢ Zedexlas éqb 8oov uév Hrove Tob
wpogijrov Talra Néyovros, éwelfero
abre, Kkal cuvjder waow s dA-
febovar . . . Suégpbepav 8¢ wdAw
abrdv ol ¢ilot, kal Siijyov dmd TGV
Tol wpogiTov wpds dmep 7fOeNov.

4, I bring evil upon this city, and
upon its inhabitants (2 Kings xxii.
16 ; 2 Chron. xxxiv. 28; Jer. vi
19 ; xix. 3, ete.)

Will be removed from before Me
(2 Kings xxiii. 27 ; xxiv. 3; Jer.
xxxii. 31).

For a time. This phrase recurs
iniv. 1; vi. 9; xxxii. 3. Since we
must on other grounds regard xxxii.
2-4 in its present context as an inter-
polation, this phrase is peculiar to
i.-viii,, d.e. to B, Although Jern-
salem has fallen under the Romans,
the writer of these chapters believes
that its desolation will be but *for
a time.” The future restoration of
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I will scatter this people among the Gentiles that

they may do good to the Gentiles.

5. And My people

-will be chastened, and the time will come when they
will seek for the prosperity of their times.

II. “For I have said these things to thee that
thou mayst say (them) to Jeremiah, and to all those
who are like you, in order that ye may retire from

this city.

2. Because your works are to this ecity

as a firm pillar, and your prayers as a strong

wall.”

Jerusalem is implied also in lxxvii.
6 ; lxxviil. 7, where the return of
the ten tribes is foretold. In B2
.¢. iX.-Xxvi.; xxxi.-xxxv.; xli.-xliii.;
xliv. 9-15 ; x1vii.-lii. ; 1xxxiii.; B, d.e.
1xxxv., no such restoration is looked
for ; Jerusalem is removed, xx. 2
(see note in loc.), in order to usher
in the judgment more speedily ; in
x. 10 the writer abandons all hope
of a restored Jerusalem.

Scatter this people, ete.
11 ; Ezek. xxxvi. 19.

Do good to the Geuntiles. This
seems to mean to make proselytes of
the Gentiles. Cf. xli. 4; xlii. 5; see
also xiii, 12.

5. My people will be chastened.
Cf. xiii. 10; xiv.; Ixxix. 2; Pss.
Sol. vii. 3 ; x. 1-3; xiii. 6-8 ; xviii.

Jer. Xxx.

4,

Seck for the prosperity of their
times. The writer looks forward to
a Messianic kingdom or period of
blessedness for Israel on earth.

1I. 1. According to Jer. xxxviii.
13, 28, Jeremiah was a prisoner in
the court of the guard till the cap-
ture of Jerusalem.,

Jeremiah is mentioned again in
v.5; ix.; x. 2, 4.

Those who are like youw. This
phrase is found in three of the
sections of this book (cf. xxi. 24;

Ivii, 15 lix. 1; Ixvi. 7). Of. 4 Ezra
iv. 86 ; viii. 51, 62 xiv. 9, 49,

Withdraw from the city. This
reappears in the Rest of the Words
of Baruchi. 1: “Jeremiah . . . go
forth from this city.” Cf. alsoi. 3,7.
The reason for this command appears
in the Talmud. Thus, as in Zuanith,
19, we are told that a house can-
not fall so long as a good man is
in it; so in Pesikta, 1155 (Buber’s
edition, 1868), it is said: “So long as
Jeremiah was in Jerusalem, it was
not destroyed, but when he went
forth from it, it was destroyed.”

2. Your works are to this city as
a firm pillar, ete. We have here
quite an illegitimate application of
Jer. vi. 27: “I have made thee a
tower and a fortress among my
people.” It is, however, a natural
inference from Gen. xviii. 23-33.
This verse is reproduced in the Rest
of the Words of Baruchi. 2: al yap
mpocevyal budv s oTiNos édpatos év
péow avrijs, kal wsTelxos ddaudyTvor
wepikvkAody  avriv. It will be
remarked that the reference to
“works” is omitted by this latter
book, as we should naturally expect
in a work of Christian authorship.

Your works. On the doctrine of
works taught in this book see note
on xiv. 7.
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III. And I said: “O Lorp, my Lord, have I come
into the world for this purpose that I might see the

evils of my mother ? not (so) my Lord.

2. If I have

found grace in Thy sight, first take my spirit that I
may go to my fathers and not behold the destruction

of my mother.

3. For two things vehemently con-

strain me: for I cannot resist Thee, and my soul,

IIL. 1. O Lorp, my Lord. This
title of God is found also in xiv. 8,
16; xvi. 1 ; xxiii. 13 xxxviii. 1 ; x]viii.
4, 5, and is thus, except in ome
instance, confined to B and B! It
is remarkable that, whereas it is
used only of God in the Apocalypse
of Baruch, in 4 Ezra it is a designa-
tion of God in five instances (iii. 4 ;
v. 23 ; vi. 38 (in Syriac, Eth., and
Arm. versions); xii. 7 ; xiil. 51), and
of an angel in six (iv. 38 ; v. 38 ; vi.
11 ; vii. 17, 58, 75). This fact makes
it probable that the introduction of
the angel in 4 Ezra is the work of
the final editor. The usual titles
used in addressing an angel in that
book are dominus meus (iv. 3, 5 ; v.
83; vii. 3; x. 34). This is applied also
to Ezra in ix. 41 ; domine (iv. 22,
41; v. 34, 35, 41, 56 ; vii. 10, 53,
132 ; viii. 6, 20, 36, 63). These last
two titles are probably equivalents
of yay which is employed in Dan.
x. 17, 19, in addressing an angel.

The Words e L,bc are to be
rendered O LorD, my Lord as
above and not Dominator Domine,
as we find in Ceriani and Fritzsche.
Linguistically indeed either render-
ing is right, but the frequent occur-
rence of this phrase in the Syriac
Version of 4 Ezra enables us o see
that the suffix is not moribund but
living ; for it appears in the Ethiopic
Version and occasionally in the
Armenian. The Syriac isa transla-
tion either of déomora kipié pov or
KkUpte kUpié uov ; these in turn would

point either to i I, as in Gen.
xv. 2, 8, or Iy M. Since such
titles could only be used of God, we
can with certainty conclude that
their attribution to an angel in 4
Ezra is due to gross confusions or
interpolations in the text.

My mother. Cf. iii. 2, 3; x.
16 ; Baruch iv. 9-16. This was a
very natural term for a Jew to
apply to Jerusalem. We find the
correlative expression in Isa. xlix.
21 ; Matt. xxiii. 87 ; Gal iv. 25.
It is the earthly Jerusalem that is
referred to here, for the writer of
B! looks for a restored earthly Zion
(see note on i. 4). Again the same
title is applied to the fallen Jerusa-
lem in 4 Ezra x. 7: “Sion mater
nostra omnium,” though there the
writer looks for the restoration of
Zion. Iu Gal.iv. 26 St. Paul uses it
of the heavenly Jerusalem ; for he
has no further interest in the earthly.
The earthly was the mother of Jews,
but the heavenly of Christians.
The earthly Jerusalem, as we should
expect, in Matt. v. 85 is still “the
city of the great King.”

O Lord. Seei. 1, note.

2. If I have found grace. xxviii.
6 ; 4 Ezra v. 56 ; vil. 102 ; viii. 42
xii. 7.

Take my spirit. An O. T. ex-
pression (cf. Ps. xxxi. 13 ; Jer. xv.
15).
Go to my fathers. xliv. 2; cf.
also xi. 4; lxxxv. 9; Gen. xv.
15.
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moreover, cannot behold the evils of my mother. 4.
But one thing I will say in Thy presence, O Lord.
5. What, therefore, will there be after these things?
for if Thou destroyest Thy city, and deliverest up Thy
land to those that hate us, how shall the name of
Israel be again remembered ? 6. Or how shall one
speak of Thy praises ? or to whom shall that which is
in Thy law be explained ? 7. Or shall the world re-
turn to its nature (of aforetime), and the age revert
to primeval silence? 8. And shall the multitude of
souls be taken away, and the nature of man not again
be named? 9. And where is all that which Thou

didst say to Moses regarding us?”
IV. And the Lord said unto me: “ This city will
be delivered up for a time, and the people will be

4-1V. 1. Baruch asks God if the
end of all things will follow on the
delivery of Jerusalem into the hands
of its enemies ; will Israel be blotted
out ? will there be no longer any
students of the law? will all men
die and chaosreturn? Iniv.1 God
answers that Jerusalem will again
be restored ; the chastisement of its
people soon be accomplished and
chaos will not return. The writer
thus looks forward to the returning
felicity of Jerusalem.

IIL. 6. To whom shall that which
s wn Thy law be explained? The
real answer to this question is
given in Baruch’s own words in
xlvi. 4.

7. We should observe that the
Syriac word ]Z\.DSZ, here trans-

lated “world,” really means * orna-
ment.” Thus the translator followed
a wrong sense of xéouos here,

Revert to primeval silence. Cf. 4

Ezra vii. 30, In. iv, 1 this is
answered in the negative, but in
xliv. 9 (i.e. B?) in the affirmative.

IV. 2-7. In these verses we have
an undoubted interpolation. The
earthly Jerusalem, the restoration
of which has just been promised,
is here derided. This of itself is
suspicious. When, however, we
turn to vi. 9 and see there that the
very Jerusalem that is now delivered
up to its foes will hereafter be re-
stored, and that for ever, the incon-
gruity of these verses with their
present context emerges still more
clearly. This incongruity is still
further emphasised when we observe
that the actual vessels of the earthly
temple are committed to the earth
by an angel, that they may be pre-
served for future use in the restored
Jerusalem (vi. 7-9). The vessels of
the heavenly Jerusalem would natn-
rally be of a heavenly kind, and are
in fact already there (iv. 5).
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chastened during a time, and the world will not be

1v.2-7=B%(?). given over to oblivion.
this is that city of which I said :
My hands have I graven thee’?

2. [Dost thou think that

‘On the palms of
3. It; 1s not this

_building which is now built in your mldst (1t; is) that’
which will be revealed with Me, that whlch was pre-

2. It is noteworthy that the words
““On the palms of My hands,” ete.,
which are taken from Isa. xlix. 16,
agree letter for letter with the
Syriac Version, which here stands
alone against the Mass,, LXX., and
Vulg,, in presupposing *» mpa Sy
instead of Mass. o3 Yy,  This
faller phrase which the Syriac pre-

supposes is the usual one (cf.
1 Sam. v. 4; 2 Kings ix. 35;
Dan. x. 10).

8. It is mot this bwilding .

(it is) that which will be 'rewaled
These words represent one of the
final stages of a movement which
had already its beginnings in the
0. T. Throughout the O. T. Jeru-
salem had always been singled out
as the one place on earth in which
it had pleased God to dwell, and
with which He had inseparably
connected His name. But from
the growing transcendence and en-
largement of the idea of God, com-
bined with the deepened conscious-
ness of sin, and the consequent sense
of the unfitness of Jerusalem as
God’s habitation, the doctrine of a
heavenly Jerusalem complete in all
its parts came to be evolved.

Of the existence indeed of
heavenly antitypes of the Taber-
nacle and its furniture we are told
already in the Priest’s Code (Exod.
xxv. 9, 40, cf. Heb. viii. 5). It
needed only a step further to postu-
late the existence of the heavenly
temple and city. That the earthly
copies needed to be purified or even

wlolly renewed, we are taught in
Isa. Ix.; Ezek. x1.-xlviii.; but that
nothing else could suffice save the
actual descent of the heavenly Jeru-
salem to the earth was not con-
cluded till the revival of religion
under the early Maccabees. In Isa.
liv. 11 and Tob. xiii. 16, 17, there
are highly figurative accounts of the
rebuilding of Jerusalem, but it is
the earthly. The first actual emer-
gence of the idea of the heavenly
seems to be in the Eth. En. xe. 28,
29, where the old Jerusalem is re-
moved and the new is brought and
set up by God Himself, though even
there a prior existence is not as-
signed to the latter. This would
be about 164 B.c. But the older
ideas still held their ground. Thus
in the Psalms of Solomon xvii. 25,
33 (cire. 70-40 B.C.), as in the oldest
part of the Eth. En. x. 16-19 ; xxv.
1 (cire. 180 B.C.), the purification of
Jerusalem is all that appears need-
ful to the writers as a preparation
for the Messianic kingdom. Even
when we come down to the first
century of the Christian era, such
purification is deemed sufficient for
the temporary Messianic kingdoms
depicted in Apoc. Bar. xxix. ; xxxix.-
xL; Ixxii.-lxxiv.; Ezra vii. 27-30
(for vii. 26 is an interpolation, as
Kabisch points out); xii. 32-34;
and possibly in xiii. 32-50, where
xiii. 36 seems also an intrusion.
In all these passages a Messiah is
expected. In B! of the Apoc. Bar.
2.e. vi. 9, Jerusalem is to be restored
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pared beforehand here from the time when I took

counsel to make Paradise,

and showed it to Adam

before he sinned, but when he transgressed the com-

mandment, it was removed from him, as also Para-

dise.

and to be established for ever, but
this is not the new Jerusalem com-
ing down from heaven. The latter
is mentioned in xxxii. 2-4. It was
indeed a very current conception in
the latter half of the first century
A.D. Thus we find it in Gal. iv.
26 ; Heb. xii. 22; Rev. iil, 12;
xxi. 2, 10. In Gal. iv. 26 the
heavenly Jerusalem is a symbol of
the spiritual commonwealth of which
the Christian is even now a member.
But in Rev. iii. 12 ; xxi. 2, 10, it is
an actnal city, the counterpart of
the earthly Jerusalem, with its own
buildings and vessels, Here we
should probably class the passage
in Test. Dan, v. This city was
descend from heaven, but this ex-
pectation does not apparently lie at
the base of Heb. xii. 22, Similar
conceptions to that found in Rev.
iii. 12; xxi. 2, 10, appear in 4
Ezra viii. 52, 53 ; x. 44-59 ; and also
in vii. 26 and xiii, 36, though we
must regard one or both of the last
two as interpolated. With these
last we might reckon also the
heavenly Jerusalem mentioned in
the text. The heavenly Jerusalem
is variously described as the véa
(Test. Dan. v.), 7 dvw (Gal. iv. 26),
kaw (Rev. iil. 12 ; xxi. 2), érovpad-
vios (Heb. xii. 22). It was created
in the beginning of creation, and
preserved in heaven. It was shown
to Adam before he sinned. To
Adam indeed the heavens had been
open originally (Slav. En. xxxi. 2;

Philo, Quaest. xxxii. in (en.; Book -

of Adam and Eve, i. 8) ; but when
hie transgressed the commandment
the vision of the heavenly Jerusalem

4. And after these things I showed it to My

was taken from him and likewise
the possession of Paradise. Among
the Rabbins the heavenly Jerusalem
was called aby S obeny (=1 dvw
‘TepovoaNiju). For the various Rab-
binic conceptions regarding it, see
Schottgen, de Hieros. Coelest. in his
IHorac Hebr. 1205 sqq.; Meuschen,
NT. ex Tolin, . p. 199 sqq.;
Bertholdt, Christologia, 217 -220 ;
Eisenmenger, Entdecktes Judenthum.
ii. 839-845; Weber, Lehren d.
Talimud, 356-359, 336.

Took counsel to make Paradise.
Which Paradise is this? The con-

text might support either. For we
might regard it as the Paradise
which is kept in heaven like the
liecavenly Jerusalem. Adam could
see both before his fall, but after it
le lost the vision of both. It may,
however, be the earthly Paradise in
which he was placed at the first.
The period to which the creation
of the earthly Paradise is assigned
varies. In Gen. ii. 8-17 it is
apparently one of the last works
of the creation. When, however,
we come down to the Christian
era, its creation was attributed
to the third day (Jub. ii. 7;
Slav, En. xxx. 1). The heavenly
Paradise, on the other hand, is de-
seribed as already existing before
the creation of the world either
actually or in the mind of God (see
Pesach. 54a ; Beresh. 20 in Weber
L. d. T.191).

4. I showed it to My servant
Abraham. There is naturally no
mention of this in Gen. xv, 9-21;
but in the Beresh. rabba on Gen.
xxviil. 17 we are told that this
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servant Abraham by night among the portions of
the victims. 5. And again also I showed it to
Moses on Mount Sinai when I showed to him the
likeness of the tabernacle and all its vessels. 6. And
now, behold, it is preserved with Me, as also Paradise.
7. Go, therefore, and do as I command thee.”]

V. And T answered and said: “I shall, therefore,
be in great straits in Zion, because Thine enemies will
come to that place and pollute Thy sanctuary, and
lead Thine inheritance into captivity, and will lord it
over those whom Thou hast loved, and they will depart
again to the place of their idols, and will boast before
them. And what wilt Thou do for Thy great name ?”
2. And the Lord said unto me: “My name and My
glory have an eternal duration; My judgment, more-
over, will preserve its rights in its own time. 3. And
thou wilt see with thine eyes that the enemy will not
overthrow Zion, nor burn Jerusalem, but be subservient
to the judge for a time. 4. But do thou go and do
whatsoever I have said unto thee” 5. And I went
and took Jeremiah, and Adu, and Seriah, and Jabish,

vision was accorded to Jacob when What wilt Thouw do, ete. Joshua

sleeping at Bethel.

5. Cf. Exod. xxv. 9, 40.

6. See note on verse 3.

7. As I command thee. A fre-
quently recurring phrase (cf. v. 4;
X. 4; xxi. 1; 4 Ezrav. 20 ; xii. 51).

V. 1. Thine inheritance. Deut.
iv. 20 ; ix. 26, etc. ; Rest of Words
of Baruch, ii. 7 ; iii. 6.

Whom Thouw hast loved. Ephes.
xxi. 20 ; 4 Ezra iv. 23.
Boast before themn. Cf. vii. 1;

Ixvii. 2, 7 ; Ixxx. 3; Rest of Words
of Baruch, i. 5 ; iv. 7.

vil. 9; cf. 4 Ezra iv. 25 ; x. 22.

2. My name and My glory, ete.
Ps. exxxv. 13.

My judgment, moreover, will pre-
serve its rights. This phrase in a
slightly different form recurs in
xlviil, 27, and 1xxxv. 9.

3. This is carried out in vi. 5 ; vii.

4. This refers to the command
given in ii. 1.

5. Adu. There is a priest of this
name who went up with Zernbbabel
(Neh. xii. 4). According to Mass.
he is called Iddo, but both the
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and Gedaliah, and all the honourable men of the
people, and I led them to the valley of Cedron, and
I narrated to them all that had been said to me. 6.
And they lifted up their voice, and they all wept. 7.
And we sat there and fasted until the evening.

VI. And it came to pass on the morrow that, lo!

Syriac and Vulgate give Addo. In
Ezra viii. 17 another Iddo is men-
tioned who returned with Ezra from
Babylon.

Sertah. This Seriah was brother
of Barnch and chief chamberlain of
Zedekiah. He went with the latter
to Babylon (see Jer. 1i. 59, 61).

Jabish. This name has been iden-
tified with ’Iyaﬁq’s=i-;y: {1 Chron.
iv. 9), but both the form of the name
and the time of Jabez are against
this identification.

‘edaliah. This is Gedaliah the
son of Ahikam (see Jer. x1. 14).
But Gedaliah might also be from
TofloNas = m5ny (cf. 1 Chron. viii.
26) a companion of Ezra (see Ezra
viil. 7). Gedaliah is again men-
tioned in xliv. 1 in a fragment of B

Cedron, i.e. pmp (2 Sam., xv. 23).
The valley of the Cedron is again
the scene of Baruch’s fast in xxi. 1,
and of an assembly of the people in
xxxi. 2.

Narrated to them, ete. After
most of the revelations which Baruch
receives, he makes known their dis-
closures to his friends and the elders
of the people (see x. 4; xxxi. 3-
xxxit. 7 ; xlive-xIvi. ; Ixxvii, 1-17).
There is no need of such a disclosure
in the second section, i.e. v. 7-viii.,
and such disclosure is forbidden in
the fourth, z.e. xii. 5-xx.

THE SECOND SECTION

V. 7-VIII. This is a short
section. First there is the fast of

one day (v. 1). Thereupon to Barnch
in his grief (vi. 2) is disclosed a
vision. In this he sees the sacred
vessels committed to the earth for
a season and the city destroyed
by angels, lest the enemy should
trinmph (vi. 3-vii.) The realisa-
tion of this vision which follows
therenpon dispenses with the need
of its publication by Baruch (viii.)

7. Fasted until the evening. The
other fasts mentioned are of seven
days. Of these there are four
(see ix. 2; xii. 5; xxi. 1; xlvii,
2).  The symmetry of the book
would require another such fast
after xxxv. For the scheme of the
final editor is first a fast, then
generally a prayer, then a divine
message or revelation, then an
announcement of this either to an
individual, as in v. 5; x. 4, or to
the people (xxxi. 2-xxxiv.; xliv.-
xlvi. 3 Ixxvii. 1-17), followed occa-
sionally by a lamentation. In xx.
5, at the close of the fourth section,
Baruch is bidden to make no an-
nonncement.

It will be observed that this
scheme is broken through in the
fifth section only, .e. in xxi.-xlvi.,
where there is a fast, a prayer, an
address to the people followed hy a
lament over Zion, a revelation and an
address to the people (see ix. 2, note).
In 4 Ezra there are four fasts of
seven days (see v. 20; vi. 35 ; ix.
26, 27 ; xii. 51).

VI. 1. On the following morning,
ete. These words are reproduced in
Rest of Words (iv. 1).
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the army of the Chaldees surrounded the city, and at
the time of the evening I, Baruch, left the people, and
I went forth and stood by the oak. 2. And I was
grieving over Zion, and lamenting over the captivity
which had come upon the people. 3. And,lo! suddenly
a strong spirit raised me, and bore me aloft over the
wall of Jerusalem. 4. And I beheld, and lo! four angels
standing at the four angles of the city, each of them
holding a lamp of fire in his hands. 5. And another
angel began to descend from heaven, and said unto
them : “Hold your lamps, and do not light them till
I tell you. 6. For I am first sent to speak a word
to the earth, and to place in it what the Lord the Most
High has commanded me.” 7. And I saw him descend
into the Holy of Holies, and take from thence the veil,

By the oak. This oak is outside
the city ; for in ii. 1 Jeremiah and all
that were like him were bidden to
leave the city. This they and
Baruch did in v. 5, and they fasted
in the valley of the Cedron. On
the following day the Chaldees sur-
round the city. On that day Baruch
left Jeremiah and the rest and went
forth (probably from the cavern in
the Cedron valley mentioned in xxi.
1) and stood by the oak. The oak
thus appears to be near or in the
Cedron valley, and thus in the
neighbourhood of Jerusalem. This
oak is mentioned again in lxxvii.
18. We are not, therefore, to com-
pare this oak with the well-known
one at Hebron, as Fritzsche, who
compares LXX. ; Gen. xiii. 18 ; xiv.
13 ; xviii. 1.

It is noteworthy that no mention
of this oak appears in B%. In B!
it is found twice (vi. 1 and lxxvii.

18). A tree is referred to in A3 in
Iv. 1

3. As the Chaldeans encompassed
Jerusalem, Baruch was unable to
draw dear to the wall. But a
strong angel lifts him on high above
the wall.

4. Cf. Rev. vii. 1, “I saw
four angels standing on the four
corners of the earth” ; Rest of Words
of Bar. iii. 2.

5. Cf. Rev. vii. 2 ; Rest of Words,
iii. 4.

6. The office of the angel here is
executed by Jeremiah in Rest of
Words, iii. 8.

The Lord the Most High. Occurs
here only in this book. It is not
found in 4 Ezra.

7. Takejfrom thence, ete. Accord-
ing to Josephus, Bell, V. 5, 5, the
Holy of Holies in Herod’s temple
was empty.

See Appendix for asimilar account
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and the holy epliod, and the mercy-seat, and the two
tables, and the holy raiment of the priests, and the altar
of incense, and the forty-eight precious stones, where-
with the priest was adorned, and all the holy vessels of
the tabernacle. 8. And he spake to the earth with a
loud voice: “Earth, earth, earth, hear the word of the
mighty God, and receive what I commit to thee, and
guard them until the last times, so that, when thou art
ordered, thou 111ayét restore them, so that strangers may
not get possession of them. 9. For the time comes when
Jerusalem also will be delivered up for a time, until it
is said, that it is again restored for ever. 10. And
the earth opened its mouth and swallowed them up.”
VIIL And after these things I heard that angel say-

Mighty God. This title recurs in
vil. 1, and xiii. 2, 4. It is not found
in 4 Ezra.

Guard them until the last times.
Cf. Rest of Words, iii. 8, “ Preserve the
vessels of worship uutil the coming
of the Beloved.”

That . . . thow mayst restore them,
w.e. for use in the temple of the
rebuilt Jerusalem.

That strangers may not get pos-
session of them (cf. x. 19). For a
slightly different reason see lxxx.
2.

in Mace. 7The veil, i.e. nghz (Exod.
xxvi. 81). The ephod, i.e. 72% (Exod.
Xxxix. 5).

Mercy-seat, miy (Exod. xxv. 17).
Forty-eight precious stones. How
this number is made up I cannot dis-
cover. There were twelve stones on
the breastplate (Exod. xxviii. 15-21),
andtwoon theephod (Exod. xxviii. 9).

The altar of incense. The Syriac
implies  Gumaripiov, which in
Josephus and Philo = nwwpa nam,
See Appendix.

According to Bammidbar rabba,
15, five things were taken away and
preserved on the destruction of
Solomon’s temple : the candlestick,
the ark, the fire, the Holy Spirit,

9. For a time. See i. 4, note.

Restored for ever. It is mnot
necessary to take the phrase *for
ever” literally. In any case a
Messianic kingdom of indefinite

and the cherubim.

8. In the Rest of Words, iii. 8,
these words in a greatly altered
shape are attributed to Jeremiah.

Earth . . . of the mighty God ;
drawn from Jer. xxii. 29, Text agrees
with Mass., Syr., Vulg., against LXX.,
which gives “earth ” only twice.

duration ‘is looked forward to with
Jerusalem as its centre, and like-
wise the temple in which the sacred
vessels of the former temple will
again be used. During this king-
dom the dispersion will again re-
turn to Palestine (Ixxvii. 6; Ixxviii.
7, notes).
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ing unto those angels who held the lamps: “ Destroy,
therefore, and overthrow its walls to its foundations,
lest the enemy should boast and say: ¢ We have over-
thrown the wall of Zion, and we have burnt the place
of the mighty God’” 2. And the Spirit restored me
to the place where I had been standing before.

VIII. Now the angels did as he had commanded
them, and when they had broken up the angles of the
walls, a voice was heard from the interior of the temple,
after the wall had fallen, saying: 2. “ Enter ye enemies,
and come ye adversaries; for He who kept the house
has forsaken (it).” 3. And I, Baruch, departed. 4.
And it came to pass after these things that the army
of the Chaldees entered and seized the house, and all
that was around it. 5. And they led the people away
captive, and slew some of them, and bound Zedekiah

the king, and sent him to the king of Babylon.

VIL. 1. Destroy, therefore, and
overthrow, ete. Cf. v. 3 ; Ixxx. 1.

Boast. Cf. v.1; Ixvii. 2, 7; Ixxx.
3; Rest of Words, i. 5; Ps. xxxv.
19 ; xxxviii, 16 ; Ecclus, xxiii. 3;
Pss. Sol. xiii. 7, év mepoToN]
radeverar dlkaos, tva uy émixapy
6 GuapTwhds T dukaly.

Mighty God. See vi. 8, note.

2. And the Spirit restored me. 1
have here made a necessary emenda-
tion of the text. Thus I have

emended HMOZMO = “and
you have seized it,” into Lea030
-..u.oL], ¢ And the spirit restored
me.” The unamended text gives
no sense, whereas the chauge just
made restores the harmony of the

context. Thus in vi. 31, “a strong
spirit” carried Baruch aloft in

order to see the vision. After the
vision this spirit restores him to
where he had been before. From
this place Baruch departs in viii., 3.

VIIL 1. Cf vii. 1; lxxx. 1.

2. Cf. Rest of Words, iv. 1. He
who kept the house has forsaken (it).
Cf. Josephus, De Bello Jud. vi. 5. 3:
pera 8¢ rabra (avr\aPéobar) xal
pwrils aBpdas peraBalvwuer évreiev.

Tacitus, Hist. v. 13, “Et apertae
repente delubri fores et audita major
humana vox, excedere deos.”

5. Led . . . away captive. 1xXxx.
4 ; Rest of Words, iv. 2.

Bound Zedekiah the king, and
sent, ete. Whatever explanation we
give of i. 1, it is clear from these
words that the writer was acquainted
with the history of the kings of
Judah and the captivity of Judah
under Zedekiah.
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IX. And I, Baruch, came, and Jeremiah, whose
heart was found pure from sins, who had not been

captured in the seizure of the ecity.

2. And we rent

our garments, and wept, and mourned, and fasted seven

days.

X. And it came to pass after seven days, that the
word of the Lord was upon me, and said unto me:
“Tell Jeremiah to go and confirm the captivity of the

Bound and sent to the king of
Babylon. Cf. Ixxx. 4.

IX. 1. Heart . . . pure from siin.
Contrast the *wicked heart” in 4
Ezra iii. 20, 21, 26 ; iv. 4, ete. In
Pss. Sol. xvii. 41, the Messiah is
said to be kafapos amd dpaprias.

THE THIRD SECTION

1X. 2-XI1. 4. We have first the
fast of seven days amid the ruins of
Zion (ix., cf. x. 3). Then the word
of the Lord comes to Baruch and
bids him to tell Jeremiah to go to
Babylon (x. 2), and promises a
revelation of what should be in the
end (x. 3). Then follows Baruch’s
announcement of the divine message
to Jeremiah (x. 4). The section
closes with Baruch’s lament before
the gates of the temple over Zion
(x. 5rxii. 4).

We have shown below that x. 6-
xii. 4 comes probably from the hand
of a Sadducean priest.

I1X. 2. Fasted seven days. See
v. 7, note. This is the first fast of
seven days. It is observed amid
the ruins of Zion (cf. x. 3). There
are three others to follow, though,
as we have shown in the note just
referred to, there should be four.
The insertion of the fasts in their pre-
sent positions is the work of the final
editor. There seem to have been
fasts in his sources (B! and B2).

Fasting was the usual preparation
for the reception of supernatural
communications (cf. Dan. ix. 3, 20-
21, and all the instances in this
book and 4 Ezra cited in note on
v.7). InTest. Jos. iii. there is like-
wise a fast of seven days (Armenian
Version), and in 2 Mace. xiii. 12,
and Ass. Mosis ix. 6, of three days.

The scene of the first and fourth
fasts is Cedron ; of the second and
sixth, Mount Zion ; of the third, the
gates of the temple ; the account of
the fourth is lost.

X. 1. God. This word is found
only twice again, z.e, liv. 12 ; lxxxii.
9. Its use is more frequent in 4
Ezra (see vii. 19, 20, 21, 79 ; viii.
58 ; ix. 45 ; x. 16).

2. The divine communication that
follows on the fast comsists of a
command to be given through Baruch
to Jeremiah. Jeremiah is bidden to
go to Babylon. We have here a
violation of historical truth. Accord-
ing to Jer. xliii. 4-7, both Jeremiah
and Baruch were carried down into
Egypt. In the Apocryphal Baruch
i. 1, Baruch is represented as being
in Babylon five years after the cap-
ture of Jerusalem. In the Rest of
Words, iv. 5, Jeremiah was dragged
an unvwilling captive to Babylon,
whereas in our text he goes there at
the bidding of God. The words “go
and confirm the captivity " recur in
xxxiii. 2.
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3. But do thou remain here

amid the desolation of Zion, and I will show to thee
after these days what will befall at the end of days.”
4. And I said to Jeremiah as the Lord commanded me.
5. And he, indeed, departed with the people, but I,
Baruch, returned and sat before the gates of the temple,
and I lamented with that lamentation over Zion and
said: 6. “DBlessed is he who was not born, or being

It is probable that the references
to Jeremiah in connection with Baby-
lon belong to B?; for it is note-
worthy that in lxxvii. 17, 19 ; Ixxx.
4 ; lxxxv. 6, Baruch always speaks
of writing to the brethren in Babylon,
but never to Jeremiah., This would
be strange if the writer believed
Jeremiah to be there. The people
also urge Baruch in lxxvii. 12 to
write to their brethren in Babylon
to confirm them. Now if Jeremiah
were in charge of the people there,
as x. 2, 5; xxxiii. 2, clearly imply,
any letter of Baruch to Babylon
would have been addressed to him.
As a matter of fact, in the Rest
of Words of Baruch, when Baruch
writes to Babylon, he directs the
letter to Jeremiah.

It is probable, therefore, that the
account of B! does not conflict with
Jer. xliii, where Johanan takes
Jeremiah with him down into Egypt.

3. Baruch is commanded to remain
among the ruins of Zion, and is
promised a revelation of what will
befall in the last days. The words
“after these days” show that this
revelation will be accorded on a
future occasion, after a fast, no
doubt.

At the end of days. Cf. xxv. 1.

5. Before the gates of the temple.
This is the scene of the following
lamentation of Baruch, and probably
of the fast in xii. 5, 1t is again the
scene of his lamentation in xxxv. 1.

A passage in the beginning of the
Apoc. Bar. Tert. seems to be de-
rived from our text : olirws éxdfnro
érl Tas wpalas wilas Swov Exewro
76 TOv dylwy dywa. Mount Zion,
on the other hand, is the scene
where revelations are accorded to
him (cf. xiii. 1; xxi. 2 ; xlvii. 2).
X. 6-XII. 4. This fragment ap-
pears to be the work of a Sadducee
—probably a Sadducean priest writ-
ing just after the fall of the temple.
For (1) in x. 6 and xi. 7 we have
a thoroughly Sadducean sentiment,
.. it were best not to be born at
all, or, heing born, to die; for the
dead enjoy a sorrowless rest and a
tranquil sleep (xi. 4); they know not
the anguish of the living (xi. 5). No
resurrection of the individual or of
the nation is looked for, but only
that retribution in due course may
come upon the enemies of Israel (xii.
4). (2) The conception of Sheol in
xi. 6 is Sadducean. (3) In x. 6-xii.
4 we have the saddest dirge in the
Jewish literature of the time. This
might well be ; for for the priesthood
there was no future. Asfalsestewards
they relinquish their charge and
restore the keys of the temple to
God (x.18). Never again should
sacrifices be offered in Zion (x. 10).
X. 6. Blessedis hewhowasnotborn,
ete. Similar expressions of pessimism
and despair return time and again
in the later literature of Judaism.
But in this passage and in xi. 7 the
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born has died. 7. But as for us who live, woe unto
us, because we see the afflictions of Zion, and what

has befallen Jerusalem.

phrase is used with a significance
that severs it from all other instances
of its oceurrence. For whereas
repeatedly elsewhere, as we shall
see presently, it is said that it were
better man had never been born
because of sin and future condemna-
tion, here non-existence or death is
said to be preferable to witnessing
the present woes of Jerusalem. Lest
we should suppose this to be an
accidental exaggeration, we should
observe that it recurs in an intensi-
fied form in xi. 7, where the state of
the dead in Sheol is said to be better
than that of the living. Such a
sentiment was impossible for the
Pharisaic author of B? or indeed for
any of the authors of this Apoca-
Iypse. It is a genuinely Sadducean
sentiment, and the conception of
Sheol in xi. 6, 7 is likewise Sadducean
—practically that of the O. T. or of
Hades in the Greek world. To a
Pharisee no condition of earthly life
could in any way approach the
horrors of the existence of the wicked
in the after-world.

In 4 Ezra and elsewhere, as we
have remarked, quite a different turn
is given to the expression in our
text. There it is said that it were
better man had not been at all than
be born and have to face jfuture
torment and judgment. Thus in
vii. 66 the writer declares: “It is
much better for them (7.e. the beasts
of the field) than for us ; for they
expect not a judgment and know not.
of torments.” Again invii. 116,117,
it is urged that “it would have been
best not to have given a body to
Adam, or, that being done, to have
restrained him from sin ; for what
profit is there that man should in
the present life live in heaviness and

8. I will call the Sirens

after death look for punishment ?”
Finally, in iv. 12 the nexus of life,
sin and suffering, just referred to is
put still more strongly: “It were
better we had not been born at all
than that we should be born and
live in sin and suffer.” A perfect
parallel to the last passage is found
in the Slav. En. xli. 2 : * Blessed is
the man who was not born, or,
having been born, has never sinned
. . . so that he should not come
into this place (i.e. hell);” and to
4 Ezra vii. 116, 117, in the Eth. En.
xxxviii, 2, where it is said, in refer-
ence to the future destiny of the
wicked: ¢TIt had been good for them
if they had not been born.” For a
N. T. parallel see Matt. xxvi. 24. It
is worth observing that there is a
perfect parallelism of thought be-
tween the passage in our text and in
Sophocles, Oed. Col., 1220—

K pivar Tov dravra vi-
kg Noyov * 76 8°, émel pavi,
Bivar keifev 80ev mep -
Kket, TOND devTepor ws TdxLoOTA,
and in Theognis, 425—
wavTwy pév pn pivar émixfovioloy
dpoTov,
3 éotdely avyas 6féos feNiov *
pivra 8’ bmws droTa mikas 'Atdao
Tepiioat,
kal kelgfar woOANYW yiy émaunod-
Jevov.

8. Sirens. These are said in the
Eth. En. xix. 2 (Greek Version) to
have been the wives of the angels
who went astray, It is strange that
we have here the Greek conception
of the Sirens, Zewpives, 7.e. that of
sea-nymphs. But with the Greek
translators of the O. T. it had quite
a different meaning. Thus it is a
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from the sea, and ye Lilin, come ye from the desert,
and ye Shedim and dragons from the forests: awake
and bind your loins unto mourning, and take up with

me lamentation, and mourn with me.

9. Ye husband-

men, sow not again; and thou, earth, wherefore givest
thou the fruits of thy produce ? keep within thee the

sweets of thy sustenance.

10. And thou, vine, why

further dost thou give thy wine ? for an offering will

rendering of my» mia = ostriches in
Isa. xiii. 21 ; Jer. 1. 39 ; Mic. i. 8
of oun or pan=jackals in Isa. xxxiv.
13 ; xliii, 20. It is similarly used
by Symmachus, Theodotion, and
Aquila in rendering the above words.

Lelioto. These are the Lilin (p%Y)
fromthe singular Lilith (nb). Male
and female demons named Lil and
Lilit belong to Assyrian and Baby-
lonian demonology. They were
thought, as were also the Lilin
(Shabbath, 1515), to attack men and
women in their sleep (Lenormant,
La Magie, p. 36). The Lilith, or
night demon, is mentioned in Isa.
xxxiv. 14, along with the satyr vyi.
The Lilin, according to the Talmud,
were female demons corresponding
to the Shedim or male demons.
They were partly the offspring
(Zrub, 18b; Beresh. 42) of Adam
and Lilith, Adam’s first wife, a
demon, and partly were derived from
the generation that God dispersed
(Gen. xi.), for God (Jalkut Shim.,
Beresh. 62) transformed that genera-
tion into Shedim, Ruchin, and Lilin.
These Lilin inhabited desert places.
They were said to kill children.
They have been compared with the
Lamiz and Striges ; dvoxévravpor is
the LXX. rendering of the word in
Isa. xxxiv, 14. For further details
on the subject see Weber, Lehren
d. Tadm., pp. 245,246,248 ; Bochart,

Hierozoicon ; iii. 829-831 ; Eisen-
menger, Entd. Judenthum, ii. 413-
426, 452.

Shedim. These were male demons
to which various origins were
assigned. Their souls were created
by God, but as the Sabbath inter-
vened before they received bodies
they had to remain without them
(Beresh. rabba, c. 7) ; or they were
sprung from Adam and a demon
wife, or from Eve and a demon
husband (Beresch. rabba, c. 24) ; or
were originally the generation that

God transformed into Shedim,
Ruchin, and Lilin. Their place of
resort is the wilderness. For an

account of their activities, see Weber,
245, 246.

Dragons. The word ]50',',. is
found in the Peshitto of Isa. xiii. 22
as a translation of pun.  Levy (New-
hebréisches Wirterbuch, ii. 265) de-
fines it as ‘‘ Drache oder sonst ein
Thier mit klagendem, heulendem
Tone.” The word frequently occurs
in the Targums and later Hebrew
as vy (M)

10. The writer of x. 6-xii. 4
resigns absolutely all hope of the
restoration of Jerusalem. This is
throughout the attitude of B? (see i.
4, note).

With the thought of this verse,
cf. Kethuboth 112a: “O land, land,
let thy fruit shrivel : for whom art
thou producing thy fruit ? is it not
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not again be made therefrom in Zion, nor will first-fruits
again be offered. 11. And do ye, O heavens, withhold
your dew, and open not the treasuries of rain. 12.
And do thou, O sun, withhold the light of thy rays;
and do thou, O moon, extinguish the multitude of thy
light ; for why should light rise again where the light
of Zion is darkened ? 13. And you, ye bridegrooms,
enter not in, and let not the brides adorn themselves
with garlands; and, ye women, pray not that ye may
bear. 14. For the barren shall rejoice more, and
those who have no sons shall be glad, and those who
15. For why should
they bear in pain and bury in grief? 16. Or where-
fore, again, should mankind have sons; or wherefore
should the seed of their nature again be named, where

have sons shall have anguish.

that mother is desolate, and her sons are led into
captivity ?  17. From this time forward speak not of
beauty and discourse not of gracefulness. 18. Moreover,
ye priests, take ye the keys of the sanctuary and cast
them into the height of heaven, and give them to the

for the Gentiles who rose up against 14. Cf. Matt. xxiv. 19; Luke

us because of our sius ?

13. Cf. Jer. vii. 34 ; xvi. 9 ; xxv.
10 ; Barnch ii. 23.

Brides. Syriac gives “virgins,”
but this idea is out of place in verses
13-16, where everything refers to
marriage. The first right mention
of virgins is in verse 19. The wrong
text may be explained by a cor-
ruption of mb3 into mbina or ninby.
In the original Hebrew we should
then have a paronomasia, o'%'%3
mb3 arpn 5%, In Git. 7a, and in
Shabbath, 59b, bridegrooms are for-
bidden to use garlands.

xxiii. 29 : ““Blessed are the barren,
and the wombs that never bare, and
the breasts that never gave suck”
(cf. Isa. liv. 1).

16. That mother. Seeiii. 1, note

18. The priesthood have proved
faithless to their duty, and the
charge of the temple is no longer
theirs. Cf. Rest of Words, iv. 3, 4,
where another turn is given to the
text: “And thereupon Jeremiah took
the keys of the temple . . . and cast
these keys before the sun, saying:
‘I say unto thee, O sun, take the
keys of the house of God and keep



18 THE APOCALYPSE OF BARUCH

Lord, and say: ¢ Guard Thy house Thyself, for lo! we
are found false stewards’ 19. And you, ye virgins,
who spin fine linen and silk with gold of Ophir, hasten
and take all things and cast (them) into the fire, that
it may bear them to Him who made them, and the
flame send them to Him who created them, lest the
enemy get possession of them.”

XI. Moreover, I, Baruch, say this against thee,
Babylon : “If thou hadst prospered, and Zion had dwelt
in her glory, it would have been a great grief to us
that thou shouldst be equal to Zion. 2. But now,
lo! the grief is infinite, and the lamentation measure-
less, for lo! thou art prospered and Zion desolate.
3. Who will be judge regarding these things? or to
whom shall we complain regarding that which has
befallen us? O Lord, how hast Thou borne (it)? 4.
Our fathers went to rest without grief, and lo! the
righteous sleep in the earth in tranquillity. 5. For
them till the days when the Lord

shall ask thee concerning them. For
we are not worthy to keep them ; for
we have been found false stewards.”"”

This verse reappears in the Jalkut
Shim. on Isa. xxi. as follows : “The
flower of the priests . . . gathered
together . . . the keys of the court
and the sanctuary and said before
God: ‘Lord of the universe, we are
not fit to be stewards before Thee
(1385 oman meab war &%), Behold
Thy keys are returned to Thee.
And they cast them aloft” (quoted
by Rosenthal).

19. Fine linen and silk.
Ezek. xvi. 10.

Lest the enemy get possession. Cf.

Cf.

vi. 8.
XI. 1. Babylon stands here for

Rome, as in Rev. xiv, 8; xvi. 19;
xvii. 53 xviii. 2.

Prospered, Cf. xii. 1-3.

3. How hast Thow borne (it)?
Cf. 4 Ezra iii. 30: “I have seen
how Thou dost bear with them that
sin.” In Pss. Sol. ii. 1 and 4 Ezra
iii. 8 the writers complain that God
did not prevent such wrong-doing.
With the latter cf. Isa. xiv. 6.

4. Our fathers went to rest.
Ixxxv. 9.

Sleep in the earth. Cf. xxi. 24 ;
while the diction corresponds to
Dan, xii. 2, “sleep in the dust of
the earth,” the thought is Sad-
ducean and belongs to the earlier
sphere of O.T. thonght, presupposed
in such a phrase as ‘“slept with his
fathers” (1 Kings ii. 10; xi. 21,

Cf.



CHAPTERS X. 19-XIL 4 19

they knew not this anguish, nor yet had they heard of
that which had befallen us. 6. Would that thou hadst
ears, O earth, and that thou hadst a heart, O dust,
that ye might go and announce in Sheol, and say to the
dead: 7. ‘Blessed are ye more than we who are living.’”

XII. But I will say this as I think, and I will
speak against thee, O land, which art prospering. 2.
The noonday does not always burn, nor do the constant
rays of the sun (always) give light. 3. Do not con-
clude or expect that thou wilt always be prosperous
and rejoicing, and be not greatly uplifted and boastful.
4. For assuredly in its own season wrath will awake
against thee, which now in long-suffering is held in as it

ete.) There is no ground for sup-
posing with Kabisch (Das vierte
Buch Ezra, 68, 69) that this phrase
in the mouth of a Pharisee of
this period implied a capacity of
life as still existing in the body
even when interred. That “to sleep
in the earth ” and “to be in Sheol
are equivalent expressions for a
Pharisee, is clear from Eth. En. li.
1 and 4 Ezra vii. 32, The former
phrase, “to sleep in the earth,” is
merely a figure of speech, and must
not be pressed. Yet see 1. 2, note.
These phrases are equivalents in
verses 6, 7. Sadducean thought
admitted of no resurrection ; hence
“life in Sheol” or ‘““sleep in the
earth ” were interchangeable expres-
sions for the same fact.

5. To a Pharisee this would be
a trifling pain compared with the
torments of the dammned. But the
Sadducee looked for no retribution
in the world to come, but, like most
of the writers in the O.T. and in
Ecclesiasticus, only for a shadowy
existence in Sheol.

6. That ye might go, ete. The

s

Syriac = “and go ye.” Here we have
a Hebrew idiom, 7.e. an imperative
is used instead of a jussive in order
to express the intention signified by
the preceding verb (see Driver,
Hebrew Moods and Tenses, p. 82).

Sheol. We have here the O.T.
conception of Sheol — the eternal
abode of the shades. This view of
Sheol was maintained in N.T. times
by the Sadducees. In xxiii. 5;
xlviii. 16 ; 1ii. 2; 1vi. 6, Sheol seems
to be the abode of all departed souls
prior to the final judgment. This
also may be its meaning in xxi. 23
and in 4 Ezra iv. 41. In 4 Ezra
viii. 53 it seems to bear the meaning
of “hell.” For a history of the
various meanings borne by this word
see Eth. En. Ixiii. 10, note.

7. The condition of the shades
was for the writer undonbtedly more
blessed than that of the living (cf.
X. 6, note).

XIL 3. Boastful. I have here

emended Q.!:ML = “do (not)
oppress” into eatn el =" be
(not) boastful.”
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were by reins.
I fasted seven days.
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5. And when I had said these things,

XIII. And it came to pass after these things, that

THE FOURTH SECTION

XII. 5-XX. This section begins
with a fast of seven days (xii. 5).
Then follows a long revelation to
Baruch (xiii. 2-xx. 2). (Owing to
the complete disarrangement and
confusion of the text, this revelation
cannot be summarised here. For a
discussion of these chapters see pp.
20-34.) Contrary to the usual pro-
cedure, Baruch is bidden not to
publish this revelation (xx. 3).

XII. 5. On the fasts of Baruch
see v. 9, note ; ix. 2, note.

XIIL-XXV. The text of these
chapters is inexplicable as it stands.
The difficulties are due not to cor-
ruption, though that undoubtedly
exists, but to a recasting of the
original text by the final editor. In
this process many passages were torn
from their original contexts and
placed in settings which are quite un-
suitable. Some of the incongruities
thus produced are as follows: (1) The
words “those prosperous cities ” are
represented as speaking in xiii. 4
without a single note of introduction.
(2) In the next verse the words,
“thou and those like thee who have
seen,” are similarly unexplained,
and are in fact inexplicable in their
present context ; for though Baruch
was to be preserved till the con-
summation of the times, his con-
temporaries were mnot, and hence
they could not see the future
retribution of the Gentiles. If,
however, xxiv. 2 originally preceded
xiii. 3b-5, the words, “thou and
those like thee who have seen,”
would be perfectly intelligible. (3)
Again the retribution of the Gentiles
referred to in xiii. 4, 5 has not been
mentioned before, though the text

presupposes some such mention. It
is intelligible if xxv. or xxiv. 4 pre-
cedes where Baruch asks what will
befal the enemies of Israel. (4) In
xiv. 1 Baruch replies that God has
shown him “the method of the
times,” whereas in xx. 6 this appears
not to have been yet done, and it
seems that a revelation of “the
method of the times” is still to
come. (5) In xxiv. 4 Baruch asks
what retribution awaits the enemies
of Israel, and when will the judg-
ment be? In xxv. we find the
answer to the latter question, whereas
the answer to the former is already
given in xiii. 4-12. (6) I can dis-
cover no adequate explanation of the
““therefore " with which xx. 1 begins
in its present context. If xx. were
read immediately after xiii. the text
would at once become clear. On
these and other grounds we must
attempt to restore the original order
of the chapters before they were
broken up and rearranged, muti-
lated, and interpolated by the final
editor. Owing to the paucity of
materials the attempt to restore the
original order can only be partially
successful. This order was probably
xiii. 1-8a ; xx. ; xxiv. 2-4 ; xiii. 3b-
12; xxv., xiv.-xix.; xxi-xxiv. 1;
xxx. 2. To reassure Baruch, who is
plunged in grief over Jerusalem
(xiii. 3a), God declares (xx.1, 2)
that the days and years will speed
more quickly by in order to usher
in the judgment which will right all
wrongs, and that even Jerusalem
was removed with this end in view.
On the ‘“method of the times”
Baruch is then promised disclosures
(xx. 6), and “he and many with
him ” will see the mercy of God on
those that sinned and were righteous
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I, Baruch, was standing upon Mount Zion, and lo!
a voice came from the height and said unto me: 2.
‘Stand upon thy feet, Baruch, and hear the word of

the mighty God.

3. Because thou hast been astonied

at what has befallen Zion, thou shalt therefore be
assuredly preserved to the consummation of the times,

(xxiv. 2). Baruch, thereupon, asks
two questions (xxiv. 4): (a) what
will befal Israel’s enemies ? () when
will God judge the world (of which
event He had already spoken, xx. 2)?
The answer to (ez) is given in
xiil. 36-12. But the first words
of this answer are lost. In these
words there was a statement of this
nature : “retribution will come upon
the prosperouscities of yourenemies”
(cf. xiii. 4). Baruch, moreover (xiii.
35-12), will be preserved until those
days for the express purpose of testi-
fying the reason of the retribution
that has befallen these cities, and
the date of its consummation. “He
and those like him who have seen”
(cf. xxiv. 2) should answer the re-
monstrances of the tormented Gen-
tiles. And in answer to Baruch’s
second question, he is informed (xxv.
1, 2) that he shall likewise be pre-
served till the sign of the last days
has come. This sign will be a stupor
that shall seize the inhabitants of
the earth (xxv. 3, 4). Baruch, there-
upon, acknowledges : “ Behold Thou
hast shown me the method of the
times” (xiv. 1). After this the
thought  advances  connectedly
through xiv. - xix. ; xxi. - xxiv. 1;
xxx. 2. For like rearrangements
of already existing texts by the final
editor, see my edition of the Eth.En.
pp. 189, 260, 267, 268, 270, 274.
XIXI. 1. Mount Zion. Mount
Zion is the scene of the revelation
in xiii.-xx. ; of the prayer in xxi. 4-
25 (cf. xiii. 1; xx. 6; xxi. 2);
of the revelation in xxii.-xxx.; of

the seven days’ fast in xlvii. 2 ; and
of the prayer and revelation that
follow x1viii.-lii.

A wvoice. Cf. xxii. 1, note.

2. Stand wpon thy feet. Bzek. ii. 1.

The mighty God. Cf. vi. 8; vii.
1; xiii. 4.

3. Thow shalt therefore be as-
suredly preserved, etc. This promise
recurs twice again in B? 7.e. in xxv, 1
and Ixxvi. 2. Baruch is thus to be
preserved as a testimony or a sign
against the inhabitants of the earth
in the last days (see also xiv. 2).
This assumption and preservation
of Baruch till the last judgment is
the teaching of B2 With the above
passages compare also xlviii. 30 and
xlvi. 7, where the last is due to the
final editor. In B!, on the other
hand, Baruch is to die a natural
death (Ixxviil. 5 ; 1xxxiv. 1) ; he is
to go the way of all flesh (xliv.
2) and to forget all corruptible
things and the affairs of mortals
(xliii. 2). Thus we have two con-
flicting accounts touching the destiny
of Baruch. It is noteworthy that
we have in the text a transference
of a distinet Enochic function to
Baruch. For in Jubilees iv. 24 it is
stated : “(Enoch) was set as a sign
there (in Eden), and that he should
testify against all the children of
men ;" and again in x. 17: “As a
testimony to the generations of the
world the office was ordained for
Enoch of recounting all the deeds
of generation unto generation till
the day of judgment” (see also
Slav. En. x1. 13; liii. 2 ; Ixiv. 5).
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that thou mayst be for a testimony. 4. So that, if ever
those prosperous cities say: ‘Why hath the mighty

God brought upon us this retribution ?’

5. Thou

and those like thee may say to them (even) ye who
have seen: ‘This evil and (these) retributions which

This robbing of Enoch to benefit
Baruch is a clear sign of Jewish
hostility to Christianity, and a
tribute to the influence that Enoch
enjoyed in the Christian Church of
the first century. Enoch’s accept-
ance amongst Christians as a Mes-
sianic prophet was the ground for
his rejection by the Jews. So
thoroughgoing, indeed, was this re-
jection that, although he was the
chief figure next to Daniel in Jewish
Apocalyptic prior to 40 A.p, in
subsequent Jewish literature his
functions and achievements are as-
signed to others, such as Moses,
Ezra, or Baruch, and, with the ex-
ception of two or three passages, his
name in subsequent Jewish litera-
ture ishenceforth studiously ignored.
The observation of this tendency
of Jewish thought becomes of
practical value to us when we come
to lix. 4-11, as we are thus enabled
to conclude that a document which
on other grounds is prior to 70 A.D.,
is posterior to the rise of Christi-
anity because it manifests clear signs
of this tendency.

Assuredly be preserved. The
Syriac lit. = cwolels ocwobioe, a
familiar Hebraism wpwn %oy, This
idiom recurs frequently in this book
(see xxii. 7 ; x1i. 6 ; xlviii, 30 ;1. 2;
1vi. 2 ; 1xxv, 6 ; Ixxvi. 2 ; lxxxii. 2
Ixxxiil, 1, 2, 3, 6 ; Ixxxiv. 2). That
we have herein indubitable evidence
of a Hebrew original we have shown
in the Introduction.

4. Those prosperous cities. The
abruptness with which these cities
are introduced, thongh not hereto-

fore mentioned, and their complaints
about the retribution that has be-
fallen them, though no such retri-
bution has as yet been recorded,
shows either that the text preceding
these words has been lost, or else
that xiii. 35-12 should be read
after xxiv. 2-4. In fact, since
in xiil, 35-12 we have an answer
to xxiv. 4, we must assume that
xiii. 36-12 originally followed after
xxiv. 4, and since xiii. 4 presup-
poses that a statement about the
retribution that is to come upon the
prosperous enemies of Israel has
already been made, and since no
such statement is found, we must
further assume the loss of such
words immediately preceding xiii.
3b (see mote on xxiv. 8, 4). It
might be possible to explain xiii.
4 by xxv. 3, and accordingly regard
xiil. 35-12 as following originally
upon xxiv. 2-xxv. But many diffi-
culties beset this interpretation.
The cities here spoken of are of
course Gentile cities (cf. ver. 11).

Brought upon us this retribution.
The same phrase practically is
applied to Israel in Ixxvii. 4, but
here the ‘““us” refers to the * pros-
perous cities.” 'The retribution in-
tended by the editor seems to be
that threatened in xii. 4.

5. Thou and those like thee who
have seen 1if. These words are
hardly capable of interpretation as
they stand. They clearly mean
Baruch’s contemporaries ; ohserve
“ye who have seen” ; but as the
time is that of the end, they cannot
be his contemporaries ; for only



CHAPTER XIIL 4-11 23

are coming upon you and upon your people (are sent)
in its time that the nations may be perfectly chastened.’
6. And then they will expect. 7. And if they say at
that time: ‘When ?’ 8. Thou wilt say to them: ‘Ye
who have drunk the strained wine, drink ye also of
its dregs, the judgment of the Lofty One who has
no respect of persons” 9. On this account He had
before no mercy on His own sons, but afflicted them
as His enemies, because they sinned. 10. They were
therefore chastened then that they might receive mercy.
11. But now, ye peoples and nations, ye are debtors.
because all this time ye have trodden down the earth,

Baruch is to be preserved till that
date. If, however, xiii. 3)-12 was
originally preceded by xxiv. 2-4, we
can trace t